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and his blessed Companions. In the verse from
prophet
Ljs JJI
s z r a h al-Baqarah (2233) cited a little earlier, the Holy Qur'an has said:
'Now, if they want to wean, by mutual consent, and consultation, there
is no sin on them.' Since this matter here concerns the woman, therefore, consultation with the woman has been specially made binding on
the man.

+,

In a hadith, the Holy Prophet
+JJI has been reported to
have said: dfLP 9 4 d+b +I
I j I $9>C.t;LL11 :'The person whose counsel
is sought is a trustee. When he counsels, then, he must counsel with
what he would propose to his ownself (to do otherwise is a breach of
trust)'. This hadTth has been reported with good authority from Sayyidna 'AlI by al-TaGarani in al-Mu'jam al-Awsat (see al-Mazhar;).
At this point, it is necessary to bear in mind that consultation is an
act of Sunnah only in situations where some clear and categorical
injunction from the Qur'an or Hadith does not exist. Otherwise, in the
presence of a clear and categorical injunction of the Shari'ah, no
consultation with anybody is needed. This is not permissible either.
For example, if somebody went about consulting in - 'should I make
my ,caLFh or should I not?' 'Should I pay my zah& or should I not?' or
'Should I perform my Hajj or should I not?' - then, this would be
absurd. These are not things you consult about. They are absolutely
mandatory under the Shari'ah of Islam. However, the option of making
consultation about how to go for Hajj is open and one can seek advice
on questions like - should he go this year, or next; should he go by sea,
or by air; should he go by land, or by some other method.
The same holds true about zak&. One can consult about where and
on whom it has to be spent, for the SharI'ah has left these on the
choice of the payer.
In a hadTth, the Holy Prophet +, +JJI & has been reported to
have explained this himself. Sayyidna 'Ali u d l 2,says that he asked
the Holy Prophet +, Ljs JJI ,& : 'If, after you, we are confronted by a
situation the injunction for which has not been explicitly revealed in
the Qur'an, and about which we have heard nothing from you a s well,
what are we supposed to do?' The Holy Prophet ,&
Ljs
,j l l
said: 'For
a matter like this, get together from among you pious men who are
consistently devoted to the worship of their Lord and who have deep

-

and extensive understanding of the Faith ( f u q a h z )and decide the
matter following their mutual counsel. Do not decide on the basis of
someone's solitary opinion.'
The first, out of the two things that we learn from this hadTth is
that consultation is not restricted to worldly affairs. Instead, the fact
is that mutual consultation in situations where clear nus& (plural of
n a s s meaning textual authority) from the Qur9in and Hadith in
matters governed by the injunctions of Shari'ah do not exist is an act of
Sunnah. We can say that mutual consultation will be an act of Sunnah
if made in situations where textual authority from the Qur'in and
Sunnah is not available. The second rule we learn is that advice
should be taken from people who are known for their understanding of
the Faith and devotion to their obligations to Allah (RGh al-Macan$)AlKhatib al-Baghdadi, to whom the deduction given above is credited,
has reported another h a d 5 h from Sayyidna AbG Hurairah L;S d l
which says: rI.i;
8Y, J j W l I,.G+~
(Seek counsel from the wise person
and do not act against it, otherwise you will regret.).
&J

By putting the above two ah&3h together, we learn that two qualities are necessary for the members of the consultative council. Firstly,
they should be wise, perceptive and advice-worthy, and secondly, they
should be pious and devoted to 'ibiidah. In other words, they should be
deserving of giving advice and should be God-fearing in their conduct.
If the matter to be discussed involves problems relating to Islamic
Law, it is incumbent that they be faqih (juriconsult: expert in Islamic
Law and Jurisprudence) as well.

Consultation of the Holy Prophet & with his Companions
The verse under discussion here orders the Holy Prophet & to
consult his Companions +LC dl dJ. This raises a certain difficulty here.
Is'nt it that he is the Messenger of Allah and the blessed recipient of
revelation? Why, then, should he need to consult anyone? Since, everything can come to his knowledge through the medium of revelation
from Allah Almighty, some scholars interpret this command to consult
by saying that the Messenger of Allah was neither in need to be counselled, nor anything he did depended on such counsel. The command to
consult given to him is simply to honour the blessed Companions and
;
AbG Bakr a l - J a ~ & does not
mollify their broken hearts. ~ u t Imam
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agree with this view. According to him this is not correct, for being
involved in consultation - while knowing that one's counsel will not be
acted upon, nor would it affect any proceedings of the agenda - will
make the whole thing ineffectual. If so, no heart will be mollified and
no honour will be sustained. Instead, the truth of the matter is that a
course of action to be taken by the Messenger of Allah is identified
through revelation directly by Allah Almighty. This holds good in all
general matters. But, there are certain matters which, under the
dictates of the wisdom and mercy of Allah Almighty, are left to the
.
. It is in such
opinion and discretion of the Holy Prophet +, c ~&I
matters alone where consultation is needed, and these are the kind of
matters in which he has been commanded to seek consultation. The
history of the consultative sittings of the Messenger of Allah confirms
this view.

+,

& &I
When the Holy Prophet
consulted with the Companions about the battle of Badr, they said that should he ask them to
jump into a river, they would do just that; and if he commanded them
to march to a far out place such as Bark al-Ghamad, they will be with
him; and they would never act like the companions of MGsG
J,
who said: 'Go, you and your Lord, and fight the disbelievers' - 5.24; on
the contrary, we shall fondly submit: 'You lead the way, we shall fight
the enemy with you, in front of you and in the rear and the right and
the left.'

Similarly, he consulted them about the battle of Uhud asking them
if they should defend Madinah by staying inside the city limits or
should they go out of the city limits and confront the enemy in the
open. The general opinion of the Companions was that they should do
the latter and this was what he accepted to do. In the battle of
Khandaq, the question of accepting peace under the terms of a particular treaty came up for discussion. Sayyidna Sa'd ibn Mu'adh and Sa'd
ibn 'Ubadah p.~;tJJI y;?, opposed the proposed treaty on the grounds that
it was inappropriate. I t was the opinion of these two Companions that
he finally accepted. When he went into consultations on a matter
pertaining to Hudaybiyyah, the opinion of Sayyidna Abu Bakr r;s &I
was the basis of his final decision. The Companions were also
consulted following the incident of I f i (false imputation against Sayy&J

idah 'Eishah I+ JJI +Jbut this and all other matters pointed out were
those in which no particular position to be taken by the Holy Prophet
+, Ljs JJI & was determined through revelation.
To sum up, being a prophet, a messenger and a recepient of revelation is not a bar against consultation. Moreover, in the case of the Holy
&A
jJI 3, it cannot be said that his seeking of counsel from
Prophet
the Companions was ever designed to please them artificially, or that
it was virtually ineffectual in the conduct of affairs. On the contrary,
the truth is that there were many occasions when he accepted the
opinion of those present during consultation even if it happened to be
against his own. In fact, in some situations where a particular line of
action had not been determined for the Holy Prophet & through revelation, and in its absence he had worked through consultation, there is
great divine wisdom. The objective is that the practice of the Holy
comes to be established for all future generations
Prophet +, r-jc 1111
of Muslims. Thus, the seeking of consultation as a Sunnah shall
*-js ill1
become binding on the whole u m m a h of the Prophet
Imagine when he himself has not been left free of the need of consultation who else can claim to be free of such need? For this reason, the
method of mutual consultation always continued to be operative
during the blessed times of the Holy Prophet & and his noble
Companions +C &I
particularly in matters where there was no
clear injunction in the Qur'an and Sunnah. When the Holy Prophet
& passed away from this mortal world, the noble Companions
continued following his practice. Still later, mutual consultation was
resorted to as the modality to deduce rulings of Islamic Law in matters
where clear injunction was not found in the Qur'an and Sunnah. This
was actually the method taught by the Holy Prophet
cjs JJI & in
answer to a question put by SayyidnZ 'Ali ~ ; JJI
s
.

+,

+,

+J

+

+J

4. The Status of Consultation in an Islamic State:
As stated earlier, the Holy Qur'Zn has given clear instructions
about mashwarah or consultation at two places. One appears right
here in the verse under study; the other one comes up in verse 42:38 of
Siirah al-Shiiri where one of the many qualities of true Muslims has
been mentioned as *,$pig
which means that their affairs are
settled by mutual consultation. At both these places the word, a m r
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(matter) has been mentioned along with mashwarah (consultation).
Discussed in detail earlier, the word, amr, signifies any important
saying or doing, while a t the same time, it is applied to injunction, rule
or authority or government. No matter which of the two meanings is
taken, consultation in the affairs of the government emerges as invariably necessary, based on these verses. If one elects to take this to
mean the affairs of the government, then, the necessity is all the more
obvious. In case, the word is taken in its general sense, the affairs of a
government being important and far-reaching in effect, would still be
considered as affairs in which consultation will be inevitable. Therefore, it is one of the duties of the Muslim Am&, the chief executive of
the community, that he should seek the counsel of those responsible
for the affairs of the government in matters that are important. The
verses of the Qur'in quoted above and the consistent practice of the
LLIJ&, and of the rightly-guided Caliphs is a clear
Holy Prophet
proof of this requirement.

+,

These two verses not only highlight the need for consultation very
clearly, they also point out to some basic principles of Islam's system of
government, and its constitution. The Islamic government is a government by consultation in which the am& or chief executive is chosen by
consultation and definitely not as a matter of family inheritance. It is
a barakah of Islamic teachings that this principle is recognized all over
the world, in one or the other form, so much so that hereditary monarchi.es too are moving towards this arrangement, willingly or unwillingly.
But, let us go back 1400 years in history when the super-powers
were Cyrus and Ceaser. The common factor between them was that
they both headed hereditary empires and the authority of government
was vested in their own persons. Thus, one man ruled millions, not on
the basis of ability or capacity, but on the strength of the cruel principle of hereditary possession of sovereignty. This form of government,
an insult to all human beings, was the way all over the world except
Greece where the early teachings of a democratic order of life had yet
to translate into principles that would go on to establish a stable
government. Instead of that, these ideas relegated into a branch of
Aristotelian philosophy. As opposed to this, Islam demolished the

unnatural principle of government through heredity and gave the
choice of appointing and dismissing the chief executive to the people a power they could use through their representatives shouldering the
responsibilities of the affairs of the state. The world, once stuck in the
quagmire of traditional monarchy, came to know bout this natural and
just system through Islamic teachings and this happens to be the
spirit of a system of government we now know as democracy.
But, modern democracies, since they appeared a s a reaction to
cruel monarchies, came out with a n equal lack of moderation. They
went on to give the masses the sense of being the absolute, the ultimate entity, a n unbridled sovereign of the system of government and
the law of state, to the extent that their minds and hearts became
alienated from the very concept of God, the Creator of the earth and
the heavens and of all human beings, not to say much about the
concept of His real Sovereignty and Rule, which comes as a result of
that cardinal belief. Now the situation has reached a stage where their
'democracy' has started taking the restrictions imposed by Allah
Almighty on public choice - which in itself was conferred on human
beings by Him - a s something of a burden, contrary to justice and
equity (of their brand).
The way Islamic Law liberated the whole world from Cyruses,
Ceasers and other despotic monarchies, it has also shown the way of
God to western democracies trying to hide from Him behind secular
curtains. Islam's way is no more a secret. Its teachings clearly say that
the rulers and the ruled, the governments and their peoples are all
subject to the Law given by Allah Almighty. The masses, their representative assemblies, law-making, appointment and removal of officeholders must operate within the parametres set by Allah Almighty. I t
is their duty to see that full consideration is given to ability and merit,
in the choice of the chief executive, holders of offices and responsible
positions. In addition to that, their honesty and trustworthiness
should be weighed and tested. When it comes to selecting the chief
executive of their government, they must select the one who is the best
of all in knowledge, fear of Allah, honesty, trustworthiness, ability and
political experience. Even this chief executive, elected though he may
be, is not totally free, unchecked and despotic. He has to seek counsel

from those who are capable of giving such counsel. The Holy Qur'an
bears witness to this and SO does the constant practice of the Holy
prophet
L,ls
& and of the great rightly-guided Caliphs, may
Allah be pleased with them all. Who else can claim to be more just
than them?

+,

sayyidna 'Umar

u dl

+J

has said:

",,:,,/ '/''
/

;~syo;rtY!;i4Y+Y

There is no KhilZfah (Caliphate) unless i t be with consultation. (Kanzul-'ummal vide Ibn Abi Shaybah)

Government by consultation is a basic Islamic requirement so
so that a chief executive or head of the state, if he ever unfetters
himself from the need for consultation or takes counsel from those who
are not fit to give counsel from the point of view of the SharT1ah of
Islam, has to be removed of necessity.
pj +YI
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It appears i n a l - B a r al-Muhit of Abi Hayysn: Ibn 'Atiyyah

dy
;

said t h a t Consultation i s one of t h e basic principles of
Islamic Law and Faith. He who does not consult with those
who know must be removed a s a matter of obligation. This i s
what nobody differs about.

&I

By making consultation mandatory, the blessings t h a t would
benefit the Islamic state and its citizens could be measured by what
the Holy Prophet
Ljc &I
said about consultation. Ibn 'Adi and alBaihaqi have reported from Sayyidna ibn 'Abbas a Jk dl
that
when this verse was revealed, the Holy Prophet & said: 'Allah and
His Messenger do not need this consultation, but Allah Almighty has
certainly made it a source of mercy for my community' (Bayan al-Qur'an).

+,

+J

The purport is, if Allah Almighty had so willed, He would have
conveyed everything to His Messenger through revelation. I t was
within His power not to leave any need for consultation in anything.
But, it was in the best interest of the Muslim community that Allah
Almighty helped establish the practice of consultation through His

Messenger. This is why many matters were left without any mention
and about which no particular revelation was sent down. About these,
the Holy Prophet +, Ljs jJI & was instructed to seek consultation.
5. Consultation: Decision-Makingafter a difference of opinion:
What happens when opinions differ on a certain matter? Would it
be decided on the contemporary parliamentary principle? Would the
chief executive be compelled to enforce the decision of the majority?
Or, would he have the right to take a course of action on the basis of
powerful arguments and obvious welfare of the state, coming from any
side, no matter whether in a majority or a minority? From the Holy
Qur'an and Hadith and from the constant practice of the noble Prophet
w and his Companions, it cannot be proved that the am& of Muslims,
their head of the state is helplessly bound-by the decision of the
majority. On the contrary, some hints from the Qur'an and clarifications from the ]ErIadith and the practice of the Companions make it very
evident that the A m 6 can, in the event of a difference of opinion, use
his discretion and go by any of the several courses of action, irrespective of the fact that it comes from the majority or the minority. There
is no doubt that the A m 5 will do his best to look into other opinions as
well to satisfy himself fully, but should the majority come to agree on
one opinion, this could, a t times, become a source of satisfaction to
him.

A close look a t this verse would show that the Holy Prophet ~y
,,5;
qfter he has been commanded to seek counsel, is being told: -y
I;>
$1 333':'...and once you have taken a decision, place your trust in
Allah'. Here, the word, 'azm in "azamta' meaning a firm decision, one
way or the other, has been ascribed to the Holy Prophet & . The text
does not say, 'azamtum, a second person plural, which would have
suggested the participation of the Companions in the final making and
enforcing of the decision. This hint proves that, once the process of
consultation has been completed, the decision and its enforcement is
the valid prerogative of the chief executive. There were times when
Sayyidna 'Umar ibn al-Khattab would give his decision based on the
opinion of Sayyidna 'AbdullZh ibn 'Abbas, if his opinion was weightier
argument-wise, something done even when present there would be
Companions more senior than Sayyidna ibn 'Abbas in age, learning
/

and seniority. There were many occasions when the Holy Prophet
the opinions of the revered Shaykhayn Abu-Bakr and
has
1111 against the majority of other Companions to the limit
lUmar
that ~ e o p l ethought this verse was revealed for consultation with these
two only. ~ a k i m
reports from Sayyidna ibn 'Abbas in his Mustadrak:
>J

Ibn 'Abbas says, t h a t the pronoun i n ' s h ~ w z r h u m (consult
'
them) refers to Abh Bakr and 'Umar LgS BI
. (Ibn Kathir)

The narration of Kalbi is clearer than this:
i@

&
&

d l JyJ

L;IS~+

&I U4 i ~ j JG
; &&I

4343 +jJ J
Ibn 'Abbas says t h a t t h i s verse h a s been revealed for
consulting with Abu Bakr and 'Umar. These two were special
Companions of t h e Messenger of Allah and his Ministers and
the patrons of Muslims. (Ibn Kathir)

The Messenger of Allah, may Allah's blessings and peace be upon
him, had once addressed Sayyidna Abu Bakr and 'Umar L.+ &I
in
the following words:
+J

bu
b iJ+ 2 L&&+l_S
When you agree on a n opinion, I do not decide against you.
(Ibn Kathir with reference to the Musnad of Ahmad)

A doubt and its answer:
It is not likely that someone objects to this procedure of decisionmaking saying that all this is against democracy, a model of one-man
rule and that this system might hurt the rights of the masses.

The answer is that the Islamic system of government has already
taken care of this problem, for it has not given the masses the absolute
right to make anyone they wish the am& of an Islamic state. On the
contrary, the mandate given to them requires that they must select a
person they think is the best of all in knowledge, conduct, functional
ability, Godliness and honesty, and then elect him to be the am&. Now
a person who has been elected in view of such elegant qualities and
attributes should certainly not be subjected to restrictions usually

placed on the dishonest, the sinful and the debauch. Doing this would
be against reason and justice, an act of discouragement to the genuine
servant of people and a hinderance in the promotion of communityoriented action.

6. D o what you can, then place your trust in Allah:
At this point, specially a t the conclusion of the verse, i t is very
important to bear in mind that this instruction has been given after
having prescribed consultation in all important affairs including those
of government. The crucial guideline given here is: Even after having
made all preparations, when you finally decide to go ahead and do
what has to be done, then that is the time when you do not simply
(place your) trust in your reason, opinion, plans or preparedness but,
instead of that, you should place your trust in Allah alone, for all these
considered plans are in the direct control of the supreme Planner of all
affairs and matters. With this in view, the less is said about human
beings and their plans is better. Man himself is witness to the futility
of his plans in the thousands of events in his life-time.
The statement, 'And once you have taken a decision, place your
trust in Allah' also clarifies that placing one's trust in Allah does not
mean t h a t the efforts to provide means and make plans should be
abandoned. The fact is that placing one's trust in Allah while leaving
off means near a t hand is contrary to the blessed practice of prophets,
and against the teachings of the Holy Qur'Zn. However, if one sits idle
dreaming about distant means and irrelevant concerns, or if one relies
solely on means and plans as effective agents and ignores the Prime
Causer of means and the Planner-par-Excellence of all affairs and
plans, then this would certainly be against tawakkul, the placing of
trust in Allah.

Verses 160 - 171
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If Allah helps you, there is none to overcome you. And
if He abandons you, then, who is there who could help
you after that? And in Allah the believers should place
their trust. [I601
And it is not (conceivable) for a prophet to misappro-

-

priate the spoils. And whoever misappropriates, shall
bring forth, on Doomsday, what he misappropriated.
Then, everybody shall be paid, in full, what he has
earned. And they shall not be wronged. [I611
How then, could one who submits to the pleasure of
Allah be equal to him who returns with displeasure
from Allah? And his ultimate place is the Fire. And
what an evil end it is. [I621
They are of various ranks with Allah. And Allah is
watchful of what they do. [I631
And Allah has surely conferred favour on the believers
when He raised in their midst a messenger from among
themselves who recites to them His verses and makes
them pure and teaches them the Book and the Wisdom,
while earlier, they were in open error. [I641
And how is i t that, when you suffered a hardship the
twice of which you had inflicted upon them, you say,
'Where did this come from?" Say, "This is from your
ownselves. Allah is surely Powerful over everything!'[l651
And whatever you suffered on the day when the two
troops faced each other was with the will of Allah and
in order to know the believers [I661 and in order to
know those who are hypocrites. And i t was said to
them, 'Come on, fight in the way of Allah, or defend!?
They said, "Had we known it to be a fight we would
have certainly followed you!' That day, they were
nearer to disbelief than they were to Belief. They utter
from their mouths what is not in their hearts. And
Allah is the most-knowing of what they conceal. [I671
Those who said about their brethren, while themselves
sitting, "Had they obeyed us, they would have not been
killed!' Say, 'Then repel death from yourselves if you
are true!' [I681
And never take those killed in the way of Allah as dead.
Rather, they are alive, with their Lord, well-provided,
[I691 happy with what Allah has given them of His
grace; and they feel pleased with the good news, about
those who, after them, could not join them, that there
shall be no fear for them nor shall they grieve. [I701

They feel pleased with blessing from Allah, and grace,
and with the fact that Allah would not let the reward of
the believers be lost. [I711

In the first verse (160) here, the recurring sense of grief t h a t
gripped the noble Companions after what happened a t the battle of
uhud is being removed through elegant counsel.
Verses 161-164 declare that the station of Allah's messenger is free
of failings, that he exhibits the highest standard of trustworthiness,
and that the very presence of his on the face of the earth is a great
blessing and a favour shown to the people of the world.
Verses 165-167 explain the reason why Muslims faced hardships a t
Uhud, while refuting the view of the hypocrites alongwith it in verse
168.
Towards the end, in verses 169-171, it has been said that those who
lay down their lives in the way of Allah achieve the ultimate success,
real, permanent and full. Details follow.

Commentary:
- 9 y , ,,,
The verse W&yS~ ;JljKG translated as, 'And it is not (conceivable) for
*'
a prophet to misappropriate the spoils - 161', has a particular background of its revelation. As a corollary, the problem of ' G h u l a ' , that is,
misappropriation in the spoils, comes into focus.
Misappropriation in the spoils: A sin which cannot be ascribed
to any prophet by any stretch of imagination:
The background, as narrated by al-Tirmidh;, is that a sheet was
found missing from the spoils collected in the battle of Badr. Some
people said that the sheet may have been, perhaps, taken by the Holy
Prophet p ~+L,C dl& . If those who said that were hypocrites, the
source speaks for itself. May be, this came from a less-initiated
Muslim thinking that the Holy Prophet +, & A1 & had the right to
do that. Thereupon, this verse was revealed which said that g h u l d is a
great sin to be punished severely on Doomsday and that the very
thought of linking this sin to a prophet is a n ugly audacity, ,for
prophets are free of all sins ( -r
: ma'sum).
The word, ghulii? is also used in the absolute sense for khiyZnah, a
breach of trust, (misappropriation, pilferage and stealing). This is also
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applied particularly to misappropriation in the spoils as the crime of
stealing from the spoils is far more serious a s compared to common
thefts and filchings since spoils belong to the whole Muslim army as a
matter of right. So, whoever steals from it steals from hundreds and
thousands of people. Even if there comes the thought of making
amends a t some later stage, it would be very difficult to give back to
everyone what was due to be given, or seek their forgiveness for the
injustice done. This is contrary to other types of thefts where the
owner of the stolen property is known. In this case, there is the chance
that one may repent, if Allah gives the ability to do so, and that which
was stolen could be returned back to the owner, or one could, a t the
least, exonerate himself from the blame by seeking forgiveness from
him. This is illustrated by what happened a t one of the battles fought
by Muslims. Someone who had secretly withheld a portion of wool
from the spoils thought about it after the distribution of the spoils was
+JJI & hoping to
over. He brought it before the Holy Prophet
return it. But he, inspite of being 'mercy for the worlds' and far more
generous to his community than fathers and mothers could ever dream
to be for their children, he retur*ed it back to him saying: How can I
distribute it over the whole army now? Now it is you who would
present yourself with it on the Day of Doom.

+,

Therefore, the punishment for ghul d or misappropriation is more
severe a s compared to common thefts. What else could be more severe
for the misappropriator when he, before the eyes of the whole creation
on the plains of resurrection and retribution, will find himself
disgraced with what he had stolen all stacked on his neck? A narration
from Sayyidna Abu Hurairah appearing in Al-Sukhari and Muslim
said: 'Watch out, lest I see
reports that the Holy Prophet +,A& &I
one of you with a camel loaded round his neck (and the announcement
being made that this person had stolen a camel from the spoils). If this
person asks me to intercede on his behalf, I shall tell him frankly that
I had conveyed what Allah had commanded, now I cannot do anything
about it.'
May Allah protect us from this disgrace of the Day we rise again
which, according to some narrations, will be so hafd on those who face
it that they would wish to be sent to the fires of Jahannam in lieu of
this terrible disgrace.

~ i ~ ~ ~ ~ r o p r iin
a tWi aoqn
f properties and government Treasuries comes under Ghulil: L,J
The same rule applies to mosques, religious schools and institutions, k h a n q g h s and properties of a w q g f (endowments) since they
represent the contribution of millions of Muslims. If a n unfortunate
misappropriator was to go about seeking to be forgiven for his evil act,
how could he possibly go to each one of those millions. The same rule
holds good for public or government treasury (Bayt a l - M d ) because all
of a country have a right in it. One who steals from it steals
from everyone. But, the problem is that these very holdings are such
that a single owner does not sit over them. The caretakers become
negligent. Avenues of pilferage abound. It is in such moneys and properties that a lot of thefts and misappropriations have become rampant
all over the world with most people heedless to the evil end t h a t
awaits them. They do not realize that this is a terrible burden to haul
onto the plains of Resurrection, not to speak of the punishment of Hell
that is bound to come as a result of this crime. Then, last but not the
least, comes the sad deprivation from the promised intercession of the
Messenger of Allah. Let us all seek refuge from such a fate !
The Prophet of Islam: a great blessing for the Humanity
Verse 164 speaks of the great favour Allah has shown to the
+k Jjl
Muslims by sending the Holy Prophet
towards them. The
basic functions assigned to him are also mentioned in the same verse.
These are the same functions which were attributed to him in the
prayer of Sayyidna Ibrahim r%.tl +k as referred to by the Holy Qur'an in
SGrah al-Baqarah. The details of these functions have already been
discussed in the first volume of this book under the said verse (2:129)

+,

What is new in the present verse is the statement: 'And Allah has
surely conferred favour on the believers'. Two points about this statement are worth mentioning here:
(1)The words 'on the believers' in this verse apparently mean that
, Jjl & was a favour conferred on
the advent of the Holy Prophet ,L,ijc
the Muslims only while at another place the Holy Prophet +, +k dl
r-f,
has been held as '3,U,b7;:'the Mercy for all the worlds' which includes
both Muslims and non-Muslims. In order to resolve this apparent
contradiction one must understand that the particularization of this
/

auality with 'believers' in the present verse is very much like saying
that the Holy Qur'an is 'guidance for the God-fearing' !@,$$) while
the fact that the Holy Qur'an is a guidance for the whole humanity is
clearly proved by other verses of the Qur'an. However, there are places
where this universal status of the Qur'an has been particularized to
the God-fearing. There is a common reason operating a t both places,
that is, the beneficial coming of the Holy Prophet +, & &I
is a
great blessing and a great favour for the Muslim and the non-Muslim
alike, just as the Qur'in is a Book of Guidance for the entire humanity.
but the true Muslims and the God-fearing are the only ones who
derived the fullest benefit out of these. At some places, therefore. the
blessing and the guidance, were particularized with them.

+

(2) In order to explain the primary statement in the verse which
is the greatest possible
declares that the Holy Prophet +, +IS JJI
blessing and favour for the believers or for the whole humanity, it can
be said t h a t the statement hardly needed any explanation. only if
modern man was not all that blind to the spiritual side of life and, at
the same time, was sacrificing every good thing for the sake of naked
material gains. Had this not been so, every reasonable person would
have found out the reality of this great blessing all by himself without
anybody having to tell him about it. But, the problem is that modern
man has turned out to be no more than the smartest animal among
the animals of the world. Tell him about 'favour' and 'blessing' and he
would immediately start seeing what fills his stomach and whets his
desires. He has practically stopped thinking about the basic reality of
his being which is rL4, his spirit. That something good should happen
to it and that something can go wrong with it are concerns he pays no
heed to, not in the least. Therefore, there is the need to explain that
man is not simply a being of bones and flesh. That is certainly not his
reality. The reality of man is his rLh, the spirit which is contained
within him. So far as this rLh is there in his body, man is what man is.
His claims to humanity stand proved. He may be weak or he may be
dying, nobody can dare usurp his property or take his rights away
from him. But, once this r?& leaves his body, he ceases to be man, no
matter how strong and well-built he may be with all parts of his body
in their ideal form and shape. His ceasing to be what he was means
that he now has no personal right in his own property and possessions.

s&ah'&-'Imrb 3 : 160-171

245

prophets come into the world to nurture the human spirit
correctly, to make human beings out of men so that actions which
issue forth from their bodies turn out to be beneficial to humanity and
that they do not go about the world hurting other human beings like
beasts and snakes. Instead of that, they should also think about their
end and start working for the everlasting life of the Hereafter. Our
blessed Prophet
Ljs JJl & who leads the way among the great
company of prophets rX,rly,gjshas a unique majesty when it comes to
the mission of making men real human beings. This was exactly what
he did during his Makkan life. The men he turned out formed a society
of human beings which stands way ahead of even the angels. Never
had the earth, nor the heavens, seen such men, each one of them, a
living miracle of the Messenger of Allah, may the blessings of Allah be
upon him. What happens after them? The answer is that he left
behind his own footprints, and theirs, as well a s teachings and the
methods to institute and promote, which can be followed and acted
upon. Those who do so sincerely and honestly can still reach the
stations that were reached by the noble Companions. These teachings
are there for the entire humanity to benefit from. Therefore, his
having graced this world and his being born generous is a great favour
shown to the universal kingdom of human beings, though t r u e
Muslims are the ones who have reaped the fullest benefit from these
blessings.

+,

The Wisdom behind the hardships of the Muslims at Uhud
,P !' '30 '
The subject of verse 165, +LA UI; translated as, 'And how is it that,
when you suffered a hardship the twice of which you had inflicted
upon them ...' has appeared in several previous verses. Here, i t comes
for the sake of emphasis and further clarification because Muslims
were very much disturbed as a result of this incident, so much so that
some of them could not resist wondering why should they be suffering
in that manner ($I$,
while they were in the company of the Holy
Prophet &, doing JihZd.
In this verse, Muslims are being reminded that the hardship they
were facing that day was only half of what they had already inflicted
earlier a t the battle of Badr, for seventy Muslims were martyred a t
Uhud while seventy disbelievers were killed a t Badr and seventy

others from them were taken prisoners by Muslims. The purpose
behind this reminder is that Muslims should think positively in their
present state of depression in view of the fact that they had already
won a battle, inflicting a loss on the enemy twice as much a s they had
themselves suffered a t their hands. Now, a winner like this need not
surrender to sorrow and grief in the event defeat comes once, or less.

JS?&
>

$3
Secondly, and primarily too. the purpose of saying,
'This is from your ownselves' at the end of this verse, is to tell Muslims
that the hardship they have faced is not because the enemy is stronger
or his forces overwhelming, but all that has been caused by some of
their own shortcomings, that is, they fell short in obeying the
command of the Holy Prophet +, r-js 3 4 .
I

9

'

Immediately later, in verse 166, the words fa bi idhnillahi: &, I hi,+
indicate that whatever happened there was with the leave and will of
Allah Almighty operating behind which are many wise divine arrangements, some of them having been explained earlier. One such wise
arrangement is that Allah will 'see' His true believers, and the hypocrites too, that is, the sincerity of Muslims and the hypocrisy of the
hypocrites will become so clear that everybody could see it for himself.
Here, the reference to Allah's knowing or seeing means seeing in the
perspective of our own sense-experience in the mortal world. Otherwise, a s far as Allah is concerned, He knows and sees everything, all
the time. So, the wise arrangement became all the more clear when, a t
the time of the trial, the hypocrites bowed out of the harm's way while
true Muslims stood undaunted' in the middle of the battle front. Incidentally, there is another cause of comfort here in the martyrdom of
Muslims in the battle, for Allah has conferred such rewards on them
+ 5,,,/
so
that others
should envy them. So, very appropriately, in: @I +Y;
I
99
'JJI& 9 I+-, the special merits of martyrs have been taken up in the
verse that follows (169).
0

/

/

The special merits and ranks of those who sacrifice their lives
in the way of Allah
In addition to this statement of the Holy Qur'an, the merits of the
martyrs have been taken up i n great detail in sound a h z d Tth.
According to Imam Al-Qurtubi, the shuhad? (martyrs) have different
ranks and states of being which should be taken into consideration
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while looking a t descriptions in Hadiih narrations.
The very first distinction of martyrs mentioned here is that they
have not died; rather, they have begun to live eternally. At this point,
it is worth noticing that their death and burial in a grave is something
physically witnessed and realized by many, yet the Qur'an has, in
several verses, clearly instructed that they should not be addressed or
taken a s dead. What does this mean? If this was supposed to be a n
interim state of life, after death and before resurrection, referred to as
the state of B a r z a k h in Islamic terminology, that would not take us
very far, for that is something commonly experienced by believers and
disbelievers both, when the spirit continues to live after physfcal death
and goes through a question-answer situation following which the true
and the righteous among Muslims are welcomed to comfort and the
disbelievers and the sinners are consigned to the punishment of the
grave. This is proved by the Qur'an and Sunnah. Now, t h a t the
interim life of B a r z a k h is established a s common to all, what is so
special about s h u h a d z (martyrs) ?
The answer is given by this very verse where it is said that the
s h u h a d z , i.e., those killed in the way of Allah, are blessed with provisions of Paradise from Him, and it is obvious that 'rzzq' (provision or
sustenance) is needed by and given to the living. From here we know
that sustenance starts reaching the shahid (martyr) immediately after
the shahid leaves the frame of his life in the mortal world. In this
manner, the shahid enters into a special type of life right away from
that point of time, something which has a status distinct from that of
'the dead' of our common experience (Qurtubi).
There are no easy answers to questions such as - what is t h a t
distinct status and what is the nature of that life? The only answer is
that its reality remains unknown to all except to the Creator of the
universe; nobody has the power to know what is it - nor is there, for
that matter, any need to know. Nevertheless, there are times when the
effect of their special life does show up on their bodies buried in this
world, that is, the earth they rest in does not eat them up but leaves
them good and intact (Qurtubi). There have been many incidents where
this phenomena has been physically witnessed.
So, in summation, their first merit a s pointed out in this verse is

their distinct perennial life; the second is their being well-provided
from Allah and the third ( & I $ I ~ $ is
~ >that
~ they shall always be
happy with Allah's blessings and grace. The fourth
&I%)
merit is the good news given to them about their rela2ves and
i r c l e of friends they left behind in the mortal world that they too shall
deserve the same blessings and ranks with their Lord if they remain
good in deeds and are active in J i h d (170-171).

($$'4z;

Al-Suddi says that a shahfd is informed beforehand when one of his
close friend or relative is about to die. The news that a certain person
was coming to them makes them a s happy a s one would usually be
when a n old friend, long separated by time and distance, comes to
meet him.
The background of the revelation of this verse as narrated by AbG
Dawud on sound authorities from Sayyidna Ibn 'Abbas is a s follows.
Ljs dl& said to the noble Companions: 'When
The Holy Prophet
your brothers-in-faith fell martyrs a t the battle of Uhud, Allah
Almighty placed their spirits in the bodies of green birds and set them
free. They get their sustenance from the streams and fruit-trees of the
Paradise following which they return to special candelabrums held
suspending for them underneath the 'throne' ( ' a r s h ) of the AllMerciful. When they noticed the luxury of their life there, they said,
'Can anyone tell them (their grieving friends and relatives in the
world) about how we live here so that they stop grieving about us and
go about striving in Jihzd as we did.' Allah Almighty said, 'We shall
let them know about this state of yours.' Thereupon, this verse was
revealed (QurtubD.

+,
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Verses 172 175

Those who responded to the call of Allah and the
Messenger, even after they had received the wound, for
those of them who did good and feared Allah there is a
great reward [I721 -- those to whom people said, 'The
people have gathered against you; so, fear them." It
increased them in Faith and they said, "Allah is
all-sufficient for us, and the best one to trust in!' [I731
So, they returned with bounty from Allah, and grace,
with no evil having even touched them -- and
submitted to the pleasure of Allah. And Allah is the
Lord of great bounty. [I741
It is none but that Satan who frightens (you) of his
friends. So, do not fear them. And fear Me if you are
believers. [l751

Commentary :
The subject of the previous verse was the battle of Uhud connected
with which is the battle of HamrZ' al-Asad which forms the subject of
the present verse. Hamra' al-Asad is a place eight miles away from
Madinah.
The background of this event, mentioned briefly under introductory remarks about verse 151, is that the disbelievers of Makkah left
the battlefield of Uhud, reached a certain distance where they realized
that they had made a mistake by retreating. Since they had almost
won the battle, they should have gone for the final assault and
finished off the Muslim forces. The thought so gripped them that they
started getting ready to march back to Madhah. But, Allah Almight?.
cast such awe and fear in their hearts that they found it more convenient to march back home to Makkah. They still left a message with a
passing group of travellers to Madinah asking them to give a warning
to Muslims that they were coming back after them with all their
awesome strength. The Holy Prophet
dl &A found this out
through a revelation and he reached Hamra' al-Asad in hot pursuit (Ibn

+,

J
&

Jarir, cited by RSh al-Ma'%).

It appears in Tafsir al-Qurtubi that, on the second day of Uhud, the

-

Holy Prophet +, L& JJI made a n announcement before his mujzhidin t h a t they have to pursue the disbelievers but the attacking
company will be composed of those who were active participants in
yesterday's battle. Two hundred m u j z h t d h rose following this
announcement.
A report in Sahih al-Bukhari states that seventy people stood up
following the announcement by the Holy Prophet ,,L, LJL &I& as to
who was ready to go after the disbelievers. Among those were people
who had been severely wounded in the battle a day earlier, some even
had to be helped in walking. This blessed company marched to apprehend the disbelievers. When they reached Hamra' al-Asad, they met
Nu'aym ibn Mas'ud who told them that Abu Sufyin has assembled
together a much larger force once again and he is all set to invade
Madinah and eliminate its people. Injury-ridden and much weakened
Companions heard this disturbing news yet it was in one voice that
,ZJ;~I @ (Allah is sufficient for
they said: 'We do not know him':
us and He is the best caretaker.)

-'&3

On the one hand there was this news broken to Muslims so they
get terrorized, but nothing of this sort happened to them. On the other
hand, there was the instance of Ma'bad al-Khuza'i, a man from the
tribe of Bani Khuzi'ah. He was on his way to Makkah. Though not a
Muslim, he was a well-wisher of Muslims - his tribe was a n ally of the
Holy Prophet +, &A dl & . SO,when he saw Abu Sufy&n repenting his
retreat from Madinah and all too resolved to go back and fight, he told
AbE Sufyan: 'You are making a mistake by thinking t h a t Muslim
forces have become weak. I have just passed by a huge army of theirs
camped a t H a m r i ' al-Asad. Armed with a n array of men and materials, they are about to set out in hot pursuit against you.' This report
from him put the awe of Muslim forces in his heart.
This event has been related in three verses (172-174) given above. It
has been said i n the first verse (172) that despite injuries and hardships from the Battle of Uhud, when Allah and His Messenger called
them up for another J i h g d , they were ready for t h a t too. Worth
noticing a t this point is the fact that the Muslims being praised here
had two distinguishing features. The first one appears in J9# b ,$I;;;/
:$I? ((even after they had received the wound) which means that those
,#'#
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who responded to the call of Allah and His Messenger were people
wounded a t the Battle of Badr. Seventy of their brave companions had
met their martyrdom on the battlefield while they themselves were
riddled with injuries all overrtheir bodies, yet when they were called to
serve again, they immediately agreed to join the Jihgd.
The second distinctive feature has been mentioned in the words:
$IJ"&
\$dg&
(for them who did good and feared Allah) which established that these people were not simply some great achievers on the
battlefield striving incessantly and staking their lives for a noble
cause, but they also imbibed in their person the highest virtues of
I h s z n (righteous conduct) and TaqwZ (fear of Allah). Thus, this very
blessed combination of virtues is the cause of their great reward.
/

Removing a doubt
Let there be no doubt about the word: $,(literally 'of them') used
here. It should not be taken to mean that all these people were not
a r m ~ dwith the virtues of I h s z n and Taqwii - only some of them were.
The simple reason is that the preposition & : min (of, some of) used
here is not divisive or partitive. It is, rather, doubtlessly narrative
which is confirmed by the very opening words of this very verse: $
(Those who responded to the call). From this, it is clear that such
response and submission simply cannot materialize without having
the qualities of I h s z n and Taqwaingrained in one's personality. That is
why most commentators have declared that the preposition & : nzin (of,
some of) has been used here in the narrative sense. In short, the essential meaning of the verse is that all these people had rewards waiting
for them.
Striving to achieve something good even at the cost of one's
life is not enough unless there is total sincerity behind it
Anyway, this particular mode of address leads us to a n essential
rule of conduct which is: No matter how good is an effort made and no
matter how many sacrifices of wealth and life one makes to achieve
that end, it can be reward-worthy in the sight of Allah only when lt is
simultaneously backed by IhsZn and TaqwZ. Therefore, the essence of
the observation is that the deed undertaken must be for the good
pleasure of Allah alone. Otherwise simple feats of bravery, some of
which come even a t the cost of one's dear life, are just about no lesser

Surah 'a-'Imran 3 : 172-175

252

among disbelievers as well.

In its ultimate reality, the command of the Messenger of Allah
is the command of Allah.
I n this event, it will be recalled t h a t the command to pursue the
disbelievers was given by the Holy Prophet +, r-js JJI 3, . This does not
find mention in any verse of the Holy Qur'an. But, in this particular
verse, when the obedience of those people is praised, the command was
attributed to both Allah and His Messenger a s evident from the words
of the text: $ L ? I ; ~ I$~ZI
$$<(1721: 'Those who responded to the call of
Allah and the Messenger. This proves very clearly t h a t the command
which t h e Holy Prophet A, +JJI j , gives is also t h e command of
Allah even though it has not been mentioned in the Book of Allah.
As for those irreligious deviants who reject Hadith a n d belittle the
s t a t u s of the Messenger of Allah by restricting it to t h a t of a courier
(God forbid), a simple statement, t h a t ,411ah Almighty h a s openly
declared the command of the Messenger as His own, should be enough
to understand the t r u t h - if understanding is what they seek. This
statement, moreover, also makes it clear that the Messenger can. also
by himself and a t his discretion. set up rules in accordance with expedient considerations, and all such rules have the same status as that
enjoyed by the commandments of Allah.

The Definition of I b &
Mentioned several times during the comments given above, the
word IhsGz generally means the performance of good deeds with the
best of effort and discretion. However. the basic definition of Ihs& wak
given by the Holy Prophet L,+IS ilri >himself as reported in the wellknown hadith of Jibra9il.The actual words are.

That is, worsh~pAllah as if you are seeing Him; and if it is not
possible for you to (imagine that you) see Him, then, (imagine
that) He sees you anyway.

The Definition of Taqwii
The word, T a q w i , h a s been interpreted variously but the most
comprehensive definition is what was given by the blessed Companion
Ubayy ibn Ka'b u.4-111&, when Sayyidna 'Umar LG 4-1112,asked him a s

to what T a q w g really was. Sayyidna Ubayy ibn Ka'b said: '0
commander of the Faithful, you may have certainly passed by pathways full of thorns, have you not?' Sayyidna 'Umar & &I&> said,
'several times, of course.' Sayyidna Ubayy ibn Ka'b ~ ; &cI p, asked,
'What did you do at that time?' Sayyidna 'Umar u &IdJsaid, 'I folded
the hang of my dress arid walked carefully.' Sayyidna Ubayy ibn Ka'b
said, 'Enough. You said it. This is what TaqwZ means. This mortal
world of ours is a bed of thorns, full of the thorns of sins, therefore, one
should live in this world in a way that one does not get entangled in
the thorns of sin. The name of this attitude to life is T a q w & the
highest capital gain one can dream of.' The blessed Companion, Sayyidna Abu al-Darda' ~L;C&I L C ~ Jused to recite the following verse quite
often:

"People say, 'my gain' and 'my money' while, really, the fear of
Allah (Taqwg)is the best of what is gained."

In the second verse (173), more praises have been showered on the
noble Companions, may Allah be pleased with them all, who so courageously stepped forward to join this Jihgd. The words of the verse are:

--- those to whom people said, "The people have gathered
against you; so, fear them." It increased them in Faith ...

That is, blessed are such people who heard the news that the
enemy has assembled a big fighting force against them and also the
advice that they should fear them and avoid fighting - still, this news
further increased the fervour of their faith. The reason is simple:
When these blessed people had agreeG to obey Allah and His
Messenger, they had realized right from day one that the path they
have chosen to travel on is full of dangers. There will be difficulties
and impediments a t every step. Their passage will not be easy. They
will be stopped. Even armed efforts will be made to suppress their
revolutionary movement. Thus, when these noble people came across
such hardships, the power of their Faith increased to levels higher
than before and, a s a result, they worked harder, more selflessly, more
than ever.

As obvious, the Faith of these noble souls was perfect from the very
first day they had embraced Islam, therefore, the reference to the
increase in Faith in these two verses (172-173) means the increase in
the qualitative contents and end-results of Faith. Even this state of
the Companions who readily responded to the call of Allah and His
Messenger has been specially mentioned a t this point by saying that
they kept reciting:
(173) all along their march to the
Jihgd mission. The sentence means: Allah is all-sufficient for us and
the best one to trust in.
Let us consider an important rule of conduct a t this point. It is a
fact and we know it too well that no one in this world can claim to
have placed his trust in Allah, a degree more pronounced than the
dl & and his noble Companions. But, the form
Holy Prophet +,
and manner of such trust was different. He would never think of
sitting back forsaking all physical means available and end up saying:
Allah is all-sufficient for us - He will bless us with victory while we sit
out and do nothing! No. This did not work like that. Instead, he gathered the noble Companions together, infused a new fighting spirit in
the hearts of those injured, prepared them for the Jihzd, both materially and spiritually before marching out. It means that he collected
and used all physical means which were available to him and it was
only after that he said: 'Allah is all-sufficient for us.' This, then, is the
most authentic form of Tawakkul (Trust in Allah) taught by the Holy
Qur'in, personally practiced by the Holy Prophet +, & &I
and this
was what he made others around him do. All physical means which we
have in the life of this world are blessings from Allah. Rejecting or
abandoning them amounts to being ungrateful to Him. Placing trust in
Allah after having forsaken available physical means is no Sunnah
+,
k &I A.
However,
(established practice) of the Messenger of Allah ,.Iif there be someone comprehensively overwhelmed by his state of
being, he could be deemed as excusable while being unable to observe
this precept of the Shari'ah. Otherwise, the most sound practice is no
more than what has been curtly expressed in a Persian poetic line:

9g5~

A+ ;
I&

dl;3 ( ~ z :

Before placing trust, do tie your camel.
~ j &I
s & has himself stated the meaning of
The Holy Prophet

+,
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this very verse: '&$I$;~l
(173) 'Allah is all-sufficient for us, and
the best one to trust in,' while deciding a case reported in Ijudfth :
AS reported by S a ~ ~ i d n'Awf
G ibn Malik ils &I
, a case involving
. He
two men came up for hearing before the Holy Prophet +, +L &I
gave his verdict. The man who lost the case heard the verdict in
peace and started walking out with the words: Y@$I
&$dj~TI;
(Allah is all-sufficient for me, and the best one to trust in) on his lips.
The Holy Prophet pl, cjs dl& asked: 'Bring this man to me.' He said
to him:

Allah censures inaction but i t is your duty to use means,
following which, when you find yourself powerless against
odds, then say: 'Allah is all-sufficient for me, and the best one
to trust in.'

The third verse (174) recounts the blessings which descended upon
these noble Companions ,for their brave response to the call of Jihgd
and for saying: 9g5&>%I C&L (Allah is all-sufficient for us. and the
best one to trust in). It was said:

So, they returned with bounty from Allah, and grace, with no
evil having even touched them -- and submitted to the
pleasure of Allah.

Allah Almighty bestowed on them three blessings:
1. Such awe and terror was placed in the hearts of disbelievers that
they ran away because of which the Companions remained protected
against the rigours of fighting on the battlefield. Allah Almighty has
used the very word N i h a h for what we refer to as blessing.

2. The second blessing conferred on them was the opportunity to
engage in trading in the market of H a m r a ' al-Asad. The benefits
yielded by such financial transactions were called 'Fa&' or the bounty
from Allah.

3. The third and the highest of the three blessings was the attainment of the pleasure of Allah which these blessed souls received in

-

this Jih& in a special manner.
I

: H a s b u n a l l ~ h uw a ni'rnal-wakil: A wonderful
' ~ $ 1 ,$;;'Jjl
prayer for all of us
The blessings of this prayer cited by the Holy Qur'an were not
limited to the Companions of the Holy Prophet +, +L &I
in any
restrictive sense. The fact is that anyone who recites this prayer devotedly with a genuine sense of fzith will share in such blessings.

Muslim scholars and spiritual masters have said that one who
recites this verse a thousand times with true faith, and prays, will find
that Allah Almighty has not rejected his prayer. Reciting this verse
under the stress of frustrations and difficulties is a proven panacea.
The fourth verse (175) tells Muslims that the real agent behind the
report t h a t the disbelievers are coming back is Satan himself who
would love to see Muslims overawed. In other words, Satan is threatening Muslims with the strength of his friends - his cohorts, the disbelievers. Thus, one of the two objects of the verb 3$: y u k h a w w i f i
[frightens (you)] has been left out in the text. The one mentioned is i n
' a u l i y a a h u ' (of his friends) while the one understood but not
mentioned is 'you' a s it would be in'+?.9 9*9*y~
: yukhawwifukum (frightens
you).
In the end, the verse exhorts Muslims not to fear such threats.
What is necessary is that Muslims must continue fearing Allah, the
natural outcome of which will be that a true Muslim will always think
twice before embarking on anything that means disobedience to Allah.
The truth of the matter is that, with Allah's help and support on ones'
side, no harm can come from any si le.

The Fear of Allah: What does it mean?
The imperative in the present verse obligates Muslims that they
must always keep fearing Allah. In another verse, , + i i g @ i $ C k ( ~ h e ~
fear their Lord above them-1650) those who do so have been praised.
Some revered elders have explained it by saying that fearing Allah
does not mean that one should be scared stiff or sit back in tears. Far
from it, a God-fearing person is one who leaves everything which may
become a source of Allah's displeasure or punishment.
Abu 'Ali al-Daqqaq, may Allah's mercy be upon him, says that A b i

Bakr ibn al-Fuwarrak was s ~ c kso he paid him a visit. When A b i Bakr
saw him, he was in tears. Abu 'Ali consoled him by saying t h a t there
Was nothing to worry about, Allah Almighty will give him health soon
enough. Abii Bakr corrected Abu 'Ali's impression and said that he was
certainly not weeping because of any fear of death. What he really
worried about was his fate after death lest he may be awarded some
p n i s h m e n t then. (Qurtubii

-

Verses 176 178

Those who hasten towards disbelief should not make
you grieve. They cannot harm Allah a t all. Allah
intends not to spare for them any share in the Hereafter. And for them thcrc? i s a rnighty punishment. 11761
Certainly, those w h o bougl~tdisbelief in exchange of
Belief cannot harm Allah at all. And for them there is a
painful punishment. I 1771 And those who disbelieve
should not think that the time We give them is good for
them. I n fact, We give them time only that they may
increase in sin. And for thern there is a humiliating
punishment. [I781

Previous verses mentioned the tseachery and ill-will of the hypocrites. The present verses comfort the Holy Prophet +,& &I& ,
asking him not to grieve over the mischiefs made by the disbelievers
for they cannot harm him in any way.
The last verse (178) carries a refutation of the false notion about
disbelievers: How can they, while obviously prospering in the present
world..be regarded a s victims of Allah's wrath and rejection?

Commentary
Material affluence of disbelievers is, after all, an extension of
Divine punishment
Let there be no doubt about the worldly well-being of disbelievers
for one may be tempted to believe t h a t since Allah Almighty h a s given
respite, long life, security and comfort to disbelievers so t h a t they go
on increasing in their crimes, they should, then, be taken a s innocent.
F a r from it, because t h e verse means t h a t Muslims should not feel
upset about this temporary respite and affluence given to disbelievers
a s all this worldly wealth and power in their hands - despite their
disbelief and disobedience - is nothing but a form of the very punishment destined for them. Today, they do not realize it. But, once they
leave t h e mortal world, they would. They would discover to their
dismay t h a t all those articles of comfort they acquired and spent in sin
were, in reality, the very embers o f Hell. This i s corroborated by
, L+ $+,&I
$&!
several other verses of the QurEn. For ~ n s t n n c e in
(Allah intends to punish them with it - 9 5.5) which means t h a t i h e
wealth and power of disbelievers and t h e ~ rvulgarly luxurious consumerism should not be a matter of pride for them for this is nothing but
a n instalment of t h a t very punishment f'rorn Allah which will cause
their punishment in the Hereafter to increase.

Verse 179

Allah is not to leave the believers in what you are in
unless He separates the impure from the pure. And
Allah is not to inform you of the unseen. But Allah
selects from His messengers whom He wills. So, believe
in Allah and His messengers. And if you believe, and
feaxiAllah, then, for you there is a great reward. 11791

The previous verse (178)answered the question about disbelievers
a s to why they, being the detested ones in the sight of Allah, a r e in
possession of all sort of wealth, property and other means of luxurious
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living?
The present verse (179),in sharp contrast, removes the doubt about
true believers as to why they, being t,he favoured servants of Allah, are
tested with all sorts of hardships? Being favoured required t h a t they
should have been the ones living in comfort surrounded by i t s paraphernalia !
Commentary

The wisdom of making a b e l i e v e r d i s t i n c t from a h y p o c r i t e
t h r o u g h practical d e m o n s t r a t i o n rather than t h r o u g h a
revelation.
I t h a s been said in this verse that Allah Almighty has His way of
making a sincere believer distinct fro111a hypocrite through which He
generates such situations of hardship as would expose the hypocrisy of
the hypocrites practically. This distinction, though, could also be made
by identifying hypocrites by name through a revelation. But, the later
course was not taken because ~t would have not been wise. he whole
range of wisdom behind what Allah does is known to Him alone.
However, one wise consideration in the present context could be: If
Muslims were told about a person being a hypocrite through revelation, they would have had no difficulty in dealing with them carefully,
but this would have not provided them with a clearly demonstrated
proof necessarily acceptable to the hypocrites - for, they would have
still insisted: 'You are wrong. We are true Muslims.'
Contrary to this, the distinction was made practically. The introduction of hardship put the hypocrites to test in which they failed and
ran away. Their hypocricy was demonstrated and exposed practically
and openly. Now they did not have the cheek to claim that they were
true, sincere and believing Muslims.
The manner in which the hypocrites were exposed yielded yet
another benefit for Muslims H hen their formal relationship was also
severed with the hypocrites. Otherwise, maintaining a state of discord
in t h e heart with a veneer of formal social dealing would have been
equally harmful ethically.
T h e U n s e e n when c o m m u n i c a t e d to a n y o n e is no K n o w l e d g e of
t h e Unseen as such
This verse tells us that Allah Almighty does not inform everyone

about Unseen matters through the medium of revelation (Wahy).
However, He does inform His chosen prophets in this manner. From
this, let no one hasten to doubt that prophets too have become sharers
in the Knowledge of the Unseen or the knowera of the Unseen! The
reason is that the Knowledge of the Unseen which is particularly
attributed to the being of Allah Almighty cannot be taken a s being
shared by any created being. Doing so is Shirk (the crime of ascribing
partners to Allah). The particular Knowledge is fortified by two conditions:
1. This should be intrinsic to the being, not given by anyone else.
2. This has to be all-comprehensive, encompassing all universes,
the past and the future - a Knowledge that covers even the minutest
particle without any possibility of anything remaining hidden from it.
As for things of the Unseen the information of which is given to His
prophets by Allah Almighty through the medium of revelation (Waby),
they are not. really, the Knowledge of the Unseen as such. They are,
rather, news of the Unseen given to prophets, something about which
.Us*
the Holy Qur'Gu it-,elf has used the expression +I :&I (news or reports
of the Unseen) a t several places :
4.
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... a part of the news of the Unseen We reveal to you. (11:49)
Verses 180 186

And those who are miseily with what Allah has given
them out of His grace should not take it as good for
them. Instead, it is bad for them. They shall be forced,
on the Doomsday, to put on round their necks the
shackles of what they were miserly with. And to Allah
belongs the inheritance of the heavens and the earth.
And of what you do, Allah is All-Aware. [I801
Allah has surely heard the saying of those who said.
"Allah is poor and we are rich." We shall write down
what they said, and their killing of the prophets
unjustly: and We shall say. 'Taste the punishment of
the flaming fire. 1181 1 This is due to what your hands
sent ahead and that Allah is not cruel to the slaves."
[I821
(There are) those who said, "Surely, Allah directed us
that we should not believe in a messenger unless he
comes to us with an offering to be eaten up by the fire."
Say, "A number of messengers have come to you, before
me, with clear signs and with what you have said. So.
why did you kill them, if you are true? !I833
Then if they belie you, so messengers have been belied
before you. They came with clear signs and the Scriptures and light giving Book. 1184!

Every soul has to taste death. And it is on the
Doomsday that you shall be paid your rewards in full.
So, whoever has been kept away from the Fire and
admitted to Paradise, he has really succeeded. And the
wordly life is nothing but an asset, full of illusion. [I851
Of course, you shall be tested in your wealth and yourselves. And, of course, you shall hear much of what
hurts, from those who have been given the Book before
you and from those who associate (others with Allah).
And if you observe patience and fear Allah, then these,
are among matters of determination. t1861

Anomalies in the conduct of Jews were mentioned a t the beginning
of Siirah 'Al-'Imran (21-25). The text now reverts back to the same
subject. The verses cited above carry related topics. In between, there
are bords of comfort for the Holy Prophet pLJ 4 &I,+as well as those
giving good counsel to Muslims.
Commentary

The first (180) of the seven verses (180-186) appearing here repudiates miserliness and carries a warning for those who practice it.
The Definition of Miserliness and the punishment it brings

In the terminology of the Shari'ah of Islam, miserliness (Bulzhl)
refers to the act of not spending that which it is obligatory to spend in
the way of Allah. Therefore, miserliness i s forbidden (haram). Besides,
it carries a stern warning of Hell for its practitioners. As for occasions
where spending is not obligatory (wljib) but only recommended
(mustahabb), then not spending there is not included under the miserliness which is forbidden. However, this too is called miserliness in its
general sense. As said earlier, this kind of miserliness is not forbidden
(haram) but against the preferred choice (khil$aul$ it certainly is.
Appearing in Hadl'th, there is another word - S h u h h - also used in
the sense of Bukhl or miserliness. By definition, it means not spending
what it was obligatory to spend - one may go even farther than that by
remaining consumed with greed to increase one's wealth. This then,
shall be a crime much more severe than ordinary miserliness. There+&I,,Lsaid:
fore, the Holy Prophet

+,

That is, miserliness ( s h u h l ~and
) faith ('h&)
can never
coexist in the heart of a Muslim. (Qurtubi)
The punishment for miserliness (Bukhl) mentioned in this verse:
'They shall be forced, on the Doomsday, to put. on round their necks
the shackles of what they were miserly with' has been explained by
uLin the following words reported by Sayythe Holy Prophet cL,& 91
idn; ~ b iHurairah
i
I L dl
~ ,
+,:
'Anyone Allah blessed with some wealth and who did not pay
the zak& due on it properly will find his or her wealth turn
into a deadly snake shackled round the neck chomping at the
person's mouth from one to the other end of the lips and
saying: 'I am your wealth. I am your capital gain.' Thereafter,
the Holy Prophet +, 4 dl
recited this verse (180). (AlNasa'i, from Tafsir al-Qurtubi)

The second verse (18) warns Jews against their grave act of
effrontery and mentions its punishment. According to the background
&I&
presented the
of the event, when the Holy Prophet +,A&
Qur'anic injunctions relating to Zakiih and Sadaqat (charities), the
arrogant Jews started saying that Allah had surely become poor and
needy while they were rich, or else why would He go about asking us
to give? We seek refuge with Allah from such effrontery. Obviously,
they would have hardly believed in the absurd statement they made
but, in all likelihood, they would have said so to prove that the Holy
was) God forbid, false in his statement. Their
Prophet +,A& JJI
argument was: If these verses of the Qur'Zn are true, then, it necessarily follows that Allah be poor and needy! This absurd argument of
theirs being false in itself was not worth responding to because the
injunction of Allah Almighty was not for His benefit; it was, rather, for
the benefit of the owners of wealth themselves in this world and the
hereafter. But, it was termed a s giving loan to Allah elsewhere
because repayment of a loan is necessary and certain in the sight of
every good person. Similar is the case of charity given by someone, the
repayment of which Allah Almighty takes upon Himself a s if it was
the payment of loan taken from someone. Anyone who believes in
Allah Almighty as the Creator and Master of everything would never
stoop to entertain the kind of doubt from these words of the verse
which is there in the saying of the insolent Jews. For this reason, the

Qur'in has certainly refrained from answering this doubt. Instead, it
has simply restricted itself to announcing that they shall be apprehended and punished for this effrontery of theirs, for having falsified
3-5 &I
and for having made fun of him. It was
the Holy Prophet
said t h a t their insolent words will be put on record i n 'writing' so that
the final evidence goes against them on the Day of Judgment'and they
a r e punished for what they did. Otherwise, Allah Almighty needs no
writing.

+,

Along with this act of effrontery committed by the Jews, yet
another crime of theirs h a s been mentioned, t h s t is, they n o t 'drily
falsified the prophets and mocked a t them, they even went to the limit
of killing them! That such people could falsify and flout any prophet or
messenger of Allah hardly remains surprising.

Staying emotionally satisfied with disbelief in and disobedience to Allah is also an equally grave sin
Worth noticing a t this point fs the fact that those being addressed
Ljr &I,& and the Qur'an are the Jews of
by the Holy Prophet
Madinah while the incident of the killing of prophets belongs to a time
much earlier than theirs, that is, to the time of Sayyidni Yahyi and
SayyidnZ Zakariy*, may peace be on them. Now, the question is: How
is it that the crime of the killing of the prophets referred to in this
verse was attributed to these addressees? The reason is: The Jews of
Madinah were quite satisfied with this act committed by their Jewish
predecessors, therefore, they too were counted a s those who fall under
the injunction governing killers of prophets.

+,

Imam al-Qufiubi has said in his T a f s i that 'remaining satisfied
with disbelief (kufr)is also included under disbelief and disobedience'
which is a major juristic ruling in Islam. A saying of the Holy Prophet
42s AJJI explains i t further. He said:
'When a sin is committed on God's earth; following which?the
person who is present on the spot opposes that sin and
considers it 'to be bad, then, such a person shall be deemed as
not present there, that is, he is no accomplice in their sin.
And, a person who, though not present physically yet is quite
satisfied with this act of sinners, then;this person shall be
considered, despite his absence (from the scene of sin), an
accomplice in their sin.'

+,

+
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the later part of the present verse (181) and in the third verse
the text recounts the punishment to be meted out to such loudmouthed people by saying that they shall be consigned to the Hell to
the taste of burning in fire which is but the outcome of
their own deeds and certainly no injustice from Allah. The fourth verse
(183) takes up the case of a false accusation made by these very Jews
who came up with a n excuse in order to reject the prophethood of the
Messenger of Allah. Their contention was that, during the period of
past prophets, there used to be a method under which charities and
were placed in the centre of an open ground or on top of a hill
where heavenly fire came and burnt these to ashes. This used to
symbolize that offerings were accepted. But, to the Holy Prophet
and to his community, Allah Almighty had given the unique distinrtion that charities were not left to be consumed by heavenly fire. They
were given to the poor and needy among Muslims. Since the later
method was contrary to the former, the disbelievers found an excuse to
say: If you were a prophet, you too would have been given the miracle
whereby the heavenly fire would have consumed the offerings and
charities. They, not resting at that, became audacious enough to fabricate lies against Allah Almighty claiming that 'He has taken pledge
from them to the effect that they are not to believe in a person who is
unable to cause the miracle of the coming of a heavenly fire which
burns the charitable offerings.'
(182),

Since this claim of the Jews that Allah had taken a pledge from
them was false, there was really no need to counter it. So, to disarm
them through their very proven saying, Allah Almighty said: If you are
true in saying that Allah has taken such a pledge from you, then, the
past prophets who had obliged you by showing the miracle of your
choice whereby the heavenly fire consumed the offerings certainly
deserved that you should have a t least believed in them! But, what
actually happened is that you did not spare them either. You still falsified them. In fact, you went to the extreme of transgression by killing
them.
Let no one have any doubt here despite the fact that while this
claim of the Jews was absolutely false, may be, if this miracle did come
to pass a t the hand of'the Holy Prophet +, & JII
chances were that.

,+

they would probably have come to believe. Such a doubt is unfounded
because Allah Almighty knew that these people were saying such
things simply. out of hostility and obstinacy. Thus, even if the miracle
they demanded came to pass, they would have still not believed.

+,

L?J-C ~ L
Y,, I has been
In the fifth verse (1841,the Holy Prophet
comforted by saying that he should not grieve a t being falsified by his
adversaries for this is something faced by all prophets in the past.

Thoughts of the Hereafter heal all sorrows and remove all
doubts
The sixth verse (185) puts a sharp focus on the ultimate reality of
things in a situation when sometime somewhere disbelievers come to
enjoy ascendency one way or the other and they have all the luxury
they can think of in this world. Contrary to this,.Muslims have to face
some hardships, some difficulties and a certain paucity of worldly
means. There is nothing surprising about it and certainly no occasion
to be grieved, for no follower of a faith or philosophy can ignore the
reality of life that sorrow and happiness in this world are both shortlived. No living creature can escape death. As for the comfort and
discomfort experienced in this world, they vanish, more than often,
right there with relevant changes in circumstances - or, just in case,
no change takes place during the life of this world, it is certain that
everything will end with the knock of death. Therefore, worrying about
this short-lived cycle of comfort and discomfort should not become the
chronic concern of a wise person. One should, rather, have concern for
what would happen after death.
So, the verse (185) tells us that every living being shall taste death
and once in the Hereafter, there shall come the reward and punishment of deeds which will be severe and long drawn a s well. This is
what a wise person should worry about and prepare for. Given this
rule of conduct, one who stays away from Hell and finds enery into the
Paradise is really the successful one. May be this happens a t the very
beginning a s would be the case with the most righteous servants of
Allah. Or, i t may come to pass after having faced some punishment as
would be the case with sinning Muslims. But, Muslims - all of them will finally have their deliverance from Hell and the blessings of Paradise will become theirs for ever. This will be contrary to what happens
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:o disbelievers - Hell will be their eternal resting place. If they w a s
proud over their short-lived worldly gains, they are terribly deceived.
That is why it was said a t the end of the verse: 'And t h e worldly life is
nothing but a n asset, full of illusion.' Strange is the anatomy of this
deception, for reckless material enjoyments here become the source of
great hardships in the Hereafter and conversely, most of the hardships
faced here become the treasure of the Hereafter.

people of Falsehood hurting people of Truth is a natural
phenomena: Patience (&br) and piety ( T U ~ W
cure
~ everything
The seventh verse (186) was revealed in the background of a particular event which has been briefly referred to a little earlier in verse
181. Accol;ding to relevant details, when verse 245 of SGrah al-Baqarah:
& &$&I
~ i j(who
'
is the one who would give Allah a good
loan) was revealed, it eloquently equated the givings of charities to the
giving of loan to Allah thereby indicating that all givings in charity in
the life of this world will be recornpensed with a cei-tainty like that of
someone returning a loan taken. An ignorant or hostile J e w reacted by
commenting in the following w o r d s : < ~ i ~ $ > ' d l ~ ! ( ~ l lisa hpoor and
&I p, was angry a t his effrontery
we are rich). Sayyidna Abu Bakr
and slapped him. The Jew complained to the Holy Prophet +L &I
. Thereupon, the verse: ~~~~~i;&pf~i~'(of course, you shall be
tested in your wealth and yourselves) was revealed. This verse
instructs Muslims that they should not show weakness when called to
stake their wealth and life in the defence of their Faith or when they
are hurt by the vituperations of the disbelievers, the polytheists and
the people of the Book. All this is nothing but a trial for them. The best
course for them is to observe restraint, be patient and keep to their
real objective in life which is the achievement of the perfect state of
TaqwZ, (a state in which one fears Allah and remains answerable to
Him all the time). In such a state Muslims should not worry about
replying to the effrontery by antogonists.

$3~31
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Verses 187 189

And when Allah took pledge fr6m those who- were
given the Book: 'You shall make it known to people,
and you shall not conceal it." So, they threw it away
behind their backs and bought a small price out of it.
So, evil is what they buy. [I871
And do not think of those who are delighted with what
they did and love to be praised for what they never did
so, do not think of them ns being in a position to
escape the punishment. And a painful punishment is
there for them. [I881And to Allah belongs the Kingdom
of the heavens and the earth. And Allah is powerful
over everything. [ 1891

-

In continuation of the description of evils practiced by the Jews
mentioned in previous verses, the first of the present two verses (187)
takes up yet another evil practice of theirs. This is their habit of going
back on solemn pledges and covenants - for Allah Almighty had taken
pledge from the people of the Book that they would communicate the
commandments of Allah appearing in the Torah freely, openly and
universally and that they would not conceal any injunction out of their
selfish ends. The people of the Book broke this covenant. They
cdncealed injunctions. Not only that. they were audacious enough to
show their pleasure about having acted in this manner and taking this
deed of theirs as commendable.
Commentary
Concealing t h e Knowledge of Faith is forbidden and waiting o r
manipulating to b e praised without practicing i t is deplorable

The three verses cited above describe two crimes committed by
scholars from the people of the Book along with their subsequent
punishment.
As pointed out earlier, they were commanded to tell their people
about injunctions revealed in the Book of Allah freely and openly

-sGrahtB-'Imran 3
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any effort to curtail or hold back what was in there. Although,
they were explicitly instructed not to hide any commandment, yet they
elected to ignore the pledge they had made, out of their worldly conside r a t i o n ~and personal greed. They did hide a good many coxnmandmerits from their people.
Secondly, they had the problem of personally staying aloof from
acting righteously while, a t the same time, they had no qualms of
conscience in wishing to be praised without acting the way they were
expected to.

As for the incidence of hiding the commandments of the Torah, it
has been reported in Sahih al-Bukhari on the authority of Sayyidni
' ~ b d u l l a hibn 'Abbas. He narrates that the Holy Prophet & asked the
Jews about something mentioned in the Torah. They concealed the
truth and told him something contrary to what was said in the Torah
- and they left his company all pleased with their exercise I n evil
congratulating themselves on their deceit. Thereupon, this verse
which carries a warning for them was revealed.
As for the other statement -'they love to be praised for what they
never did' - it refers to the hypocrites among the Jews who would
make excuses a t the time of JihZd,sit home and celebrate how well
they were able to dodge the hardships of JihZd. When the Holy
Prophet +, & &I,& returned from Jihid, they would go to him, take
false oaths, offer excuses snd, on top of that, they would demand that
this act of theirs be praised. (Sahih al-BukhGri)
The Holy Qur'an condemns them for both these attitudes. From
here, we know that concealing the knowledge of Faith and the injunctions of Allah and His Messenger is forbidden (Harant 1. But. this
forbiddance applies to the kind of concealment which was practiced by
the Jews for they used to conceal Divine injunctions to promote their
own worldly interest and, in this process, they made people pay for it.
However, if an injunction is not broadcast publicly due to some expedient religious consideration, such an action would not fall under the
purview of this ruling. This problem bas been taken up by Imam alB u k h i r i under a separate subject heading supported by relevant
Hadaft narrations. According to him, there are occasions when there is
the danger that masses would fall prey to misunderstanding and

disorder by publicising a certain injunction openly. If an injunction is
allowed to remain unpublicised on the basis of such a danger, it does
not matter.
The rule about doing a good deed is simp1e:If anyone does a good
deed, then looks forward to he praised for i t - or, worse still, takes
elaborate steps to make this happen - then, despite having done what
one did, this act will be deemed blameworthy under the Islamic legalmoral norms. And should one elect not to do that good deed a t all, that
would, then, be taken a s far more blameworthy. As for the natural
desire to do something good and thereby earn a fair name, i t is not
included under the purview of this ruling - unless, of course, if one
a n
does not make unusual projections t o earn that fair name ( ~ a ~ al~ur'an).

Verses 190 - 194
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Surely, in the creation of the heavens and the earth,
and in the alternation of night and day, there are signs
for the people of wisdom, 11901 who remember Allah
standing and sitting, and (lying) on their sides, and
ponder on the creation of the heavens and the earth
(saying:) "Our Lord, You have not created all this in
vain. We proclaim Your purity. So, save us from the
punishment of Fire. 11911 Our Lord, whomsoever You
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admit into the Fire, You have disgraced him indeed.
And for the unjust there are no supporters. Our Lord,
W e heard a herald calling towards Faith: 'Believe in
your Lord.' And W e believed. 11921 Our Lord, forgive us,
then, our sins, and write off our evil deeds, and take us
unto You with the righteous. [I931 And our Lord, give us
what You have promised us through Your messengers,
and do not put us to disgrace on the Day of Doom.
Surely you do not got back cln Your promise!' [I941

Verse 189 appearing immediately earlier particularly and strongly
stressed upon TauhTd, the Oneness of Allah. So, the verse (190) which
follows here, presents the proof of Tauha and, along with it, mentions
the merit of those who act strictly in accordance with the dictates of
Tauha and, by implication, it also motivates others to do the same.
In addition, the earlier mention of pain caused by the disbelievers
bears congruity to the verses appearing presently. This can be understood in the background in which the disbelievers, out of hostility,
+&I,& that he should turn Mount
requested the Holy Prophet ,L,
SafG into solid gold. Thereupon, this verse was revealed indicating that
there were so many proofs confirming the Truth all around them - why
would they not deliberate in them'?
As for the reality of their request to the Holy Prophet +, & dl&,
it was not motivated to find out the Truth. Instead, i t was out of
hostility so, they would have still not believed, even if their request
was granted.

-

Commentary
The background of Revelation
Commenting on the background of revelation concerning thcse
verses, Ibn Hibban in his Sahih and Ibn 'Asakir in his History have
reported that the Companion 'Ata ibn Abi Rabah LLS &I d , went to
dl &, and said to her: 'Of the things about the
Sayyidah 'A'ishah
tell me what you saw as most unique out of
Holy Prophet +., +k &I A ,
the many states of his life.' Thereupon, Sayyidah 'A'ishah said: 'Which
state are you talking about? In reality, everything about him was
unique. Yet, I would tell you about one very unique event. I t so
happened that the noble Prophet, may Allah bless and protect him,
came to me one night and entered into the comforter with me. Then,

he said: 'Allow me to worship my Lord.' He rose from the bed, made
Wudu and stood up for &lGh. And in this standing position of Qiy&,
he wept, so much so that his tears trickled down his blessed chest.
Then, he bent down for Ruku' and there too he. wept. Then he did his
Sajdah and kept weeping in the Sajdah very much like before. Then,
he raised his head and cont.inued weeping until came the morning.
Sayyidna Bilal came in and informed him about the time of the Fajr
&l&. Sayyidna BilEl says: I submitted: 'my master, why do you weep
like that? Is'nt it that Allah Almighty has forgiven you all your past
and future sins?' He said: 'So then, should I not continue to be a
grateful servant of Allah? And in offering this gratitude of mine, why
should I not shed tears, specially tonight when Allah Almighty has
revealed this blessed verse to me :
Surely, in the creation of thc heavens and the earth ... (190)

After that, he said: "Ruined is t . 1 person
~
who recited these verses but
failed to deliberate therein."
So, in order to deliberate into this verse, let us begin by answering
some questions first.

What does 'the creation of the heavens and the earth' mean?
Since Khalq is a verbal noun which signifies creation or origination, i t means that there are, in the creation of the heavens and the
earth, great signs of ~ l l a hAlmighty. Therefore, all those Divinely
created beings and things in the heavens and the earth also get to be
included therein. Then, among these created beings there are kingdoms after kingdoms - each having different types and states - yet
each and every such created being is comprehensively pointing out to
its Creator. Then, goink a little deeper, one would discover that 'the
heavens' is inclusive of all heights and 'the earth' covers all lows.
Thus, high or low, all dimensions owe their existence to Allah
Almighty.
The different fonns of 'the alternation of the night and day'
Let us now determine the meaning of 'the alternation of the night
and day'. The word 'Ikhtilif translated here a s 'alternation' is derived
from the Arabic usage: &its &I (Such and such person arrived after
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such and such person). So, the Arabic expression translated a s 'the
of the night and day' means t h a t the night goes and the
day comes and when the day goes, night comes.
The word Ikhtilaf translated here a s 'alternation' could also be
taken to mean increase or decrease. For example, during.winter, t h e
night is long and the day is short; while during the summer, the order
is reversed. Similarly, the difference between the night and day is also
caused by the difference In the geographical location of countries. For
example, countries closer to the North Pole have longer days a s
compared to areas farther away from it. So, it should not be difficult to
infer from each such phenomena the essential proof of the most perfect
power of Allah Almighty.

What is the meaning of the word, Ayzt ?
Ay&CbLi) is the plural of Ayah (LT) and is used to express more t h a n
one single meaning. Miracles are known a s Ay;t. It is also applied to
the verses of the Holy Qur'an. It is also used in a third sense, that of
proof and sign. Here, in the present context, this very third sense i s
what is intended - meaning that, in these manifestations, there are
great signs of Allah, and the proofs of His power.
Wise are those who believe in Allah and always remember Him
To determine the meaning of the expression +ystlJ,I, , we look into
the word 'albgb' which is the plural of lubb. Lexically, i t means t h e
essence. Since the essence of everything is its sum-total and the key to
its nature and uses, therefore, human wisdom has been called lubb, for
wisdom is t h e essence of human nature. Thus, 'aLbiibl means 'the
people of wisdom'.
Now the problem before us is how to identify the people of wisdom
because the whole world claims to be wise. Not even a moron would be
ready to admit being devoid of wisdom, reason or sense. Therefore, the
Holy Qur'an has told us about some signs which are, in fact, the most
sound criterion of wisdom. The first such sign is Faith in Allah. Think
of the knowledge which comes from the senses such as hearing, seeing,
smelling and tasting and communication, something also found in nonrational animals. Now, i t is the job of wisdom or reason. to arrive,
through signs, circumstantial evidence and proofs, a t a particular
conclusion which is beyond sense-perception and through which it may

become possible to grasp the final link of the chain of causes.
Keeping this rule in view, just think about this universe around us.
It should not be too difficult to realize that this wonderfully organised
system - comprising the heavens and the earth and containing the
whole of creation in between them which is further streamlined by the
most deft management of everything, big or small, existing therein certainly points out to a special Being that has to be the highest and
the foremost in terms of Knowledge, Wisdom, Power and Authority. A
Being who originated and fashioned all these components with the
wisest of consideration and under Whose intention and will this whole
system keeps operating. That Being, as obvious, can only be that of the
most-exalted Allah. How well some spiritual master has put it in a few
words:
Every blade of grass sprouting from the earth
Says: He is One; there are no partners in Him.
That human intentions and plans keep failing everywhere all the
time is a matter of common experience. These cannot be called the
prime movers and operators of this universal system. Therefore, the
outcome of the deliberation into the creation of the heavens and the
earth and into what has been created in them is, as wisdom dictates,
living to know, obey and remember Allah. Anyone unmindful of it does
not deserve to be classed as wise. Therefore, the Holy Qur'En has given
the following sign of the wise:
That is, the wise are those who remember Allah - standing
and sitting and (lying)on their sides (191).
In other words it means that they are engaged in the remembrance
of Allah under all conditions and a t all times.
From here we find out that the thing which our modern world
takes as the criterion of reason and good sense is simply a deception.
Catering to greed, some people take accumulation of money a s their
ideal of intelligence. There are others who love to equate human intelligence with scientific inventions and electronic applications and for
them, these are the power. But, real good sense lies in the message
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brought by the prophets and Messengers of Allah Almighty, for they,
proceeding through knowledge and wisdom and advancing from the
low to the high in the chain of causation, skipped the intermediary
stages. Granted that human beings moved from raw materials to
machines and science gave them access to power through utilization
of energy generated in many ways. But, higher intelligence demands
that human beings take that real giant step farther ahead so that they
can discover t h a t the main agent of human accomplishment is
certainly not the water or clay or iron or copper or some other material, not even the machines that generate power. This function was
accomplished by none else but the One who created the fire, the water
and the air through which human beings were enabled to control technology and energy:

, L ; I ~ + '9. ~ ~ I ~ ~ - ( ) ~ ~ J I . P O
Spreading t h e scent of musk is the function of Your tresses
But, those who love You have, out of expediency,
ascribed t h e credit to the Chinese deer!

Let us understand this through the commonplace example of a n
ignorant dweller of some distant jungle who reaches a railway station
and notices that such a huge railway train stops at the flash of a red
flag while it starts moving at the flutter of a green one. Then, should
he say that these red and green flags must have super power as they
can stop and move such a powerful engine of the big train. Obviously,
all sensible people would dismiss the ignoramus telling him that no
power is vested in these flags. Instead, power rests with the person
who is sitting in the engine room and stops or moves the train by
watching these signals. But, someone smarter might reject the
assumption that the engine driver had any instrinsic power to move or
stop the train. His strength had nothing to do with it. He will go a step
farther and attribute this power to the mechanical parts of the engine.
But, a scientist wouldFbypass cold mechanics of the engine and ascribe
the real power to the steam which has been generated in the engine
through heat and water. But, that is a s far a s the so-called scientific
thinking goes. At this point, comes the thinking of the prophets, may
peace be upon them, who would be telling these tyrants of their intel-

lect: If the ignoramus who took the flags or the driver or the engine
parts a s the respository of power was in error, so are those who take
sources of energy powerful by themselves - intellectually, they too are
i n error! The prophets would ask them to take yet another step
forward so t h a t they could lay their hands on the lost end of this
tangled ball of string. May be, by doing so, they could have access to
the final link of the great chain of caused things and there they could
find the answer that the ultimate master of all power is none else but
the One who created all forces which were harnessed to achieve
human models of power.
It is not difficult to deduce from what has been said here that those
who get to know Allah and remember Him a t all times and under all
conditions are the only people who deserve to be called 'the wise'. It is
for this reason that the Holy Qur'an has defined the 'People of
Wisdom' a s
IS$,"C$&I ;;$$$
'...i:
those who remember Allah
standing and sitting, and (lying) on their sides.'
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It is on this basis that Muslim jurists have answered the case of a
deceased person who, before his death, made a will that his property
be given to the wise. As to who will be given this property, they have
ruled that those who will deserve this are abstaining scholars who do
not seek unnecessary material resources and are averse to the blind
pursuit of the worldly, for they are the wise ones in the real sense. (alDurr al-~ukhtar,~itabul-wasiyyah)
Also worth attention a t this point is the fact that the Shari'ah of
Islam has not enjoined abundance in any other mod: of worship except
Dhikr. But, about Dhikr, the command is: I*..'(Gjih 1,3ji,'
(Remember
Allah remembering abundantly). The reason is t h a t all modes of
worship, other than Dhikr, have some conditions and rules without
observing which those acts of worship are not considered to have been
duly performed. This is contrary to Dhikr which can be performed a t
all times and under all conditions whether standing, sitting, lying,
with or without wudE Perhaps, this verse is indicative of this element
of wisdom.
The second sign of the people of wisdom given in this verse is that
they deliberate in the creation of the heavens and the earth:

And ponder on the creation of the heavens and the earth - 191

Here we need to determine the meaning of this act of 'pondering'
and the level a t which it operates.
The Arabic words, Fikr and Tafakkur, literally mean to ponder, to
deliberate and think about something which is an effort to arrive a t its
reality. From this verse we find out that this act of pondering is also
an act of worship and very much like the Dhikr (Remembrance) of
Allah. The difference is that the objective of Dhikr is the remembrance
of the Being and Attributes of Almighty Allah while the objective of
Fikr and Tafakkur or thinking and deliberation relates to His creations. This is because the perception of the reality of the Divine Being
and the Attributes is beyond human reason. Deliberation of this aspect
results in nothing but wonder. The great poet, Rumi said:
Expert watchers of the Court of the Being of the Covenant
Found out nothing but that He is.
In fact, this is a n area of inquiry where excessive deliberation in the
Being and Attributes of Almighty Allah could, a t times, cause one's
imperfect reason to stray into error. Therefore, the greatest among
spiritual masters have emphatically advised:
Deliberate in the signs of Allah, but do not deliberate in
Allah.
I t means that there are signs in what Allah has created. One should
think about these signs. But, one should not deliberate into the very
Being and Attributes of Almighty Allah for that is beyond one's reach.
One can see everything in the light of the sun. But, should one wish to
see the sun itself, his eyes would get dazzled. Who is Allah? What is
He like? These are questions all wise thinkers and spiritual masters
have answered by suggesting :

You do not have t o mount an assault on every field of inquiry
For, there are places where you should simply surrender.
However, thinking about creation inevitably leads one to realize
the presence of: its Creator. Look a t the enormous expanse of the sky
above us with the sun, the moon and the many planets and stars
bound with the solar and lunar system under firm and pre-determined
laws working so well for thousands of years without being serviced or
refurbished in some workshop. Then, there is this earth of ours, its
rivers and mountains holding many marvels of creation, the trees,
animals and hidden minerals, and the air that circulates in between
the heavens and the earth and the rains that come and the electricity
generated therein. This whole system so elaborately set up leads every
sane person who is willing to think and understand that there is some
special Being which is far ahead of everyone in power and control. This
is what Ma'rifat is, the stage of knowing, realizing. So, this kind of
deliberation which leads to the discovery of the Divine is an act of
worship, a great one indeed. For this reason, Hadrat Hasan BasrI said:
r~ j* LL A-(Ibn Kathir) which means: An hour spent in thinking
about the signs of Allah is better and far more useful than a whole
night standing in worship.
Hadrat 'Umar ibn 'Abdul-'Aziz has characterized this deliberation
as a superior act of worship (Ibn Kathir).
Sayyidna Hasan ibn 'Amir 4;s &IdJsaid that he had heard from
many noble Companions that deliberation is the light of faith.
H a d r a t Abu Sulayman al-Darani said: When I go out from my
house, everything I cast my glance on makes me realize that i t
contains one or the other blessing of Allah for me and that in its presence I have a good source of learning my lesson (Ibn Kathir). SO, the
knowers of the secrets of the self have always maintained:
Every blade of grass sprouting from the earth
Says: He is One and in Him there is no partner.
Hadrat SufyEn ibn 'Uyaynah has said: Reflection is a beam of light
entering your heart.
Hadrat Wahb ibn Munabbih said: One who thinks a lot will understand reality, and who understands will arrive at sound knowledge,
and who has sound knowledge is bound to act accordingly (Ibn Kathir).

sayyidna 'Abdullah ibn 'Umar 1 ; &I
~
s a d : A plous man saw a n
sitting a t a spot w ~ t ha graveyard on one of hls sldes and a
garbage dump on the other. The passing pious man remarked - You
have two treasure troves before you, one of them is the h u m a n
treasure known as graveyard and the other 1s the treasure of wealth
and property turned into refuse and filth. These two treasures are
enough to learn your lesson. (Ibn Kathlri
dJ

~ a y y i d n a%bdullZh ibn 'Umar llc LLII 2;used to go out of the city
into some wilderness with t h e express purpose of training a n d
s
When he reached there, he would ask the spot of
teaching h ~ heart.
land: Where are those who lived here? (:&I
After that. he would
answer his own question by-saylng: Everything must perish save the
',,/-' '9
:Y 9
presence of His being (+,
?/)&,Gi5 $). iIbn Kathir,. This was how he
summoned and preserved the remembrance of Afterlife in his heart.
Hadrat Blshr a l - H Z s a d : If people pondered over the greatness of'
Almighty Allah, it would have become impossible for them to remain
sinful and disobedient.
S a y y ~ d n a'Isa ,WI + said: 0 you who were created weak, fear God
wherever you are. Live in the world like a guest. Make prayer places
your home. Let your eyes weep fearing God. let your body remain
patient and let your heart keep reflecting. Used to this, worry not
about tomorrow's bread.
It is this kind of thoughtf'ulness and concern that these verses
identify as the superior quality of wise people. Pondering over t h e
cl'eation of Almighty Allah, such people get to know their Creator and
are personally convinced of the temporality of the physical world. This
is a superb act of worship resplendent with the light of faith. Similarly, those w h o ~ e eand experience the signs of Almighty Allah yet get.
entangled with the superficial glamour of what has been created - a s a
result of which they fail to know their real master - is rank heedlessness and very much juvenile. Sages have warned that whoever fails to
learn a lesson from the universe before his eyes will find that the
ability of his heart to realize the t r u t h h a s corroded in proportion to
his heedlessness. The eager protagonists of scientific progress all too
engrossed in their breakthroughs fail to pay heed to their own ultimate fate. Consequently, the speed with which developments in scien-

tific inquiry unfold the secrets of Allah's creation is also the speed at
which they are receding farther away from reality and God.
Commenting on the post-industrial revolution thinking, Akbar of Allahabad, poet, humourist, said:
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Europe has forgotten the Father in the Heaven
For them, electricity and steam are as good as God.

It is about such visionless people with the dead weight of education
and culture on their backs, the Holy Qur'an says:
.,J
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And there are so many signs in the heavens and the earth
which these people pass by with faces turned askance paying
no heed to them - 12:109.
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Now, as we move to the last part of this verse (191),$L/
IL
(Our Lord, You have not created all this in vain), we can clearly see
that this is the outcome of pondering over the signs of Allah's power. It
means that there is nothing purposeless in Allah's creation. On the
contrary, there are thousands of wise considerations behind it. Things
have been harnessed to serve human beings with man being the user
of resources in the whole universe. This should make human beings
see that the universe has been created for their benefit and in their
interest. Likewise, every human being has been created to obey and
worship Allah. This is his or her purpose of life.

Further on, from verses 192 to 194, there appears a set of pleas and
prayers from such people, people who realized that this universe is no
exercise in futility and that is is brimming with open proofs of the
great power and wisdom of its Creator. So, once they knew their
Creator and Sustainer, they submitted before Him.
1. The first request they make is: $1

412G
': Save us from the Fire.

2. The second request is: Save us from the disgrace of the Hereafter for whoever is condemned to the Fire stands humiliated before
the whole world. Some scholars have said that humiliation on the
plains of Ressurection will be so disgraceful a punishment that one

would wish to be cast into the (fire of")Hell but that the multitudes
present on that fateful day do not get to hear about his or her
misdeeds.
3. The third request is: 'We have heard the-message given by the
herald sent by You, that is, the message of the Messenger of Allah $$
and we believed in him. So, forgive our major sins and expiate our
shortcomings and misdeeds and give us death in the company of the
righteous, that is, make us a part of their group.'

These three requests were aimed at safety against punishment and
pain and loss. The fourth request is about promised blessings, the
blessings of Paradise promised through the noble prophets. This
prayer for blessings is being made with the added request that there
be no disgrace on the Day of Judgment. In other words, the request is
to be excused from the torturous procedure of accounting (for all of
one's deeds), disgrace (as a result of misdeeds) and then forgiveness
(on account of Allah's mercy). The prayer is for outright forgiveness for
Allah does not go back on His word. What is the purpose of this
submission and re-submission? The purpose is to say: 0 Allah, enable
us to become deserving, and a beneficiary of this promise (made by
You), and enable us to remain steadfast so that we breath our last in
this world with faith in our heart (&I) and busy doing what is good in
Your sight ($19 &).

Verses 195 - 199

So, their Lord answered their prayer, "I do not let go to
waste the labour of a worker from you, male or female.
You are from one another. So, those who emigrated,
and were expelled from their homes, and were tortured
in My way, and fought, and were killed, I shall
certainly write off their evil deeds, and shall certainly
admit them into gardens beneath which rivers' flow,
being a reward from Allah. And it is Allah with Whom
is the beauty of reward. [I951 The moving of the disbelievers about the earth should not deceive you. [I961 It
is just a little enjoyment. After that their resort is Hell,
and it is an evil abode. 11971 But those who fear their
Lord, for them there are Gardens beneath which rivers
flow, where they shall live forever hospitality from
Allah. And what is with Allah is best for the righteous.
[I981 And surely, among the people of the Book there
are those who believe in Allah and in what has been
sent down to you and what has been sent down to them
humbling themselves before Allah. They do not barter
away the verses of Allah for paltry (worldly) gains.
They have their reward with their Lord. Surely, Allah
is swift a t reckoning. [I991

-

Mentioned in verses previous to this were some prayers made by
good believers.
The first verse (195) appearing above reports that these prayers
have been accepted and believers have been given the good news that
great rewards have been marked for their good deeds. In the second
and third verses (196-197), Muslims have been instructed not to be
deceived by the apparent affluence and worldwide maneuvering of
disbelievers for this is transitory and the punishment which follows in
its wake is eternal.

The fourth verse

(198) reasserts

the promise of the lasting blessings

of Paradise for Muslims who always keep fearing Allah,

The fifth verse (199) particularly mentions the great reward that
awaits those Muslims who used to be from among the People of the
Book but chose to embrace Islam as their faith.
Commentary
While explaining the statement: ~ ~ ' ~ $ & ? $shall
" I certainly
write off their evil deeds) in Verse 195, Maulan; Ashraf 'Ali Thanavi
has restricted it to the forgiveness of sins and shortcomings relating to
the fulfillment of the rights of Allah. The reason is that the Holy
Prophet +, +k dl
has said in Hadith that debts are not included
under the purview of this verse. The rule is that the person concerned
or his heirs should pay off the debt or have it forgiven. There is no
other alternative in this case unless Allah Almighty is specially
generous for someone and puts it in the heart of the wronged party
that they should relent and forgive. This would, then, be a different
matter. In fact, with some, this would also be the case.
So, let us keep in mind that all sins are forgiven following Hijrah
(Emigration) and S h a h g d a h (Surrendering life in the way of Allah,
martyrdom) but the forgiveness of debts and other rights of people
(Hug z%gul-'Ib~d)
has not been promised.
Verse 200

0 those who believe, be patient, be more patient than
others, and guard your frontiers, and fear Allah, so that
you may be successful. 12001

This is the last verse of Surah 'Al-'Imran. The advice given here is
quintessential for all Muslims.
Commentary
There are three things in the verse Muslims have been charged
with. These are &br, Musgbarah and Murgba@h. The fourth element
is T a q w 6 which is a necessary ingredient of all three. Their meanings
are being given below.

