.

me Battle of mud '
When the battle started, Muslims had an upper hand right from
the beginning, so much so that the enemy forces went into total
disarray. Muslims thought they had won and turned toward the spoils.
~t this point, the archers who were appointed by the Holy Prophet g
to guard the rear also noticed that the enemy was on the run and they
too started coming down from the mountain leaving their assigned
battle station. Their commander, Sayyidna 'Abdullah ibn Jubayr
reminded them of the emphatic command of the Holy Prophet j+& not
to move from their place of duty and. tried his best to stop.them. But,
except a few, others took the plea that as the order was tied with time
they should now go and be with the rest. Khalid ibn Walid, who had
not yet embraced Islam, was commanding a company of Makkan
disbelievers. Making timely use of this opportunity, he went round the
hill, went up through a pass and made a surprise attack. Sayyidna
'~bdulliihibn Jubayr u dl dJand the small number of men left with
him tried their best to stop them but they were unable to do so and the
chargers were able to pounce on Muslim forces down the hill all of a
sudden. This situation made the running enemy turn back and reinforce the attack. The fate of the battle was totally reversed. Muslims
were so confused with this unexpected turn of the battle that a major
portion of them scattered away from the battle field. However, some
Companions were still holding on resolutely. In the meantime, a
rumour went round that the Holy Prophet +, & &I
has met his
shahzdah (martyrdom). This shattered the nerves of his Companions
and most of them lost heart. At that time, the Holy Prophet j+& was in
the midst of about ten or twelve very devoted Companions. He was
1. The strategy used in this battle shows that the Prophet of Islam was not

only a perfect leader and teacher, but also a creative military strategist,
something not known in the world of that time. Comparing the battle
plans of the two camps, Tom Under, a twentieth century historian says in
his book, T

h

e that his opponents had courage and

bravery but it was he who broke new ground in the management of
warfare. The Makkan disbelievers fought recklessly and haphazardly
while he used great foresightedness, strict discipline and efficient organization as additional assets.

-
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injured. Defeat was about to come when, in the right moment, the
Companions scattered on the battlefield came to know that the Holy
Prophet +, 4 JJI
was alive. They regrouped themselves around
him and moved him away towards the hill safely.
This defeat which made Muslims terribly upset was temporary,
and there were causes behind it. The Holy Qur'an comments on each
cause i n extremely measured words and exhorts Muslims to be
cautious in the future.

Lessons from the events of mud :
The events of the battle of m u d have in them a treasure of good
advice and wise guidance for all Muslims. It will be recalled that the
Qurayshi disbelievers had brought women with them so that they
could excite them to fight and, in case of a retreat, put them to shame
and exhort them to go back into the battle. The Holy Prophet &$ saw
that Hindah, the wife of Abu Sufyan, was leading a group of women
who were chanting poetical compositions to arouse the fighting
passions of their men. They were saying:

+I,

j I j

&Lk;I-)r?s,I

that is, 'if you fight right on and win, we shall embrace you and make
a soft bed for you, but, if you turn back, we shall make you miss our
love.'
In contrast, the Holy Prophet
was saying this in his prayer:

e,

+, ~rJII
& may Allah bless him,

#I

JLJI
,d
l
$61 4,
4
t h a t is, '0Allah, from Thee I draw my strength and for Thee and in
Thy name, I attack and fight. Sufficient for me is Allah, the only one
good to trust.'
This prayer, every word in it, is demonstrating how Muslims
should strengthen their connection with Allah not only in peace, but
also in war, a pattern of behaviour which is drawing a line of clear
distinction between Muslims and other nations.

2. Victory in war comes from Allah and not from piles of hardware.
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all, left behind them indelible marks of gallantry, sacrifice and dedication, the class of which would be difficult to match in history? Samidn;
~ b ~uu j a n a hL;S dl
had turned his body into a shield for his
beloved Prophet taking all in-coming arrows on his back. Sayyidna
~ ~ l b *a;. hJJI p,had his body all perforated with arrow-heads, but he
still did not leave his blessed master unprotected. SayyidnZ Anas ibn
a l - ~ a d iu
r . d l +, , the uncle of Sayyidna Anas ibn Malik u JJIp,was
absent from the battle of Badr which he regretted very much and
longed to make amends whenever he could get the first opportunity to
take part in a Jihad in the company of the Holy Prophet & .
+J

A little later, came the battle of Uhud and Sayyidna Anas ibn alNadir was in it. When Muslims had scattered away and the disbelievers of Quraysh were coming in overwhelming strength, he started
to mount his charge, sword in hand, when he met SayyidnZ Sa'd who
was going with the group of those who had scattered away from the
battlefield. He called out to him, "0Sa'd, where are you going? I smell
the scent of Paradise in this valley of Uhud.' Saying this, he charged
ahead and it was after a tough fight that he finally laid his life in the
way of Allah. (Ibn Kathir)
Sayyidna Jabir ~ ; JJr
s
says, "when Muslims became scattered,
there were only eleven Companions left with the Holy Prophet g ,
Sayyidna Talhah LZ &I+> being one of them. The forces of Quraysh
were surging forward. The Holy Prophet ,A, Ljs LLII & said, 'Who is
+, responded
going to take care of them?' Sayyidna Talhah L;S JJI
immediately, 'I shall do that, 0 Messenger of Allah.' Another
Companion, a n Ansari, said, 'I am a t your service.' He asked the Ansari
Companion to go, who fought, and fell a martyr. Then came another
pressure wave. He asked the same question again. Sayyidna Talhah
offered himself a s before. He was all impatient to hear the command of
4 JJI,& SO that he could go ahead. He, once
the Holy Prophet
again, sent some other Ansari Companion and Sayyidna Talhah's wish
remained unfulfilled. Thus, i t was seven times that the Holy Prophet
& dl& asked the question and every time Sayyidna Talhah was
not permitted to go while other Companions were permitted to go and
+J

+,

+,

meet their shahadah (martyrdom).
3. Muslims were few in number, yet they won at Badr. Cornparatively, they were more in number a t Uhud, yet they lost. Here too, for
Muslims there is a lesson to learn: Muslims should not rely on their
numerical or material strength, military hardware or logistic support,
but they should make sure that they take victory as something which
comes by the grace of Allah Almighty and therefore, they must always
watch out that their relationship with Allah remains strong.

What happened a t the battle of Yarmuk is worth remembering
The officer-in-command a t the war front wrote to Sayyidna 'Umar, the
Khalifah a t Madinah, requesting reinforcements in view of a reduced r
number of fighters. The reply that he gave is reproduced below:
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"Your letter reached me. You have requested reinforcements
and I direct you to One who is most-powerful support-wise
and most-protecting army-wise, that is, Allah, the Mighty, the
Exalted. So, seek help from Him - because Muhammad, may
Allah bless him, was helped on the day of Badr despite their
being fewer in numbers. So, when this letter of mine reaches
you - fight. And do not turn back to me." (Ibn Kathir, wlth reference
to the Musnad of Ahmad)

The narrator says, when they received this letter, they mounted an
attack in the name of Allah, all of a sudden, against the formidable
forces of disbelievers who were defeated. Sayyidna 'Umar knew that
victory or defeat for Muslims does not depend upon numbers. Instead,
i t depends upon trust in Allah, and on His help. This fact has been
clearly stated by the Holy Qur'an with reference to the battle of

'(Remember) the day of Hunayn when you became proud
about your numbers, then, nothing worked to your advantage.
(9:25)

~

s

1

NOW,let us turn to the explanation of these verses:
begins with the words,
5:G $ (When you left
your house in the morning in order to place the believers in positions
for fighting).

1. Verse

121

This is a n example of the miraculous style of the Holy Qur'an,
specially when it reports events. It does not describe any event in its
total detail a s a matter of general principle. Events, or their details
are taken up only when they carry with them implied points of guidance. For instance, a particular secondary detail, such a s the time of
leaving the house, has been identified through the word, 2;;
('ghadawta'); and hadah narrations prove that this morning was that of
the seventh of ShawwEl, Hijrah year 3.
Then comes the description of the point from where this expedition
started. The word, +'i&
indicates that the Holy Prophet +, +L &I
was with his family a t that time and when the time came to leave, he
left, leaving his family behind him, even though this attack was aimed
at Madinah. These secondary details have guidance built in them.
When there is the command of Allah, it is expected t h a t the love of
family and home should not stop one from obeying it. It will be noticed
that details of what happened between the period of leaving the house
and reaching the war front remain undescribed. Instead, the first
$1
' 5;,'
thing done on the war front has been described a s J&, 4 ~ 52
the placing of believers in position3 for fighting.

%&&I;

(And Allah is AllThe verse ends with the words,
Hearing, All-Knowing). By reminding Muslims of these attributes of
Allah, i t has been pointed out that everything said by the two parties
a t that time was all in the knowledge of Allah Almighty. and absolutely nothing of what happened to the two of them remains hidden
from Him, and so shall i t be with the end of the war; that too, is not
hidden from Him.
Next comes verses 122 beginning with the words, ,/,9
&
$
U-(When two of your groups tended to lose heart while Allah was
their guardian). These 'two groups' refer to the Bani H i r i t h a h of the
tribe of Aws aAd Bani Salimah of the tribe of Khazraj. These 'two
groups' lost the courage to fight when they saw the hypocrite,
9

//*,

.!<'-09H

'Abdullah ibn Ubayy and his men breaking away. But, Allah, in hi8
grace, helped them come out of this state of apprehensiveness. Here,
the fact was that their weakness was caused by the thought, and
certainly not because of any weakness in faith. Ibn Hisham, the
famous historian of Muslim battles has made this very clear. Then, the
very Qur7anicstatement, C$$j?hl;(while Allah was their guardian) is a
testimony to their perfect faith. Therefore, some elders from these two
tribes used to say: "No doubt, the verse contains a complaint against
us, but at the same time it bears a good news for us in the words: 31;
@;(while Allah was their guardian).
3. Towards the end of the verse, it has been said: "And it is in Allah
alone that the believers must place their trust." Here, it has been
made clear that Muslims should not rely on their superiority in men
and materials. Not that they have to ignore material needs of the
combat; of course, they should have whatever they can get together
subject to their means, but the crucial thing is that they must place
their total trust in Allah, and Allah alone. The apprehension of weakness that overtook Ban: Harithah and Ban6 Salamah was caused by
this material lack of strength. Therefore, tawakkul or trust in Allah
was suggested as the treatment of all sorts of apprehensions.

Tawakkul is one of the superior human qualities. It does not mean
that one should cut off all his connections with the effort to collect
material support. On the contrary, one should collect what is obviously
needed t b the best of his ability, use it, and then, let Allah take care of
the outcome. It is also necessary that one should not become proud of
what has been collected as material assets, instead, "We trust in
Allah" should be the sole concern. The good example of the Holy
c ,+
is before us. That he himself organized the
Prophet +, ~ j JJI
fighting strength of Muslims during this Jihgd, assembled weapons
and other war materials to the best of his ability, prepared battle
plans appropriate to the time and place. Once on the war front, he set
up entrenchments with combat-ready Companions placed therein.
These were all part of the material-functional management of the
battle. By making use of these with his own blessed hands, our
beloved master, the last and foremost of prophets, demonstrated that
material facilities are also a blessing of Allah Almighty. Ignoring them

-

attitude of a Muslim slightly differs from that of a non-Muslim. A

material support, yet when it comes to trust and tawakkul that he
tuddimension for he relies on his brute material strength. The manifestation of this difference h a s been common sight throughout all
lsl&nic battles.
4. The focus now turns to a particular battle where Muslims had
demonstrated perfect tawakkul and Allah Almighty had blessed them
with support and success. The reference to the battle of Badr, in the
following words, has appeared in this very context.
And Allah certainly supported you at Badr when you were

weak. (123)

Badr :Location and Importance
Badr is located about eighty miles south-west of Madinah and used
to be a halting-place while travelling between Makkah and Madinah,
before the modern Tar& al-Hijrah was commissioned into service
which bypasses it.
At that time, Badr was known for its abundance of water, something very important in the desert zones of Arabia. The first armed
encounter between believers and disbelievers came to pass a t this spot
on Friday, Ramadan al-Mubarak, Hijrah year 2 which fell on March
11, 624 A.D. On a superficial view, this battle appears to be a local
tribal war, but the truth is that it has charted a revolutionary course
in the history of the world, therefore, the Holy Qur'Gn calls it Yawm alFurqZn (a day of distinction). According to Professor Philip Hitti, this
was Islam's first clear victory.
The e x p r e s s i o n $ f ~ ~translated a s 'when you were weak' means
that 'you were, a t that time, few in numbers and materials'. According
to strong and authentic narrations, the number of Muslims was 313.
This 'army' had two horses and seventy camels. On these, they took
their turns while riding.

-
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The verse ends with the statement: 2,, A d '*UI Ip;b (So, fear Allah,
that you may be grateful). This may remind one of the many places in
the Holy Qur'an where Taqwa(fear of Allah) and Sabr (patience) have 5
been prescribed as a security shield against the machinations of the i3;
hypocrites and the harmful effects of hostile enemies. Right here, in
'
these two behaviour models, there lies the secret of a n entire organized struggle, and clear victory, that comes in its wake. As mentioned
elsewhere, taqwZand gxbr have not been mentioned here, in conjunction. Instead, taqwii has been considered sufficient for, in reality,
taqwZis s;ch a comprehensive human attribute that w b r too gets to
be included therein.

1

Verses 124 - 129

9 7

<

f'"9 f l J
When you were saying to the believers, "Shall it not
suffice you that your Lord should help you with three
thousand of the angel sent down (for you)?" [I241 Why
not? If you stay patient and fear Allah and they come
upon you even in this heat of theirs, your Lord will
reinforce you with five thousand of the angels having
distinct marks. [I251 And Allah did it only that it be a
good news for you and that your hearts may be at rest
with it. And help is from none but Allah, the All-

powerful, the All-Wise. [I261 That He may cut off a flank
of disbelievers or throw them down in disgrace, and
they go back frustrated. 11271 You have no authority in
the matter, unless Allah forgives them or punishes
them, as they are unjust. [128] And to Allah belongs
what is in the heavens and what is in the earth. He
forgives whomsoever He wills and punishes whomsoever He wills. And Allah is Most-Forgiving, VeryMerciful. [I291

commentary
In the previous verses, the battle of Badr was cited in relation to
the battle of Uhud. Briefly stated there was the unseen support from
Allah Almighty given to Muslims. In the present verses, some details
of that support have been mentioned. Also stated is the wisdom behind
the sending of angels.
One may naturally ask a question here. When Allah Almighty has
endowed His angels with such power that just one of them could overturn an entire habitation, very much like what happened with the
land of the people of Lut rWI+k which was overturned singlehandedly by the angel Jibra'il, why was i t necessary to send out a n
army of angels? In addition to that, given the introduction of angels
onto the battlefield, the obvious result should have been the total annihilation of every single infidel.
The Holy Q u i a n has, itself, given the answer in the verse

Sly& G;

, J S ~I t !means
. that the purpose behind the sending of angels was not
really to help score a victory on the battlefield. Instead, the purpose
was to give the believers the good news of victory to comfort them and
to strengthen their hearts. This is very clear from the words
(only
that it be a good news) and +$@,(that
your hearts may be a t rest)
in the text. Far more clear are the words of SGrah al-AnfZl about this
%1
(SO,make those who believe firm - 8:12). Here, the
event: I$$I';I
address is to the angels and they have been asked to see that Muslims
do not get anxious and that their hearts stay firm.

ds$.

How can hearts be made to stay firm? There are many possible
ways, one of them could be through their spiritual input, something
not too dissimilar to the direct beaming of attention a s practiced by
mystic shaykhs.

SGrah 'm-'Imrzn 3 : 124-129

-

182

The possibility of doing this in several less complex forms also
exists. For instance, they may simply assure the believers that angels
are standing ready to help them - by appearing before them, by their
voice signs or by some other method - as was witnessed in the battle of
Badr where all these methods were used. In fact, in one exegetic expla.
nation'of the verse j ~ ? ig$ljl (So, strike over the necks - 8:12), this
address is to the angels. According to some hadiih narrations, when an
angel decided to attack a disbeliever, the head of the disbeliever slid of
his body all by itse1f.l It has also been reported that some noble
Companions heard the voice of Jibri'il saying, 'Charge, Haizum!' 2
Some of them saw some angels (Muslim). All these sensory experiences
are part of the same chain of Divine support. Evidences prove that the
angels of Allah did a few things to impress upon Muslims that the
angels too are participating in fighting as a sort of assurance that His
support through the angels is there. As said earlier, their objective
was far from winning a war for the believers. Their real mission was to
comfort Muslims and to give their hearts strength. That the obligation
of Jihad has been placed on men in this mortal world, and that is how
they are enabled to deserve merits and ranks in the Hereafter, is a
clear proof of this view. If Allah Almighty had willed that countries be
conquered through armies of angels, the very name of disbelief and
disbelievers would have been effaced from the face of the earth, not to
say much about governments and empires. But, in this system of the
material world, Allah Almighty has not just willed it so. Here, disbelief
and faith, obedience and sin shall continue to exist side by side. The
great divide shall come on the Day of Resurrection when the true and
the false shall become all distinct.

5s

The rationale of the promises:
Let us now turn to the promises of angelic help in the battle of
Badr. The verse of SGrah al-Anfzl carries the promise of one thousand
angels. In the present verse of S h a h 'Al-'Imrin, the promise begins
with three thousand, then goes up to five. What is the wisdom behind
this?
The fact is that Muslims noticed the thousand-strong force of the
1.From Sahl ibn vanif vide Al-Hakim and Baihaqi

2. The steed of Jibra'il.

183

th their total count of three hundred and thirteen, so they invoked
help of Allah Almighty against such heavy odds. Thereupon, came
promise of one thousand angels, implying thereby that the number
,#their enemy shall be matched by a n identical number of angels. The
words of the verse are:

,

When you were calling your Lord for help, so He responded to
you (saying): I am going to support you with one thousand of
the angels, one following the other. ( 8:12)

Even after this verse, the same purpose behind the sending of angels
was made clear by saying: "And Allah did it, only that i t be a good
news for you, and that your hearts may be a t rest with it."
Then comes the present verse of Surah 'Al-'Imran. Here, the
promise of three thousand angels was probably made due to the
reports received by Muslims t h a t KGrz ibn J a b i r Muharibi was
marching towards the battlefield of Badr with his tribal forces in
support of the disbelievers of Makkah (as in RGh al-Ma'Zni). The actual
position in the confrontation was that the enemy forces were already
three times larger t h a n those of Muslims, who were somewhat
disturbed by this news. Thereupon, a promise of three thousand angels
was made so that the ratio is reversed and the number of Muslims
goes three times higher than that of the enemy.
After that, right there towards the end of this verse, this number
was increased, subject to conditions, to five thousand. The conditions
were:
A. That Muslims shall hold on firmly to the great qualities of ~ a b r
(patience) and taqwa(fear of Allah).
B. That they come under enemy attack all of a sudden.
Out of these two conditions, the second one did not just materialize, therefore, the promise of the number, five thousand, did not
remain effective. Granted that the second condition of the promise did
not come to pass, major commentators and historians differ a s to the
actual fulfillment of the promise - was it in the form of five thousand
or three thousand only? All these positions have been mentioned in

Siirah 'm-'Imrzn 3 : 130-131
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R;;h al-Ma'ani.

25;ti;tGs (You have no authority in the
From the verse
matter) (128), the text returns to the main event of Uhud after a brief
mention of the event of Badr in between. This verse was revealed in
the background of the battle of Uhud where the Holy Prophet $$ lost
one of his teeth, the lower right premolar, to be exact. His face injured,
he is reported to have uttered: 'How shall such people prosper, people
who do this to their prophet, although that prophet is calling them
towards God?'. Thereupon, this verse was revealed.
According to yet another story from the Sahih al-Bukhari, the Holy
has been reported to have invoked evil fate for
Prophet ,&> &A LLlt
some disbelievers, whereupon came the revelation of this verse in
has been counselled to remain
which the Holy Prophet +, +k dl
patient and forbearing.
f

-

Verses 130 131

0 those who believe, do not eat ~ i b (interest)
a
doubled
and multiplied. And fear Allah so that you may be
successful. [I301 And fear the Fire that has been
prepared for the disbelievers. [I311

The meaning of doubled and multiplied
The detailed rules regarding ' r i b 2 and the philosophy underlying
its prohibition have been discussed thoroughly in SGrah al-Baqarah
verses 275-278 (Volume 1 of this commentary). However, it may be
pointed out here that words '&&Si(doubled
and multiplied) used in
this verse do not mean that the prohibition of ' r i b 2 is restricted only to
a transaction where the interest is doubled or multiplied. In fact, these
words are not used in a restrictive sense, because it is evident from
SGrah al-Baqarah that ' r i b 2 or interest is prohibited in any case, even
though its rate is not so high a s to make it doubled or multiplied.

are used only to explain the factual position prevalent a t
These
that time, and to indicate its unjust and evil nature. Moreover, these
words also suggest that even the interest charged is simple and not
yet once a person is engaged in the business of interest h e
does not stop a t charging interest in one transaction only. Rather, he
ieinvests the income of interest in another loan transaction, and keeps
investing the interest proceeds i n similar transactions again a n d
,gain, and thus the ultimate result is t h a t the original interest
,-barged through the first transaction is doubled and multiplied.

Verses 132 - 133

And obey Allah and the Messenger so that you may be
blessed. 11321And race one another towards Forgiveness
from your Lord and towards a paradise the width of
which spans the heavens and the earth. It has been
prepared for the God-fearing.[I331

Commentary
In the previous verse, Muslims were commanded to abstain from
interest-based dealings, a sin which deprives them of the quality of
taqwG (the fear of Allah, the sense of responsibility before Him).
The present verses stress the positive aspects of taqwaand complement the earlier subject alongwith the promise of reward for those
who observe it. Worth remembering throughout one's life is the second
point which will serve him well if taken a s the guiding light and the
constant orientation. Allah Almighty has made it clear in these verses
that the obedience to Allah and His Messenger does not become
genuine and effective through lip-service alone. Instead, the obedient
ones are known by what they are and what they do, by their traits of
character and their deeds.

The obedience of Allah and His Messenger
The first verse, in a brief statement, presents a cardinal command
of Faith in the following words: $$$$&3~3l;'hl~,kbb(~nd obey Allah

Surah 'm-'Imran 3 : 132-133
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and the Messenger so that you may be blessed). Here, in order that
one becomes deserving of Divine mercy, the obedience to Allah
Almighty has been declared necessary and binding, and along with it,
the obedience of the Messenger
&A
JJI
has been made equally
necessary and binding. This is something not limited to this verse
alone. It has been repeatedly stressed throughout the Holy Qur'an.
The pattern of combining the command to obey Allah Almighty, immediately followed by the command to obey the Messenger, appears in
the Qur'an again and again. These continued and constant statements
of the Holy Qur'an are there to remind human beings that these are
the basic principles of Islam and 'Irnzn. The first part of the Faith is to
affirm and declare the existence of God, His Oneness, and that man is
there to worship and obey Him. The second part is the confirmation of
His Messenger, and of obedience to him.

+,

Also worth noting are the statements of the Holy Qur9Zn which
prove that, whatever the noble Messenger +, Ljs JJI
says is by
Divine permission and not on his own. The Holy Qur'Zn says:

And he (the messenger) does not speak out of his own desire.
It is not but a revelation revealed (to him) (533)
From this, we arrive a t the conclusion that the obedience to the
Messenger is the very same a s the obedience to Allah. It is nothing
separate from it. In Surah Al-Nisi' (4:80), the Holy Qur'in has made it
more clear in the following words:

And whoever obeys the Messenger, he surely obeys Allah.
(4:80)

With this in view, the question is: Why have the two 'obediences'
been stated separately? What purpose does i t serve? Specially so,
when this appears as a consistent feature in the Holy Qur'an where we
see both 'obediences' being commanded side by side.
To unfold the secret, we can say that Allah Almighty sent a Book
to guide man in this world, and a Messenger. The Messenger was
charged with the following duties:

ss&'Al-'~mran3 : 132-133-
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(1) ~k d he convey to people the verses of the Holy Qur'an precisely
an, exactly in the form they were spoken when revealed.
(2) That he should cleanse people of outward and inward impurities.

(3) That he should teach the community, not only the contents of the
Book, but also its purpose.
(4) That he should teach people wisdom along with the Book.
This subject appears a t several places in the Holy Qur'in almost
identically in the form of:

... who recites to them His verses and makes them pure and
teaches them the Book and the wisdom ...
This tells us that the obligatory functions of the Messenger are not
simply limited to conveying the Qur'an to the people. There is more to
it in that the Messenger is also responsible for teaching the Book, and
clarifying its message. Also obvious is the fact that the addressees of
the Holy Prophet &, &A JJI & were the eloquent people of Arabia who
had command over the finer points of the Arabic language. Teaching of
the Holy Qur'an to them could never mean that they were to be taught
the literal meaning of the Qur'inic words, for they themselves understood all that perfectly well. Instead, the purpose of this teaching and
clarification was, and could be nothing else, that a n injunction of the
Qur'an stated briefly or in a summary form should be clarified and
elaborated upon by the Holy Prophet +, ~ j 1111
s ,& and communicated
to people with the help of a revelation which did not form a part of the
Qur'an (wahy ghayr al-matluww': the unrecited revelation). On the
other hand, this was inspired into his blessed heart. The verse of the
Holy Qur'an &.$g%!$j'~~(It
is not but a revelation revealed) cited a
little earlier, points in this direction.
Let us understand this through some instances. There are a good
many occasions in the Holy Qur'in where the text does not go beyond
saying: C?$I
dy6@1 l ~ , ~ ( ~ s t a b lthe
i s hsol& and pay the rakgh). Even
if units of prayer come to be mentioned, such a s qiygm, r u k 3 and
sajdah, they remain totally undefined. The modality, outward and
inward, is just not there. I t was angel Jibra'il who came a s

commanded by Allah and taught all the details through demonstration
before t h e Holy Prophet &. This was how the Holy Prophet g
conveyed the word and the deed to the people of his Ummah.
There are details about the payment of zakzh: What are thresholds? How much has to be paid on each threshold? What part of a
person's possessions is zakZtable? What part is non-zakiitable? How
much from threshold resources goes zaka-free?: All such details were
. He even had these
given by the Messenger of Allah +,A& & I &
committed to writing a s executive orders and passed on to several
Companions.
9,
,,,9 '~99*,,
Take yet another example. They Holy Qur'an says: 'yX, ~ I I J~ L - Y
& G q ( ~ n ddo not eat up each other's property by false means - a:188).
Now there are deals and transactions of all sorts, such as buying
and selling, rentals, tenancy, wages and many more. What forms are
unjust, inequitable or harmful to public interest, and therefore, bgfil or
false? All these details were given to the community by the Holy
Prophet +, Lj, jJI &by the leave of Allah. Similarly, this is true about
all legal rulings of Islamic Law.
Since all such details were conveyed to the community by the Holy
Prophet +, Ljs jJI & in fulfillment of his prophetic mission and under
the guidance of Divine revelation, and since these details do not
appear i n the Holy Qur'an, there was the likelihood that the uninitiated may be deceived into believing that these detailed rulings were
not given by Allah Almighty and, therefore, they do not have to be
carried out necessarily a s part of one's obedience to Allah. It is for this
reason that Allah Almighty has made the obedience of the messenger
binding alongwith the obedience to Him, a t various places in the
Qur'an, repeatedly. As such, the obedience of the Messenger is really
nothing but the obedience of Allah Almighty, but, given its external
appearance and detailed description, it is somewhat different from
that. In view of this, i t has been emphasised time and again t h a t
t , Ljs &I& should be obeyed a s if
orders given by the Holy ~ r o i h e +
they were the very orders of Allah the obedience of which was mandatory. These may be there in the Qur'Zn, open and clear, or may just not
be there. They were still equa1l;- X;nding on the community.

This was a matter of crucial importance, not limited to someone
falling in doubt. In fact, there were chances that the enemies of Islam
would find an excuse to inject chaos in a basic Islamic principle, and
thereby make a n effort to lead Muslims away.from the right path.
Therefore, the Holy Qur'an has dealt with this subject in a variety of
ways, in addition to i t s literal stress on the obedience to the
Messenger. It has informed the blessed community of Muhammad &
that his duties include not only the teaching of the Book but also the
added teaching of wisdom, pointing out to the fact t h a t there are
elements other than the words of the Book, which are also included in
his teachings. That part too, identified as wisdom, has to be followed
by Muslims as a matter of obligation.
As said earlier, the Holy Qur'an used a variety of ways to focus on
, y-7
'
the same subject. For instance, i t was said: +!J+CqU,+,
which
means that the purpose behind sending the Messenger is t h a t he
should explain for people the meanings and objectives of the verses
revealed to him. (16:44) Then, there is the oft-quoted verse:

,.

Whatever the Messenger gives you, take it, and whatever he
forbids you, refrain from it (59:7).
All these ramifications have been placed there lest there comes a
person saying: 'We have been obligated to follow only t h a t which
appears in the Qur'in; what we do not find in the Qur'an, to that we
are not obligated.' Perhaps, the Holy Prophet
& dl & had foreseen the problems which were to arise later when some people, in
order to get rid of the teachings and explanations of the Messenger of
Allah, would say 'For us, the Book of Allah is sufficient.' The Holy
Prophet & has described this possibility in a had2h, very clearly. The
h a d 3 h has been reported by al-Tirmidhi, Abu Dawud, Ibn Majah, alBaihaqi and Imam &mad in the following words:

+,

... Lest I find one of you, reclining on his coach making
comments on an order from my orders in which I bid something or forbid something, saying, 'This we do t,st know. We

-
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only follow what we find in the Book of Allah'.

#

Conclusion:
In short, the repeated stress on the obedience of the Messenger
alongwith the obedience of Allah Almighty, as well as, specific instructions to follow the dictates of the Messenger a t various places are
there to counter the dangerous ignorance of a person who may venture
to separate the details of Qur'anic injunctions described by the Holy
Prophet +,&&I
, and available in the treasure-house of his
ahZdTth, making it look like something foreign to the obedience of
Allah, and consequently may hasten to reject them. The reality is that
they cannot be separated:
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Voiced, though, it was by a slave of Allah
Race towards forgiveness, towards Paradise :
The first command was: 'Obey the Messenger'. (132) The second
command is: 'Race one another towards Forgiveness from your Lord
and towards Paradise.' (133) Here, Forgiveness stands for the means of
obtaining forgiveness, that is, good deeds which bring forth forgiveness. There arp several exegetic views reported from the blessed
Companions and their immediate successors. Though expressed differently, they convey the same theme. Out of the noble Companions and
their successors, may Allah be pleased with them all, Sayyidna 'Ali
explained it a s 'the fulfillment of obligations', Ibn 'Abbas a s 'Islam',
Abu al-'xliyah a s 'Hijrah', Anas ibn Malik a s 'al-TakbIr al-Oula (the
first call of AllahuAkbar in salZh)', Sa'id ibn Jubayr a s 'perfection of
obedience', Dahhak a s 'Jihad' and 'Ikrimah a s 'Taubah (repentance)'.
The outcome of all these sayings is that Forgiveness covers all good
deeds which become the means of obtaining Divine forgiveness.

At this point two things need our attention. First comes the resolution of an apparent contradiction which may be felt when one notices
that the present verse carries a command to race one another towards
L: I%$
Forgiveness and Paradise, while through another verse: &I
*:+,(And
do not covet something by which Allah has made

I
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has been prohibited.
and
The answer is that fadzil (merits, ranks, virtues) are of two kinds.
The first kind relates to that which cannot be achieved by man, being
beyond one's power and control. We can call these 'non-electable.' For
example, colour or beauty or birth in a morally high family cannot be
chosen and acquired. The other kind is something man can achieve by
effort. These can be called voluntary or 'electable'. So, the reason why
the effort to acquire non-electable merits, even its very desire, has
been prohibited for the simple reason that they have been given to His
created beings by Allah Almlghty Himself in His infinite wisdom. It is
something beyond human effort. Why run after them? All such efforts
will lead to nothing but envy and malice. Let him who has been given
a particular colour of his skin keep desiring to have some other colour.
What is he going to get out of his desire? Nothing. However, there is a
vast range of meritworthy deeds. One could, and would, make his
mark there. That is why we have been asked to accelerate our efforts
in that direction. This is not something restricted to one verse. The
Y,,'
exhortation appears in several verses. Somewhere it is said: i~$~
I-L
(Try to get ahead of one anther in good deeds - 2:148,5:48).Elsewhere it
,P 4'
'
said: a+;c;l
+L;;?j $1 2;(And in this, then, aspire the aspirers.)
H

,

~

~

~

(83:26)

Let us consider the advice of the sage who said: 'If one has a
natural or physical handicap which is beyond his power to correct, he
should remain contended (with his handicap) and unaffected by the
achievements of others. He should go on doing what he does. For, if he
were to pine over his handicap and envy the achievements of others,
he would be unable to perform to his capability, and ultimately, he
would end up doing nothing or very little.'
The second point worth considering is that Allah Almighty has
mentioned 'Forgiveness' first and the 'Paradise' after it. May be, this is
to suggest that entry into Paradise is impossible without Divine
Forgiveness. The reason is obvious. Man may spend a life-time doing
good and abstaining from the evils. Still the aggregate of his good
deeds cannot pay the price of Paradise. What will take him to Paradise
is only Forgiveness of His Lord, and His grace. The Holy Prophet &
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has said:
~ ~ ~ ~ ; : l $ ~ , l~ ~
' $ ~$ l& &1 2~9 a $
9 ~ 1F
Gd9 ~ ~ ~
,'33y.J 9 ! ? ;
,
,/C
JjZ:
A+$$~!I
d&r Y! LI Y; :3G
Strive to be straight and true, take the middle course and
seek glad tidings (of Allah's grace), for one's deeds shall not
take anyone into the Paradise'. People said: 'Not even yours,
0 Messenger of Allah?' He said: 'Not even mine, unless it IS
that Allah covers me up with His mercy.' (al-Targhlb wa al-Tarhib,
//,//

//

/

i91

wlth reference to al-Bukhari and M u s l ~ m )

In short, our deeds are not the price of Paradise. But, as is the
customary practice of Allah, He does bestow His grace upon a servant
who does what is good. In fact, one who is given the very ability to do
good deeds is really given the signal that Allah is pleased with him.
So, let none of us be tardy in the performance of what is good. Since
Divine forgiveness is the primary factor in one's entry into the Paradise, the text takes this importance into consideration and does not
present forgiveness in the absolute sense. It has, rather, elected to say:
,.pus,u ..,. (Forgiveness from vour Lord.). By doing so, the text highlights Allah's attribute as the Lord, showing thereby His added grace
and mercy for His servants.

,+=;&

The second object towards which man is being asked to hasten is
Paradise. It has been said here that the Paradise is a s wide a s whole
of the heavens and the earth. Since human mind cannot conceive any
greater vastness than that of the heavens and the earth within the
confines of his experience, the Paradise has been likened to them. This
is a manner of saying that Paradise is very vast, so vast that it can
accommodate the entire heavens and the earth in its vastness.
When the width of the Paradise is so great who can imagine its
length which should be even greater?
All the above discussion is based on the assumption that the
Arabic word c,+ ( ' a r d ) means 'width'. However, there is another
possible interpretation adopted by some commentators. According to
them the word "ard is also used in the meaning of 'price'. If the word is
taken here in this sense, the verse would mean that Paradise is not an
ordinary commodity; the entire heavens and the earth are its price.

1

with such an object of unimaginable worth and magnitude, what else
should one do but hasten towards it.
A J - R ~ in
Z ~his 'al-Tafsir al-Kabir explains this point as follows:
j I $1
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Abu Muslim says that 'al-'ard' in this verse means that which
is offered against the object of sale as its price. In other words,
if a price were to be put on Paradise, the heavens and the
earth together with whatever is in them will be its price. The
purpose is to demonstrate the most exalted status of the Paradise which remains unmatched by anything in its greatness.

Another statement about the Paradise is given in the end by: 3 ; 3
(It has been prepared for the God-fearing.) This tells us that
Paradise has already been created. Clear indicators in the Qur'Gn and
Hadith seem to suggest the existence of Paradise on the seventh
heaven which is its surface.

&,
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...Those who spend in prosperity and adversity and
those who control anger and forgive people. And Allah
loves those who do good [I341 - and those who, when
they happen to commit a shameful act or wrong themselves, remember Allah, then, seek forgiveness for their
sins and who is there to forgive sins except Allah? and do not persist in what they have done, knowingly.
[1351 Their reward is forgiveness from their Lord and
gardens beneath which rivers flow where they shall
live forever. And excellent is the reward of those who
work. [I361 A number of behaviour patterns have passed
before you. So, traverse the land, and see what was the
fate of those who belied (the prophets). [I371 This is a
declaration for mankind, and a guidance, and a lesson
for the God-fearing. [I381

Y
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Commentary
God-fearing Muslims can be identified by the traits of their character and the marks of their manner. So many benefits lie hidden
behind their example and practice. This is the subject of the present
verses.

Allah Almighty has made God-fearing Muslims to live a s models
for others. For instance, the Holy Qur'an has, a t so many places,
emphasised the need to seek guidance and benefit from the company
of the men of Allah. The verse:
ST;:$IJ\~(the path of those
ah
clearly indicates
whom You have blessed - 1:s) f r o k ~ ~ r al-Fatihah
that the straight and correct path of Faith has to be learnt from these
very favoured servants of Allah. Then, there is the exhortation:
$$I
.. (be with the truthful - 9:119) which shows how useful the
company of such people really is. But there are all sorts of people in
the world, including the clever ones who would pose as good and try to
impersonate the genuine ones. For this reason, it was necessary to
draw a fine line of distinction between the true and the false and to
show how the favoured men of Allah can be identified by their special
traits of character. Once this is known, people would abstain from
wrong leaders and guides and would use the God-given guidance to
first become sure of the true ones and then follow them.

+$

$1$2

By having identified the traits and marks of God-fearing Muslims,
and having stated that they are the ones deserving of ultimate success

'9

/

This is exactly what has been hinted at in '&,4~5$d;~q3e: 12
(This is a declaration for mankind, and a guidance, and a lesson for
the God-fearing - 3:138), appearing towards the end of these verses.
While describing the traits and marks of the God-fearing, the qualities
relating to human rights and social behaviour have been mentioned
first, and the qualities relating to the rights of Allah after them. This
is to indicate that the rights of Allah, despite their supreme status
above all rights, are not meant to benefit Allah in any way. Allah does
not need any of them, nor does he stand to suffer in any way whatsoever, if they are not fulfilled.
~ 2 .

His Being is absolutely free of all these concerns. The one who
worships Him is the one who gains. Moreover He is Very-Merciful,
therefore, whenever a person falls short in the fulfillment of His
rights, he may regret any time for what he did, turn to Him and
repent genuinely and sincerely, whereby all his sins can be instantly
forgiven from that eternal fountain of Mercy and Nobility. Contrary to
this, there is the case of the rights of the servants of Allah - man has
to fulfil these. In addition to that, if A has rights against B and B does
not fulfil those rights, naturally A runs into loss. It is not that easy to
forgive and forget loss suffered by one human being at the hands of the
other. Therefore, Huqiqul-'Ibzd or the rights of the servants of Allah
have particular importance of their own.
Moreover, the correct balance in our universal order and the
reformed pattern of our human society hinges on the fulfillment of
mutual rights. A slight short-fall in this direction can trigger disorders, fights and wars. Conversely, should high morals be inculcated
and practiced, even enemies would turn into friends. Feuds raging
through centuries can subside into peace and bliss. This is one more
reason why traits and marks relating to human rights have been
taken up first.
Verse 134 announces the first of these traits as follows:

The habit of spending in the way of Allah in prosperity and
adversity:
The verse reads:r&lj'$+i
d 5 @ g $ ( ~ h o s ~ who spend in the way
of Allah in prosperity and adversity). It mean , that they are so used to
spending for the good pleasure of Allah that they do spend whatever
they can under all conditions, be it prosperity or adversity - more from
more and less from less. Thrte points of guidance emerge from this
statement:
1. That those poor should not consider themselves to be totally free
from the obligation of spending in the way of Allah. By doing so, they
may be depriving themselves of the open opportunity to spend in His
way, for the status of spending one dollar out of a thousand dollars is
the same with Allah Almighty as is the status of spending one penny
out of a thousand pennies. For all practical purposes, the way the
owner of a thousand dollars does not find it all that difficult to spend
one dollar in the way of Allah, very similarly, the owner of a thousand
pennies should not really be hurt by spending one penny.

2. On the other hand, the point made here is that those who keep
on spending within the limitations of their capacity to spend, specially
when their circumstances are straightened, would discover to their
delight that, by doing so, the blessed style of giving and the wonderful
habit of sharing with others less fortunate has come to stay and that
i t will not go extinct. May be, the very benedictory quality of such
conduct draws mercy from Allah Almighty and He, in His infinite
grace, bestows on such a person new openings and new increases in
his means of sustenance.
3. Yet another beneficial aspect of this guidance is worthy of
serious notice. Think of one who is in the habit of spending what he
has on other human beings, making it possible for them to benefit
through his efforts, helping the poor, the needy and the deprived. I t is
obvious that such a person would never even think of usurping the
rights of others against their wishes.

So, the core of this quality of character is that true Muslims, the
God-fearing and the favoured servants of Allah, are always on the look
out for opportunities t;o pass on benefits to other human beings irrespective of their being rich or poor. There was an occasion when Sayy-
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idah 'xishah, may Allah be pleased with her, gave away one,just one
piece of grape in charity because she had absolutely nothing with her
that time. According to another early report, there was a time when
she gave one onion in charity. The Holy Prophet & has said:
Guard yourself against the Fire even if i t be by giving a piece
of date in charity and do not turn back one who begs emptyhanded even if it be by giving a cloven hoof from a goat.

In a hadith reported by Imam al-Razi in his al-Tafsir al-Kabir it is
said that the Holy Prophet +,+LC
dl & , on a certain day, exhorted
people to spend in charity. In response, those who had gold and silver
with them lost no time in giving these out in charity. Somebody
brought date-flakes because he had nothing else to give away. The
date-flakes were accepted and given in charity. Then came another
person who said: '0 Messenger of Allah, I have nothing to spend in
charity, however, I am known a s a man of honour among my people, so
I give my sense of honour in charity, after which I shall never be angry
with a person in future, no matter how much he insults me.'

+,

The teachings of the Holy Prophet
Ljs d
l & and the way they
were understood and practiced by the noble Companions, may Allah be
pleased with them all, make it obvious that spending in the way of
Allah is not limited to the well-to-do and the wealthy. This quality of
character can also be possessed by the poor and the less fortunate.
They too can have that great attribute by spending in the way of Allah
a little of whatever they can in proportion to their respective capacities.

Not By Wealth Alone: Other Options of Spending in the Way of
Allah:
It is important to note a t this point that the Holy Qur'an uses the
word s g w h i c h means that they spend in the way of Allah under all
conditions, of prosperity and of adversity. However, it does not determine the 'what' of spending. The generality of the statement here
seems to suggest that it includes, not only money, but everything else
that can be 'spent'. For example, one who 'spends' his time and labour
in the way of Allah, he too shall be credited with the quality of infZq fT

-
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sabitillzh or spending in the way of Allah. The hadith quoted above
supports this view.

The Wisdom behind the mention of prosperity and adversity:
May be, these are the two conditions of life in which man habitually tends to forget Allah. He will do that when very rich and upto the
neck in luxury. He could also do that, fairly often, when worrying
about his adversity. So, the verse clearly settles that the favoured
servants of Allah are unique in their character who never forget Allah,
neither in luxury nor in distress.
How aptly the last Moghul Emperor of Dehli, Bahadur Shah Zafar
made this Qur9anlcidea the subject of his poetry when he said:

4J";
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'0 Zafar, not much of a man is he,

no matter how wise he be,
He who does not remember Allah when wealthy,
he who does not fear Allah when angry.

From Rage and Revenge to Forgiveness and Favour:
This leads us to the next hallmark of a true Muslim. It has been
said that they, if hurt by someone, do not flare up in anger and do not
lose their self-control. Going a step further, they do not submit to the
dictates of their anger and do not go for a revenge. Not only that, they
simply surrender their option of taking revenge and actually forgive
the wrong-doer from the depths of their heart. Not stopping at this
high enough moral achievement, they rise still higher by doing good to
the person who had caused pain to them. This one quality of character
seems to be a combination of almost three qualities - to subdue anger,
to forgive the offender, and then, being good to him. All these three
things have been so eloquently identified in the present verse (134):
,,
... and those who subdue anger and forgive people. And Allah
loves those who do good...

While explaining this verse, Imam al-Baihaqi has narrated a n
amazing episode from the life of Hadrat 'Ali (Zainul'abidin) ibn Sayyidna Husain -,&
. The report says that his maid was

f

(zainul'GbidIn) ibn Sayyidni Husain ~ e ; J
c L &I+>.
His clothes got
wet. In was natural that he would be angry. The maid sensed the
impending dan/ger and lost no time in reciting the following verse of
the ~ u r ' s n :
$Wl, Ul &&!;I
(...and those who suppress anger
and forgive people). Hearing this, the venerated scion of the Prophet's
household lost whatever rash of anger he may have felt. He became
totally silent. The maid then recited the second sentence of the verse:
&
/I
$ d l j ' ( ~ n d Allah loves those who do good). Since this sentence
i~plicitlyinstructs people to be good to others and thus be loved by
Allah, so Hadrat 'A1i (Zainul'ibidin) ibn Sayyidni Husain once he
heard it, said: 'All right, go. I give you your freedom.' (Riih al-Ma'Gni with
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reference to Baihaqi)

Forgiving people their mistakes and short-comings is a quality that
ranks very high in human morals. Besides, its merit in the life-to-come
is much higher. In hadith, the Holy Prophet +, & LLII
has 'been
reported to have said:
"On the Day of Resurrection, a proclamation will go forth from
Allah Almighty asking if anyone had any rights due to Him. If
so, let him stand. Those who shall rise on that occasion will be
the ones who would have forgiven the injustices done to them
by people in their life on earth."

In yet another b d 2 h , it has been said:

&~~-.UJQP~
"Anyone who likes to have lofty palaces in Paradise and
wishes to have his ranks elevated, should forgive the one who
has done injustice to him and present gifts to the one who has
never given him anything and join up with the one who has
severed relations with him."

At another place in the Holy Qur'an, the text is far more clear
when it teaches the great moral of doing good to those who do evil and
establishes how enemies turn into friends through this noble method.
There it was said:

Repel evil with what is best, then the one, between whom and
you there is enmity, shall become as if he was a fast friend.
(41:34)

This was the supreme measure of the moral training given to His
noble Messenger by Allah Almighty. The guideline given to him was:
Join with him who severs relations with you and forgive him
who does injustice to you and do good to him who is bad to
you.
The moral grandeur of the Holy Prophet, may the peace and blessings of Allah be upon him, is unique and eminent. We can only think
of the blessing of his teachings which so successfully ingrained even in
his servants morals and traits of character similar to his own. Being
the distinctive feature of a true Islamic society, there are hundreds
and thousands of models visible in the lives of the Companions, their
successors and among the venerated elders of the Muslim community.
There is an apt incident in the life of the great Imam A b i Hanifah.
Someone accosted him in a busy market place and heaped all sorts of
insults and invectives on him. The great Imam controlled his anger
and said nothing to him. He went home, took out a considerable quantity of gold and silver coins, put them in a gift-wrapped tray and went
out to the home of his confronter. He knocked a t his door. When this
person came out, he presented this tray full of coins before him saying:
'Today, you did something very good to me. You gave me (something)
of your good deeds (that you had done). It is in gratitude of this great
favour of yours that I am presenting this gift to you.' The Imam's
unusual conduct naturally affected the man. He repented and got rid
of his bad habit for ever. After asking for Imam's forgiveness, he
entered into his circle as a disciple and finally became a great scholar.
Upto this point, the text describes qualities of character that relate
to the fulfillment of human rights. Following this, come qualities that
relate to the rights of Allah where it has been said that true Muslims
do not disobey Allah. Should they ever fall in sin under the compulsions of human weakness, they immediately turn to Allah, repent,

gGr& '&'Imran
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seek His forgiveness and resolve to abstain from that sin in future.
This character of true Muslims appears in the text in the following
words:
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...and those who, when they happen to commit a shameful act
or wrong themselves, remember Allah, then, seek forgiveness
for their sins - and who is there to forgive sins except Allah? -and they do not persist in what they have done, knowingly.
(135)

The verse tells us that involvement in sin is caused by one's negligence in remembering Allah. So, the instruction is: If a sin has been
committed, one should immediately turn to Allah, renew the zeal to
obey Him and start remembering Him a s He should be remembered.
Another point of guidance here tells us that forgiveness of sins
depends on two things:
1. To regret past sins, seek pardon for these and to pray for forgiveness.

2. To resolve fully not to go near them in future.

'

May Allah Almighty bestow upon us the good fortune to become
possessed with these supreme morals identified by the Holy Qur'an.

Amin.
Verses 139 - 143
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And do not lose heart and do not grieve, and you are
the upper-most if you are believers. [I391 If you receive
a wound, they have received a similar wound. And such
days We rotate among the people, so that Allah may
know those who believe and let some of you be martyrs
-- and Allah does not like the unjust [I401 -- and so that
Allah may purify those who believe and eradicate the
disbelievers. [I411
Do you think that you shall enter Paradise despite that
Allah has not yet known those of you who carry out
~ihad
nor has He known those who are steadfast. [I421
And you had been longing for death before you faced it.
Now, you have seen it with your open eyes. [I431

Once again, Muslims are being consoled through these verses
about what happened to them a t the Battle of Uhud. They are being
told that, under the customary practice of Allah, the disbelievers are
the ultimate losers; it does not matter if Muslims have not scored a
victory a t this time because of their strategic mistake, but should they
stick to the demands of their Faith, that is, perseverance and fear of
Allah, it will be the disbelievers who shall be the ultimate losers.
Commentary:
The Battle of Uhud has been fully described earlier in this Surah
through which we already know that the initial success of the Muslim
army turned into a defeat in this Jihad because of some of their own
shortcomings, although they had already scored a n earlier victory (at
Badr). Seventy noble Companions sacrificed their lives on this occa&I
was hurt. But, inspite of all this,
sion. The Holy Prophet +A+
Allah Almighty let the balance of the Battle tilt in favour of Muslims
and the enemy retreated.
This temporary defeat and setback came because:
1. The Muslim archers could not abide by the standing orders
givento them by the Holy Prophet
L&LLI
due to a difference of
opinion. Some favoured holding on to the position they already held;

+,

others saw no need to stay there and opted for the collection of spoils
with everybody else.
2. The news that the Holy Prophet

+, L,L &I,+has been martyred

on the battlefield weakened their resolve to fight.
3. The difference came up in something very serious, t h a t is, the
, the obedience to
explicit command of the Holy Prophet
Ljc rill
which was mandatory.

+,

So, these three mistakes by Muslims resulted i n a temporary
setback. No doubt, this temporary setback was later on turned into
final victory for them, yet Muslim muj&idh were virtually torn apart
with wounds. Dead bodies of their most valiant fighters were strewn
4&I ,+was wounded by
before their eyes. Even the Holy Prophet
the merciless enemy. Disappointed, dismayed, they were also terribly
shocked over their own mistakes. In short, Muslims were on the horns
of a dilemma. They were pining over the past and there was acute
danger t h a t they may become weak in the future and the duty of
leading the people of the world entrusted to them may be hampered.
In order to cover these two gaps, the Holy Qur'Zn came up with the
declaration:

+,

And do not lose heart and do not grieve, and you are the
upper-most if you are believers. (139)

So, the message given to Muslims in the opening verse under
comment is: Do not let weakness or inertia come near you in the future
and do not pine over what has gone by. Finally, i t is you who shall
prevail, if you hold on to the path of faith and belief, having total confidence in the promises made by Allah Almighty, never ever turning
your backs on obedience to the Prophet and JihZd in the way of Allah.
In other words, the object was to impress upon Muslims t h a t they
should not waste their time and energy by feeling sorry for whatever
mistakes they have made in the past. Instead, they should devote to
ways and means which make things right for them in the future. For
success after failure, strong faith and an unflinching obedience to the
Messenger of Allah are certain guarantees of a bright future. If

Muslims persist with these qualities, they are bound to be victorious
ultimately.
This call of the Qur'an made broken hearts throb again. Sulking
bodies were aglow with a fresh spirit. J u s t - imagine how Allah
Almighty groomed the men carrying His message and gave Muslims
for all times to come a principle and a rule of procedure whereby it was
made necessary that Muslims should never shed tears over dead
issues. Instead, they should do all they can to get together the means
to strength and power. Then, right along with it, i t was made very
clear that supremacy and glory can be achieved through one, and only
one, basic source, which is, having faith and fulfilling its demands.
The demands of Faith include among other things, preparations which
must be made in view of an impending war. It means that it is necessary to consolidate military power, assemble and make ready all relevant hardware, and harness all other means to that end, of course, in
proportion to ability and capacity. The events of the Battle of Uhud,
from the beginning to the end, are a testimony to all these considerations.
The second verse that follows gives consolation to Muslims from
another angle. It has been said that if Muslims were wounded or hurt
in that particular battle, so also were those fighting against them. If
seventy Muslim men were martyred with many wounded, is it not that
they had condemned an identical number of their enemies to Hell, and
wounded many, a year ago? Then, in this very battle, many a men
from the enemy ranks were killed and wounded initially. So, when the
text says:

If you receive a wound, they have received a similar wound.
And such days we rotate among the people ...

it guides us to another important principle and rule of procedure.
In this mortal world, the customary practice of Allah Almighty is to
cause the days of hardship and ease, pain and comfort, suffering and
peace occur among people by turns. If, for some reason, a falselymotivated power succeeds in getting a short-lived upper hand, the
group motivated by the tru* should not lose heart and come to think

%
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that, from this point onwards, they are always doomed to nothing but
defeat. ~nsteadof taking this negative attitude, they should rather go
about finding out the causes of that defeat, and once they have discovered those, they should take corrective measures and eiiminate all
possibilities of repeating those mistakes. In the end, the group motiGated by the truth shall emerge as the ultimate victor.

-

Verses 144 145

And Muhammad is but a messenger, there have been
messengers before him. So, if he dies or is killed, would
you turn back on your heels? And whoever turns back
on- his heels can never harm Allah at all. And Allah
shall soon reward the grateful. [I441 And it is not the
choice of a person to die without the will of Allah,
death being a time-bound destiny. And whoever seeks
the return in this world, We shall give him out of it, and
whoever seeks the return in the Hereafter, We shall
give him out of it. And We shall soon reward the
grateful. [I451

Commentary
Related to the battle of Uhud, these verses recount events which
have a particular significance of their own for several reasons. As
such, the Holy Qur'an devotes four to five sections of the SGrah 'XI'Imran to the sequence of victory and defeat at the battle of m u d and
to the natural points of guidance underlying these.
In the first verse out of those appearing above, the warning- which
is rather ffightening, given to the noble Companions on an act of indiscretion by some of them, actually settles a matter of principle. A little
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deliberation shows that there was a secret behind the temporary
debacle suffered by the Muslims, the wounding of the Holy Prophet &,
the spreading of the news that he had passed away and that some
Companions lost heart because of it: that secret was nothing but that
Muslims should come to understand this basic principle and become
practically firm when the challenge comes. This principle of Islam was
bipolar. First of all it must be fully realized that Islam gives great
importance to the unique respect and love given to the Holy Prophet
& , so much so that it has been made an integral part of Faith and the
slightest deviation or weakness in this delicate matter has been
equated with straight kufr, disbelief or infidelity. Then, a t the same
time, it was equally important to ensure that Muslims should not fall
a prey to the same disease that afflicted the Nazarenes and Chris- - tians. They exaggerated the respect and love due to Sayyidna 'Isa A&
r ~ ~~Wby,I taking it to the extremes, invested him with partnership
in the divinity of Allah Almighty and started to worship him.
When, a t the time of the temporary setback suffered by Muslims a t
the battle of Uhud, someone started the rumour that the Holy Prophet
& had passed away, the agony that seized the noble Companions - a
very direct, very natural reaction indeed - is something everybody
cannot experience or reckon even in its most modest measure. Only he
who has the knowledge of and feeling for the supreme love and devotion the noble Companions had for the prophet could come close to
guessing the kind of agony and distress faced by them a t that time. It
really takes the full knowledge and realization of the sacrifices made
by these blessed souls who, out of their unflinching devotion and love
for their most dear mentor and the messenger of Allah, staked everything they had - money, property, children and their very lives for his
sake, considering their sacrifices as the most desirable achievement of
this mortal life, and proving it by their deeds.
J u s t imagine what would have happened to these devotees of the
Holy Prophet
+IS &I& when this shocking news came to them,
specially so when the battle was in full cry, defeat was looming large
after the initial victory, Muslims were losing ground and in this heat
of the moment, they come to know the passing away of someone who
was the very pivot of their struggle and the symbol of all their hopes.

+,

The natural outcome of this situation was t h a t a large group of the
noble companions started retreating from the battlefield in a state of
This retreat from the battlefield was no doubt a result of
fleeting confusion and in the least, without any indication of turning
away from Islam. The t r u t h of the matter was t h a t Allah Almighty
intended to mould into a group the Companions of His Messenger who
were pious and angelic and who could become role models for t h e
whole world. I t was for this reason that a n ordinary mistake by them
was considered to be very serious. Therefore they were addressed on
their retreating away from the battlefield in a fashion similar to what
it would have been, had they deserted t h e fold of Islam. With this
expressing of wrath, warning was given that all obligations of Faith,
Worship a n d JihZd are for Allah who is Living and Eternal. Even if
cjc &I & had been martyred on
the news t h a t the Holy Prophet
the battlefield were to be true, that would have been something which
was to come to pass when appointed. Losing heart and abandoning the
dictates of Faith were responses t h a t did not behove those in their
position. Therefore, it was said:

+,

And Muhammad is but a messenger, there have been messengers before him. So, if he dies or is killed. would you turn back
on your heels? And whoever turns back on his heels can never
harm Allah a t all. And Allah shall soon reward the grateful.

a

Here, Muslims are being warned that the Messenger of Allah
is
going to leave this mortal world on one or the other day but they have
to hold on to the Faith firmly after him a s well, in the same measure
as they did during his blessed times. From here, we also come to know
t h a t the injury caused to the Holy Prophet +,4 JJI & during t h a t
temporary setback and the news of his passing away on the battiefield
was concealed divine arrangement through which all t h a t could
happen to the noble Companions after him was revealed during his
very life-time so t h a t any slip in their conduct of affairs could be
corrected i n the very words of the Holy Prophet +,& JJI
as a
result of which it could be ensured that these ardent lovers a n d devo-

Siirah ' a - ' I m r ~ n3 : 144-145

208

tees of the Messenger of Allah do not lose their coolness under
exacting conditions, specially when this event of the passing away of
the Messenger of Allah does actually take place. This is exactly what
happened later on when the noble Companions, even the greatest
among them, were overwhelmed with the severest emotional shock at
the time of his passing away. At this juncture, it was Sayyidna AbG
Bakr, may Allah be pleased with him, who used the authority of
Qur'anic verses such a s these to explain the situation to them a s a
result of which all of them were able to accept the truth and control
their emotions.
The need to learn that crucial lesson has been taken up in the
second verse as well. In order to teach steadfastness under calamities
and hardships, it has been said that the death of every human being
lies written with Allah Almighty. Fixed is its date, the day and the
time. Death cannot come to take one away before that, nor could one
continue to live after that. If so, getting scared about a certain death
means nothing.
Now, towards the end, there comes a n admonition about one of the
apparent causes of this incident. As stated earlier, the Companions
who were posted by the Holy Prophet +,A& JII &-a s guards on the
hill in the rear saw that fellow Muslims were busy collecting spoils
following the initial victory. Some of them started thinking about the
fact of victory following which there was no need for them to stay a t
their post. If so, they concluded, why should they too not go in there
and take part i n the collection of spoils? So, they moved away from
where they were ordered to be. Thereupon, it was said:

And whoever seeks the return in this world, We shall give him
out of it, and whoever seeks the return in the Hereafter, We
shall give him out of it. And We shall soon reward the
grateful. (145)

Here, i t has been hinted that they made a mistake when they
abandoned the duty assigned to them by the Holy Prophet & in order
to collect spoils. At this point, let us keep in mind that, in its real

sense, the collection of spoils is not the same a s the unabashed pursuit
ofthe material which has been condemned in the SharTah of Islam. On
the contrary, collecting spoils, depositing i t in safe custody and
spending it where i t must be spent is all a part.of J i h d , and for that
matter, an act of worship. SO,the Companions who took part in this
mission never did it for sheer material gain, for they would have been
entitled to receive their due share in the spoils of war even if they had
not actively participated in the collection of spoils a s guaranteed under
the Islamic Law. Therefore, it cannot be said t h a t these blessed
Companions abandoned their post of duty under the temptation of
worldly gains. But, as explained earlier under comments on the first
verse (1441, even minor mistakes made by major people draw more
attention. Even a n ordinary deviation from their duty is taken to be
serious and they are admonished for that. This applies here a s well.
Granted that their collecting of spoils could be related with the desire
to make worldly gains, a t the most in some minor way; and equally
granted is the possibility that this small connection had not influenced
their hearts; yet, it was to take the morals of the noble Companions to
the highest possible level that this act of theirs was identified a s 'the
seeking of return in this world' so t h a t even the tiniest speck of
worldly temptation fails to find its way into their hearts.

-

Verses 146 148

And there has been a number of prophets along with
whom have fought many men of Allah, and they did not
lose heart for what they suffered in the way of Allah,

nor did they become weak, nor did they yield. And
Allah loves the steadfast. [I461 And they had nothing
else to say except that they said: 'Our Lord, forgive us
our sins and our excesses in our conduct, make firm
our feet and help us against the disbelieving people.'
[I471 So, Allah gave them the return in this world and
also the better rewards in the Hereafter, And Allah
loves those who do good. [I481

Connected with previous verses where Muslims were admonished
for some of their shortcomings during the battle of Uhud, the present
verses cite examples set by men of Allah from earlier communities
showing how steadfast they were on the battlefield, something which
should be emulated by the present addressees.

The explanation of some words:
1.~ i b b i ~ u
(3'$
n a derivation from Rabb (2;) like R a b b F n i ( 2 6 )
meaning 'of the Rabb or Lord' which has been rendered a s men of
Allah in the present translation. According to R;;h al-Ma'ani, here the
use of the vowel sound 'i' in place of 'a' is irregular. Some commenta9
tors take 'Ribbiyun':
to mean 'many groups'. In their view, this is
derived from the word, 'Ribbah' (Lz) which means 'the group'. Now, as
to who is meant here by ' ~ i b b i ~ c n ' : (men of Allah), i t has been
reported from Sayyidna 'Abdullah ibn 'Abbas and Hasan al-Basri that
this refers to 'ulamii' (religious scholars) and 'fuqahZ Cjuriconsults).

z%4

;&

(R;;h al-Ma'ani).

2. 'Istakznii' (1;~&2
has
!) been derived from 'istnk&ahl (Lt&j) and
means- 'to be subdued and rendered weak and immobile' (Baydawi).
3. 'Wahanu" (13;)
has been derived from 'wahn'
lose heart under suffering' or 'wilt under pressure.'

(A)and means 'to

Commentary
After citing the example of men of Allah fighting along with
previous prophets who remained undeterred and unweakened against
heavy odds, the Holy Qur'an mentions another great quality of the
men of Allah who, inspite of their own sacrificing conduct, kept
praying to Allah Almighty to:
1. Forgive their past sins,

2. condone any shortcomings that may have crept in during their
present ~ i h efforts,
a

3, Enable them to remain steadfast and
4. Make them prevail over enemies.
These prayers carry some important guidelines for Muslims by
implication.

Never be proud of a good deed
A true Muslim who knows things a s they are is not supposed to
wax proud of what he accomplishes by way of a good deed. No matter
how great the accomplishment or how exacting the struggle in the way
of Allah, he just does not have the*rightto pat himself on his back, for
his very accomplishment of a good deed, in all reality, is the direct
outcome of nothing but the grace and mercy of Allah Almighty. In fact,
no good deed can even issue forth without it. It appears in a hadith:
&&I b dl YJ dl 4
L&
Y, I;jr)-.p- Y,
Had i t not been for the grace and mercy of Allah, we would
have not received guidance in the straight path, nor we would
have been able to pay zakzh and perform wlgh.

Seek Forgiveness from Allah under all conditions:
As for a good deed one gets the ability to perform, the truth lies in
realizing that it is not within one's control to perform that deed exactly
in accordance with the demands of the supreme magnificence of the
One who holds the reins of the Creation and Command in His hands.
No matter how hard one tries to do things correctly but falling short is
inevitable, specially when it comes to doing things a s is the due and
right of Allah. Therefore, the seeking of forgiveness is also necessary
during the very course of such a deed.
Pray for steadfastness and consistency in good deeds:
It is not possible to predict the continuity of a good deed. Who can
say for sure that he will be given the ability to go on doing his good
deed in the future also just a s he is doing it now? All this is a matter of
what is known a s T a u f f q , the God-given ability to perform what is
good. Therefore, we should repent over any shortcomings in what we
are doing in the present and pray that Allah makes u s steadfast and
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persistent in the future. For a true Muslim, this prayer should become
his second nature.
I t should be noted that the prayer for the forgiveness of past sins,
appearing first, is a subtle hint to the fact that pain caused or defeat
suffered in this mortal life is, more than often, a reflection of one's past
sins which can be cured through repentance and seeking of forgiveness.
The last verse promises a good reward for the men of Allah in this
world a s well a s in the other. It means that, right here in this mortal
world, Allah Almighty gives them ultimate supremacy over the
enemies and grants them success in their mission. Then comes the
reward in the Hereafter. That reward is certainly the real one, an
ideal state of peace and happiness which will never fade out. This
: (husn:
factor has been pointed out by the addition of the word
beauty) before 'return in the Hereafter' which makes it read:
And the better reward in the Hereafter. (148)

Verses 149 - 150

0 those who believe, if you obey those who disbelieve
they will make you turn back on your heels, then you
shall turn losers. [I491 Instead, Allah is your Lord, and
He is the best of all helpers. [I501

When Muslims faced a temporary setback during the battle of
&I& has
Uhud and rumours went around that the Prophet +,
been martyred, the hypocrites found a n occasion for mischief under
the shadows of a battle nearly lost. They said to Muslims: 'Now, that
the Prophet +, 4
J11
is no more with us, why should we not go
back to our old faith and thus get rid of all conflicts between us?' This
shows how ugly the conduct of hypocrites was and how avowed a n
enemy they were to Muslims.
J&

-
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In the verses appearing above, Muslims have been instructed not
to listen to such enemies, nor to make them a party to any consultations among themselves, nor follow any advice given by them.
In the previous verses, it will be recalled, the instruction was to
follow the men of Allah; here, the instruction is not to act upon the
advice of hypocrites and anti-Islam people. Indeed, the instruction is
to continue taking guard against them.
The Qur'anic expression, 'they will make you turn back on your
heels', means that the real objective of anti-Islam people is to disengage Muslims from their Faith through engineered suspicion either
overtly or covertly, the later method being designed and implemented
in a manner which serves to gradually decrease the love and honour of
Islam from their hearts resulting in a reversal of their position. Thus,
those aiming to push Muslims in a state of loss cannot be their friends,
even if they claim to be.
The statement, '...Allah is your Lord and He is the best of helpers'
tells Muslims to place their trust in Allah and rely on His help alone.
Even if their antagonists come up with plans of help, Muslims should
not go by these against the injunctions of Allah and the Messenger.

Verses 151 - 152

We shall put awe into the hearts of those who
disbelieve, since they have associated with Allah
something for which He has not sent any authority.

-

--

-

-

Their ultimate place is the Fire. And evil is the abode of
the unjust. [51] And Allah has surely fulfilled His
promise to you when you, with His will, were killing
them off until you showed weakness and disputed in
the matter and disobeyed after He had shown you what
you liked. Among you there were some who were
seeking the mundane and among you there were
others who were seeking the Hereafter. After that He
reversed your position against them, so that He may
test you. And, of course, He has forgiven you. And Ailah
is All-Gracious to the believers. [I521

'

The previous verses referred to Allah Almighty a s 'the best of
helpers'; recounted here are some incidents of Allah's help.
The word, sultan, rendered here as 'authority' includes all revealed
or rational bases of their position. The promise of casting awe and fear
into the hearts of the disbelievers in this verse was made in the background of the battle of Uhud when the disbelievers of Arabia marched
back to Makkah without any obvious reason and inspite of defeat overtaking Muslims (Baydawi). However, after having covered a certain
distance on their way to Makkah, they awoke to their folly. When
they thought of marching back to Madinah, Allah Almighty filled their
hearts with such awe and fear that they could not muster the courage
to do so. The most they could do was to hire a Madinah-bound villager
to go there and tell Muslims that they were coming back. But, this
whole deal came into the knowledge of the Holy Prophet +, & &I
in Madinah through revelation. He marched to HamrG' al-Asad to
apprehend them but they had already run away from there.
This was t h e ' b a ~ k ~ r o u nind which the present verse was revealed.
The verses that follow recount, a s pointed out earlier, Allah's help
and support for Muslims in the battle of m u d .

Commentary:
The High Station of the Noble Companions:
As obvious, the noble Companions made a n error of judgement
during the battle of Uhud which forms the subject of admonition and
1.These verses refer to the battle of Uhud.
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correction in the previous continuity of verses. But, equally worth
noticing here are the graces of Allah Almighty showered on the noble
companions side by side with the element of warning. To begin with,
by saying
(SO that He may test you) it wag made clear that this
temporary setback did not come as punishment, rather, it was to test
them. Then, comes the statement, , 2 k & s>,which very clearly
'And, of course, We have forgiven you.'

~m,

Did the Noble Companions tilt towards the material?
AS stated in the verses, the noble Companions were split in two
groups a t that time; some sought the mundane while others sought the
Hereafter. The question is a s to what was done by these revered
Companions which identifies them with the seekers of the mundane.
Obviously, it was their intention to go and collect spoils which h a s
been equated with the seeking of the mundane. Let us now figure out
the reality. If they had held on to their assigned post of duty and, a s a
result, had not taken part in the collection of spoils, would i t have
made their due share in the spoil any lesser? And, did their participation entitle them to some larger share? The Law of Spoils a s authentically proved by the Qur'an and Hadith is common knowledge. They, a s
the first observers of the operation of the Law, knew i t beyond doubt
that their due share in the spoils was under no condition subject to
being more or less. The fact was that their share in the spoils would
have remained the same whether they helped in the collection of spoils
or remained on guard a t the appointed place of duty.
Keeping this i n view, i t is obvious that their action cannot be
classed a s the unqualified pursuit of the material. Instead of that, i t is
participation in what m u j g h i d h are supposed to do. However, given
the workings of human nature, the thought of spoils entering their
hearts a t that time is not totally unimaginable. But, Allah Almighty
has His ways with people; He very much likes to see the hearts of the
Companions of His Messenger clean and untouched even by the
remotest idea of any tilt towards material possession. So, this very
idea of going to possess things of dunyahas been equated with 'seeking
of the mundane' which explains the element of divine distaste for the
action.

Verses 153 - 155

9

0
/

/@.P/Q
993
9
,
&
+9*"
/

f\oo+

,g,?<

I

;
i
0

'" 6

'

dl,

When you were going away, not even turning to look at
anyone, and the Messenger was calling you from
behind you. So, He awarded you sorrow for sorrow, so
that you should not grieve (in future) on what you lost,
nor on what you suffered. And Allah is All-Aware of
what you do. [I531
Then, after the grief, He sent down tranquility upon
you a drowsiness overtaking a group of you. And
another group was worrying about their own selves,
cherishing thoughts about Allah which were not true thoughts of ignorance. They were saying, "Is there
anything in our hands?" Say, 'The whole thing belongs
to Allah!' They conceal in their hearts what they do not
disclose to you. They say, 'lf we had any say in the
matter, we would hav'e not been killed here!' Say, 'qf
you were in your homes, those destined to be killed

-
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would have come out all the way to their (final) lyingplaces!' And (all this was done) so that Allah may test
your inner qualities and may purify what is in your
hearts. And Allah is All-Aware of what lies in the
hearts. [I541
Surely, those of you who turned back on the day when
the troops faced each other, Satan had but made them
slip for some of their deeds. And, of course, Allah has
forgiven them. Certainly, Allah is Most-Forgiving,
Forbearing. [l551

These verses form part of the several previous verses relating to
the battle of Uhud. The first verse here mentions the sorrows of the
*haah, the noble Companions of the Holy Prophet +, & &I
. The
long succeeding verse describes the antidote. The third verse reiterates that the form of defeat they faced was no punishment. I t was a
test to separate the true and sincere Muslims from the hypocrites.
Finally comes the repeated proclamation that the mlstake made by the
noble Companions has been forgiven.

Commentary :
In the first verse here, the Holy Qur'an describes the exit of the
Companions from the battlefield, their inability to come back even
when called by the Holy Prophet +, +kdl& in person, the consequent grief that afflicted him because of their conduct and, later on,
the incidence of the Companions feeling sorry for the sorrow they
brought on their master. According to hadith narrations, when Sayyidna Ka'b ibn Malik called out to them, Muslims heard his call and
reassembled.
The author of RGh al-Ma'ani resolves this by saying that the first
call came from the Messenger of Allah himself which could not be
heard by the Companions and they kept going the way they were
going. That was the time when Sayyidna Ka'b ibn Milik called. Everybody heard him and reassembled.

In Bayan al-Qur'an, Maulin; Ashraf 'Ali Thanavi has said that the
real reason for this confusion was the news that the Holy Prophet &
has fallen a martyr on the battlefield. When he called, there was obviously no refutation of the news with the call. Even if his voice can be

taken to have reached the retreating Companions, the possibility
remains that it was not recognized. Finally, when Sayyidna Ka'b ibn
Milik called out, his call included a refutation of this news mentioning
the fact that the Messenger of Allah was alive. On hearing this, everybody took a sigh of relief and reassembled. As far as the displeasure of
Allah and the sorrow of His Messenger are concerned, these can be
explained by saying - if they had stayed unagitated and firm, they
could have recognized the calling voice.

The Hardships at mud: A Test, not Punishment :
The noble Companions as evident from: -$>$$
C&I &;(154),
were
actually tested through their sufferings a t the'battle of Uhud. This was
no punishment. The objective was to make true and sincere Muslims
distinct from the hypocrites. The mode was a 'test of inner qualities'.

"- ,9, :/

The eloquent Qur'inic expression G +LI (He awarded you sorrow),
which is suggestive of punishment, can be resolved by saying that the
outward form was, no doubt, that of punishment but the real purpose
was a sort of affectionate correction, something similar to a wellmeaning reprimand from a father to his son or a teacher to his
student. In common usage, this can be called a punishment of some
sort, but this is, in all reality, a form of training and correction. This .is
very different from a pure legal punishment.

Why did Muslims suffer at m u d ?
The last part of verse 154 beginning with @
'os($,
that Allah may
test) seems to indicate that the cause of hardships faced by Muslims
was this wise divine arrangement. But, the statement: PisZ?;llgpSc,
+I
Y
I
~ &G
;in the verse (155) following immediately seems to suggest that
some past mistake of theirs is the cause of this Satanic effect.
195

The answer is that the particular past mistake was the obvious
reason which gave Satan the incentive to make them slip once again,
a n effort in which the Satan incidentally succeeded. But there was
much more to it; there were wise arrangements made by the Creator
behind this slip and its outcome. These have been covered under the
expression
:'so that Allah may test'. In RLh al-Ma'anI, a report
from Zajjzj says that the Satan made them recall some of their sins in
the presence of which they hesitated to appear before their Lord. So
they moved away from JihFd hoping to fight later on following
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personal correction and thus meet Allah as martyrs in J i h a .

One sin becomes the Cause of another:
From the last verse we discover that one sin drags in yet another
,in, very much like one good deed which pulls in-another good deed. I n
other words, all deeds - good and bad - have a sort of magnetic pull of
their own. When a person accomplishes a good deed, experience shows
that other good deeds become easy on him. His very heart s t a r t s
desiring to do what is good and righteous. Similarly, a person who
commits a sin finds that it has cleared the way for other sins. His very
heart starts desiring to do what is sinful. Therefore, some elders say: j l
'the ready reward of a good
b ~ +4
1 &JIG *I p do!, b .I..!i - r l Ul , ; I
deed is another good deed which a person is enabled to accomplish and
the ready punishment of an evil deed is another evil deed the way to
which has been cleared by the first.'
A

k,
Ashraf 'A1T Thanavi has said: 'As
In ~ a s a ' i l u s - ~ u l u Maulan;
explained in had3h, sin makes the heart dark and when the heart goes
dark, Satan prevails.'

The position of the Noble Companions in the sight of Allah
Almighty :
As briefly stated earlier, the mistakes made by some noble
Companions a t the battle of Uhud were intrinsically serious. The
majority from among the fifty Companions who were commanded by
the Holy Prophet +, Ljc JJI & to guard a hill-top strategic point, with
clear instruction not to leave their duty-post, no matter what happens
a t the battle front underneath, moved away from their assigned place.
Granted that the reason for their abandonment of the post of duty was
an erroneous independent judgement, a s they thought their side had
won the battle. The order to guard their post, according to their view,
had been carried out, therefore, they thought, they could go down and
join in with the rest of Muslims. But, in reality, their action was i n
clear contravention of definite instructions given by the Holy Prophet
& . This mistake of theirs motivated them to leave the battlefi'eld, no
matter how this is explained, a s reported earlier from Zajjiij. Moreover,
this retreat from the battlefield took place while the Messenger of
Allah was with them unmoved from the front line and calling them
back from behind them. If this situation is viewed without reference to

-

personalities and circumstances that action would certainly be classed
a s a very serious breach of conduct in a military encounter. In fact, of
the many blames imputed to various Companions under the unfortunate genre of MushGarZt (the mutual quarrels and armed confrontations between the noble Companions which took place after the Holy
Prophet &)this would be rated a s the most serious.
But, something more worthy of consideration is what Allah
Almighty has done in their case inspite of all their mistakes. Stated
right here io the present verses, i s how their grief was physically
changed into tranquility through drowsiness. Then, they were told
that their suffering was no punishment; it was a matter of test. Then
came the clearly worded proclamation of forgiveness for them. It will
be recalled that these have appeared earlier, yet they have been reaffirmed here. There is an element of wisdom behind this repetition. The
first time it was said, the purpose was to comfort the noble Companions themselves. Incidentally, here is a refutation of what the hypocrites said to Muslims. They chided them for not acting on their
advice, a s a result of which they (the Muslims) suffered all those hardships.
In short, all these related verses make it very clear t h a t the
Companions of the Messenger of Allah hold a unique position of affection in His sight inspite of such serious mistakes made by them. Not
only that they have been pardoned and forgiven but actually they have
been blessed with much more. They have been made special recipients
of Allah's grace and mercy. This is what comes from Allah Almighty
Himself through the authentic words of the Holy Qur'an. A similar
case, a s reported in hadiih, relating to Sayyidni IJatib ibn Ab; Bilta'ah
was brought before the Holy Prophet +, cjs &I
. He had written a
letter to the m u s h r i k i n (disbelievers) of Makkah in which he had
passed on information about Muslims living in Madinah. When the
Holy Prophet +, 4 &I C/LP was told about it through a revelation, the
letter was intercepted. The noble Companions were very angry with
Sayyidna Hatib ibn Abi Bilta'ah for what he had done. Sayyidna
'Umar, may Allah be pleased with both of them, asked for permission
to behead that 'hypocrite'. But, the Holy Prophet & knew t h a t H i t i b
was no hypocrite; he was a true, sincere Muslim but he had made a

-
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mistake inadvertently. So, he forgave him his mistake and declared
that he was was one of the people (veterans) of Badr and, perhaps,
Allah Almighty has enforced general pardon for all participants bf
Badr ('Chis narration appears in all authentic books of ahl;diih).

The Noble Companions:Lesson for Muslims :
It is based on this affirmation that the followers of Sunnah and
~ ~ m a ' (ah1
a h al-Sunnah wa al-Jama?ah: Muslims who adhere to the
practice of the Holy Prophet
4s &I
and that of his blessed
Companions 1dl
find the confirmation of their belief and
practice. That is, even though the noble Companions are not above sin,
for sins can be and have been committed by them, but despite this, it
is not permissible for the Muslim community to ascribe any evil or
defect to them in a derogatory manner. When Almighty and His
Messenger $& forgave such serious slips and errors coming from them
and dealt with them generously and mercifully and gave them the
p8;5 JJI
: 'may Allah be pleased with them and
great station of
may they be pleased with Allah,' how can anyone claim to have the
right to talk about anyone of them in a derogatory manner ?

+,
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This is why Sayyidna 'Abdullah ibn 'Umar ~ ; r&I.
, on hearing
somebody satirize Sayyidna 'Uthman al-Ghani and some noble
Companions by saying that they had run away from the battlefield,
the reference being to this incidence at Uhud, said, 'Nobody has the
right to criticize that which Allah has expressly proclaimed to have
been forgiven (Sahih al-Bukhari).
&J

Therefore, all doctrinal source-books of the ah2 al-Sunnah wa alJamZah unanimously agree that it is w$ib or necessary to honour the
position of the noble Companions and to abstain from criticizing,
mocking or speaking ill of them. It appears in al-'Aqa'id an-Nasfiyah:
Y l 4 U 1 (i ;rc

It is necessary that one should not talk about the Companions
except in a good manner.
In Sharh al-Musamarah, Ibn Humam has said:

& eWlJ&
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The belief of the followers of the Sunnah is that all Compan-

ions were purified and that they be remembered with praise.
This is what appears in Sharh Muwaqif:

+CJ.dl
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It is obligatory to honour the Companions, all of them; and
avoiding satire or criticism against them is equally mandatory.

Abridged below is what H i f i z Ibn Taymiyyah h a s said i n al'Aqidatul Wzsitiyah:
"It is a cardinal belief of Ah1 al-Sunnah wal-Jama'ah that
Muslims must refrain from accusing or criticizing any
Companion of the Holy Prophet +, Ljs &I & in the matter of
disagreements or armed conflicts which may have come up
among them. There is a reason for this. Most of the narrations
imputing drawbacks in them which have creept into history are
a pack of lies planted by enemies. They simply have no truth in
them. Then, there are others in which the reality has been
reversed by additions and alterations. Even if, there was some
truth about something, that has to be taken as the independent
judgement of the Companions in which they have no choice.
Going a step further, we can assume a situation where they
may not be helpless but be capable of using their choice, then,
that is,
what works there is the Divine Law yw~&>9Cdl
good deeds make up for the bad ones. And i t is more t h a n
obvious that nobody can claim equality with them in the matter
of good deeds. The good they did cannot be matched by the good
done by anybody else. Similarly, nobody else can be more
deserving of the mercy and forgiveness of Allah Almighty a s
compared to them. Therefore, nobody has the right to sit on
judgement against them and call their deeds to account and in
that process, criticise or speak ill of them."

-

Verses 156 158

0 those who believe, do not be like those who disbelieve and say about their brethren while they travel on
the earth or are involved in fighting, "Had they been
with us, they would have not died nor would they have
been killed." The result is that Allah makes it a remorse
resting in their hearts. And Allah gives life and brings
death. And of what you do, Allah is watchful. [I561

And if you are killed in the way of Allah or die, the
forgiveness from Allah, and mercy, is far better than
what they accumulate. [I571And if you die or get killed,
it is towards Allah that you shall be gathered. [I581

The saying of the hypocrites in verse 156 here is an extension of
/>9/'
I:(2+Y I ;
:LI ~ I;lJ:"If we had
what was cited in verse 154 earlier :
any say in the matter, we would have not been killed here." Since
there were chances that sincere Muslims may be affected by such
doubt-creating devices used by hypocrites, Muslims were asked
through these verses to remain unconcerned with such sayings and
doings and adhere to the belief that the span of life and the time of
death are ordained by Allah alone.
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Verse 159
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So, it is through mercy from Allah that you are gentle
to them. Had you been rough and hard-hearted, they
would have dispersed from around you. So, pardon
them and seek Forgiveness for them. And consult them

in the matter, and once you have taken a decision,
place your trust in Allah. Surely, Allah loves those who
place their trust in Him. [I591

Even though, the mistake made by Muslims and the abandonment
of the battle front by them had caused grief to the Holy Prophet &, he
did not reproach them for this because of his high morals and his
natural way of forgiving and forgetting. He did not even deal with
them sternly as may have been in order. But, Allah Almighty willed to
see that the Companions of His Messenger are comforted and the
sense of shock and shame they had for their mistake is washed away.
is being asked to deal
So, in this verse, the Holy Prophet ,&,A& dl
with them more gently and affectionately and consult with them in
matters of concern.

Commentary:
The traits of a patron
The Companions of the Holy Prophet +, +k&I +
, loved him far
beyond the concerns of their own lives and belongings. When they
made a mistake acting against his express instructions, there were
two dangers. Firstly, it could further increase their sense of shock and
affect their normal emotional-rational response. They could even lose
hope of mercy, especially when they realized what mistake they had
made and how disobedient they had been to the command of their
leader. This danger was already eliminated in the previous verse
where 'We awarded you sorrow for sorrow' means that the return of
this mistake has already been given right here in this mortal world
and the account in the Hereafter lies clean.

+,

was hurt as a result of this
Secondly, the Holy Prophet
&A
&I
mistake, physically. The spiritual discomfort was already there. It was
likely that these two factors may contribute to making the Holy
& &I ,+unhappy with his Companions which, in turn,
Prophet
may become a hinderance in his mission to teach and train them. In
4 dl
was
order to counter this likelihood, the Holy Prophet
asked to forgo their mistake, forgive their shortcoming from the depth
of his heart and deal with them gently and affectionately in the future
as well.

+,

+,

The subject has been taken up with unusual delicacy of style in the
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~~l~ ~ u r ' a nwhich, a s a corollary, covers some important points of
guidance.
1. The diction used to convey the related command to the Holy
prophet
dl & is eloquently suggestive of his personal praise, a s
well as that of his unique human majesty, that is, he has these attributes in him already built in.

+

J&

2. The addition of ;$Z:d (So, i t was through mercy from Allah)
before the statement is there to affirm that the presence of such attributes of perfection in his person is but through Divine mercy. This is no
personal perfection in its own right. Then, by placing the word,
lrahrnah1(mercy) in an indefinite form, hint has been made towards
the great and extensive spread of Allah's mercy which, in turn, makes
it very obvious that this mercy is not restricted to the noble Companhimself
ions only, but extends in full to the Holy Prophet +, & JJI
for Allah has made him identified with such perfect attributes.
3. The third point made here establishes that the presence of the
qualities of gentle manners, good morals, forgiveness and generosltg in
him serve a purpose. Had these been not there in him, the mission of
educating human beings with which he is charged would have never
been accomplished as desired. Rather than seek to correct and raise
the level of their morals in his company, people would have run away
from him.

The Etiquette of Da'wah:
By combining elements cited above, there emerges a set of distinct
qualities necessary for preaching, no matter what form i t takes.
Anyone who embarks on the mission of inviting people to Allah,
explaining His guidance and calling people towards the right conduct
in their best interest, must first inculcate these qualities in him. The
reason is obvious. When a possible 'rough' or 'hard-hearted' approach,
even if it happens to come from the very dear Messenger of Allah
Almighty, h a s not been considered fit, who else can dare to gather
people created by Allah around him with hostility and negative morals
and still hope to seek a change in their behaviour.

In this verse, Allah Almighty has said: 'Had you been rough and
hard-hearted, they would have dispersed from around you.' This indi-

cates t h a t harshness, i n conduct or language, is sheer poison for a
da'wah worker or a leader conveying Allah's message to people. This is
a sure way to undo what one intends to achieve.
Then, the verse says: $ Z 2 i 1 s o ,pardon themf. This indicates that
a da'wah worker or reformer of people should never punish them for
their mistakes. Instead, he should forgive and forgo. I t is important
that he does not get excited or angry when his listeners speak ill of
him. The truth is that he should rise higher and treat his tormentors
with compassion and leniency.
'And seek forgiveness for
Soon, after that, the verse says: $$;I
them'. This seeking of forgiveness for them from Allah Almighty points
out to a n unusual rule of behaviour. Not only that he should remain
patient in what is painful, the Messenger is being asked not to forget
seeking their good with utmost sincerity. The best that can be wished
for them is their salvation in the life-to-come, the good that waits for
them in Alhhirah. So, the Messenger is being asked to pray for their
forgiveness in order that Allah spares them from His punishment.
/9

Finally, it has been said: $YI& G
,;,$
;
:'And consult them in the
is to seek
matter' which means that the Holy Prophet +, & &I
their advice in matters of concern so that they are fully satisfied and
emotionally a t peace, a s the Messenger of Allah, by following this
instruction, will be giving a n external form to his intention of doing
what is good for them. Thus, the act of his asking them to sit in consultations with him will become a n act of mollifying grace.
to consult with
After having asked the Holy Prophet +, +dl
his Companions, the verse concludes with the instruction on final decision-making. As regards consultation, the Holy Qur'an has given clear
injunctions a t two places. The first one appears right here in the verse
under commentation while the second one appears in a verse of Surah
al-Shura (42:38) where one of the qualities of true Muslims has been
$$c(Every matter of theirs is settled by mutual
identified a s ,$Z6$
consultation). There are places where the instruction to consult
appears secondarily, for instance, under injunctions relating to suckji5> (Now, if
ling in Surah al-Baqarah (2:233)where it is said: $&;
they want to wean, by mutual consent, and consultation, there is no
sin on them). The matter of consultation involves some important

a;

and rulings, therefore, it needs to be explained in some detail
which follows.

1. The Meaning of 3::Matter and
: Consultation.
The word a m r is applied for several shades of meaning in the
Arabic language. In common usage, it refers to any saying or doing
which is of great importance. It is also used to mean an injunction,
order, command, rule or authority, the last one being what is meant in
the Qur'anic expression ;q+?(oli
1 9 a m r ) . Then, the word is also
applied to mean a particular attribute of Allah Almighty which finds
mention in several verses of the Holy Qur'an, such as: 5"u?;9$~
3;;
(Beware, for Him alone is the creation and the command - 7:5?);
g5''u(To
'l Him the whole matter shall be returned - 11:123), k'?.f$,$~
(The whole thing belongs to Allah - 3:154);$1 J
!!$T (His matter is upto
Allah - 2:275) and according to authentic scholars, the use of the word,
9
9
a n r , in $;$&$;]I
sj (Say: 'The spirit is by a command of my Lord')
(17235) carries the same meaning a s identified in the verses appearing
immediately above.

-$?,a'!,

.J,-

As far a s the meaning of the word, amr, in the Qur'anic verses
1 9 3 , r ,t>99 7 /
F ~

$3 4 ("'>i..i;(And consult them in the matter -3:159) and

[ ~ n da matter of theirs is (settled) by a consultation between themselves -42:38) is concerned, it can be said that there is the possibility to
assign both the first a s well as the second. If it is said that the word
has been used here in the first sense while the second meaning is
inclusive therein, that would not be something far-fetched since affairs
relating to command and authority are all very important. Therefore,
the word, amr as used in the verses quoted immediately above means
every matter or affair which is particularly important irrespective of
whether it belongs to the area of authority or mutual dealings.

The Arabic words, s h Gra (counsel), m a s h w a r a h (consultation) and
M u s h a u r a r a t (mutual consultation) mean the soliciting of advice and
counsel in something that needs deliberation. Therefore, the expres/Y
sion $ Y l & ,$;,G;in
the present verse means that the Holy Prophet &
has been commanded here to consult with or seek the advice of his
noble Companions in matters that need deliberation, which include
those of authority and government.

I ~

Similarly, the verse from SGrah al-ShGra cited above - *#&
&$$ means that in every important matter (which) needs deliberation,
whether it belongs to the field af authority and government or to something important other than these, the customary practice of true
Muslims is that they work through mutual consultation.

2. The Status of Consultation in Islamic Law
From the statements of the Holy Qur'an cited above and from
related ahiidiih of the Holy Prophet
4 JJI & , it becomes clear that
mutual consultation in a matter likely to have more than one opinion,
whether it be related to the concerns of authority or to a n issue other
than that, is a sunnah of the Holy Prophet +, ~ j &I
c
and the noble
Companions +,+. dl p, and is a source of blessings in the mortal world
and in the eternal life of the Hereafter. This view has the support of
the Holy Qur'an and the Hadith. As far as matters which relate to
people, such a s the affairs of authority and government, are concerned
seeking consultation in them is obligatory. (Ibn Kathiri

+,

In his Shu'bul-'Iman, al-Baihaqi has reported from Sayyidna
'Abdullah ibn 'Umar AZ dl
that the Holy Prophet ,&
.+, dr ~ 1 has
9
said: 'A person who intends to do something, then goes in consultation
and comes up with a decision to do or not to do that, he gets from Allah
Almighty guidance towards an option which is correct and beneficial.'
It appears in ahiidith: 'When your rulers are from the best among
you and your rich people are generous and your affairs are decided
through mutual consultation, then, to live on the surface of the earth
is better for you. And should your rulers be the worst among you and
your rich people be close-fisted and your affairs be entrusted to
women, then, to be buried under the earth shall be better than your
continuing to live.'
I t means that, when the worship of desires overpowers you, so
much so that you, ignoring all concerns of the good and the bad, the
harmful and the beneficial, simply to seek the goodwill of a woman,
entrust your affairs in her hands, then, for you, death is better than
living through those times. Otherwise, seeking the opinion of a woman
a s well while making consultations is no taboo, and certziinly not
prohibited. This is proved by the consistent practice of the IIoly

