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Almighty Allah his witness and says: 'Had I said it, You would have
known it. You know what is in my heart and I do not know what is in
Your's. You alone have the full knowledge of what is unseen - 116.' After this overture, he answers the main question.

The Answer given by Sayyidna 'Isa before His Lord
His answer was that he had taught his people precisely what he
was commanded to teach, that is: gssdl I,E (Worship Allah, my
Lord and your Lord - 117). Then, after this teaching, as long as he
lived among those people, he was a witness to what they said and did
(upto that time, none of them said things like that about him). Then,
after he was raised by his Lord towards Him, these people remained
under His watch, and it is He who knew their words and deeds fully
and truly.
--The Mention of Special Blessings on Sayyidna 'Isa
Before these verses where questions asked and their answers given
- - by Sayyidna 'Isa have been mentioned, special blessings which were
bestowed upon him as his miracles have also been described (110).
Thus, by bringing the bestowal of blessings and the scenario of answerability in juxtaposition, both groups of Bani I s r z l have been admonished, one of which insulted, accused and harrassed him while the
other took him as God or son of God. By describing the blessings, the
first group has been admonished while, by mentioning the questions
and answers, it is the second group which has been warned. The detailed description of blessings which appears in many verses has one
sentence which is worth special consideration, the sentence where it is
said: %;$'I C j ; b ~ ~ ~ spoke
( ~ otouthe people when in the cradle and
while middle-aged). In other words, a special miracle given to Sayyid- - n a 'Isa rXlrI A& was that he talked to people in a state when he is a
child, and he also does that in a state when he is middle-aged.

.

As for the first spectacle, it is obvious that it is a miracle and certainly a special blessing of Allah. In the early post-birth stage, children cannot talk (meaningfully). If a child were to start talking in the
cradle or on the laps of the mother, that would be a particular distinction of the child. As for talking 'while middle-aged,' it does not seem to
be worth mentioning, for everyone talks a t this age. But, for a mo- - ment, think of the conditions surrounding Sayyidna 'Isa and you will

-

- -

that this too was a miracle - because Sayyidna 'Isa +JI +L was
raised from the earth before reaching middle-age. Now that he would
talk to people on the earth after reaching his middle-age can become
possible only when he returns to this world - as is the collective belief
of Muslims which stands proved on the basis of clear statements of the
~ u r ' a nand Sunnah. It is from here that we find out that in the man- - ner it was a miracle of Sayyidna 'Isa that he talked when a child, so in
the same manner, talking while middle-aged because of his return to
this world is nothing but a miracle.

-

Verses 111 115

And when I enjoined upon the disciples, "Believe in Me
and in My Messenger," they said, "We believed. And be
witness that we are the submitting ones." [I111
When the disciples said, "0 '1s; son of Maryam, can
'
your Lord send down to us spread stands of ' ~ a ' i d a h (a
sheet generally spread on the floor to serve food; also
used to mean food so served) from the heavens?" He
said, "Fear Allah if you are believers." [I121 They said,
'We want that we eat from it, and our hearts be satisfiod, and wk may know for sure that you have told us
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the truth, and we may become witnesses to it." [I131 '1s;
son of Maryam said, "0Allah, our Lord, send down to
us spread from heaven which may be a happy occasion
for us for all our generations present and future, and a
sign from you, and give us provisions. And You are the
best Giver of provisions." [I141
Allah said, "I am going to send it down to you; but
whoever from you disbelieves after that, I shall give
him a punishment I shall not give to anyone in the
worlds." [I 151

Commentary

A True Believer Should Not Demand Miracles
When the disciples of Sayyidna '1s; asked him to make 'Ma'idah'
9:
(food-spread) come down from the heavens, he replied by saying: I+-I Jb
g~$$6~h1(Fear Allah if you are believers). This tells us that it does
not behove a faith-bearing servant of Allah that he should test Him by
making such requests. Rather than demand what is supernatural, he
should seek things, like sustenance, through sources naturally appointed for him.

,.

The Better the Blessing, the Worse the Curse of Ingratitude
,,y9" 9-,5
From the words of the verse 115: 0'1
I d +?I
Y C I $$$$
~
(I shall
give him a punishment I shall not give to anyone in the worlds), we
learn that 'in situations when the blessing of Allah is extra-ordinary
and unique, the emphasis on the gratitude for it should be far above
the 0rdinary.A~for the punishment of ingratitude, that too will be extra-ordinary and unique.
Whether or not the 'Ma'idah' (food-spread) came down from the
heaven is something commentators differ in. The majority of them
hold that it did. Accordingly, it has been reported from Sayyidna
'Ammar ibn Yasir as in a Had3h of Tirmidhi, that 'Ma'idah' did corne
from the heavens which included bread and meat. It also appears in
this Had3h that some of those people committed a breach of trust, and
put it off for the next day as well. As a result, they were transformed
into monkeys and swines. (May Allah keep us protected from His
wrath). This very ~ a d f t halso tells us that they ate from it as they
wanted to do as mentioned in the word, 'na'kuli? (we eat) - however,
s t ~ r i n git for future use was prohibited. (3aCn al-Qur'Zn)

Verses 116 - 118

And when Allah said, " 0 'Isa son of Maryam, did you say
to the people: Take me and my mother as gods beside
Allah?" He said, "Pure are You, it does not behove me
to say what is not right for me. Had I said it, You would
have known it. You know what is in my heart and I do
not know what is in Your's. You alone have the full
knowledge of all that is unseen. [I161 I have not said to
them anything but what You have ordered me to, that
is, 'Worship Allah, my Lord and your Lord' and I was a
witness over them as long as I was with them. But
when You picked me up You were the One watching
over them. And You are a witness over everything. [I171
If You punish them, they are Your slaves. And if You
forgive them, You are the Mighty, the Wise." [I181

Commentary
Important Notes
1. In the first verse (116), the question asked and the answer given
by Sayyidna 'Isa + I +
establishes that Allah alone has the full
knowledge of everything, therefore, He is not asking Sayyidna 'Isa because He does not know. In fact, the purpose is to admonish his people
who call them Christians that the one they are taking to be god is him-
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self confessing to his servitude quite contrary to the belief they hold and that he is free of all their accusations. (Ibn Kathir)
,?*'7J
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2. About the sentence: ,&$ &II
i-Iis +iy
LL, (And when You
picked me up You were the 0;e watching over them) in verse 117, a detailed discussion of the subject of the 'death' or 'having been raised toward Allah' has appeared in the Commentary on Surah Al-'Imran under verse 33%: G;I,;'~+'$!
, (I am to take you in full and lift you
towards Me). It may be seen there [Ma'ariful-Qur'an, English Translation,
.:,sO: 5'.
Volume 11, pages 76-81]. AS for using the verse 117
: 'falamma tawaffaitan9) to reject his ascension to heavens and to establish his natural death is not a sound inference, because the time of this conversation shall be the day of QiyGmah - and a t that time, after he has
descended down from the heaven, he would have had his natural and
real death. Therefore, as reported by Ibn Kathir on the authority of a
narration from Sayyidna A b i Misa al-Ash'ar?, the Holy Prophet dl&
+, &A said: On the day of Qiyzmah, the prophets and their communities will be summoned. Then, SayyidnZ 'IsZ will be called. Then, Allah
Ta'alk will remind him of His blessings and drawing him closer, He
will say, '0 'TsE son of Maryam: +L-~I;$;@&.j $if: Remember My
blessing upon you and upon your mother.' Then, in the end, He would
3
9'
'
(0 'TsE son of Maryam,
say: * b,19 ~ J G ~ ~ ; G ~r,.*I&did you'say to the people: Take me and my mother as gods beside Allah?). SayyidnZ 'Is&will deny it saying that he did not. Then, the question will be asked from the Christians. They will say, 'yes, this is what
he had ordered us to do.' After that, they will be driven towards Hell.
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3. As for the statement beginning with the words: $:I&
(If You punish them, they are Your slaves ... ) appearing in the last
verse ( l l ~ )it, means that Allah does not bring undue hardship on His
servants, therefore, if punishment does come to them, it will only be
just, right and wise. And should He forgive them, then, this forgiveness too will not be a matter of not being able to do otherwise - because
He is Mighty, fully-capable and overpowering, from whose reach and
control no wrong-doer can escape. And since He is Wise too, therefore,
it is also not possible that He would let a wrong-doer walk away just
for no reason. Thus, the Divine verdict in the case of wrong-doers will
- - be absolutely wise and masterly. Since this saying of Sayyidna 'Isa 4

r UIwill take place in the Mahshar (the day of Resurrection) - where no

intercession on behalf of the disbelievers, or appeal of mercy for them,
will be entertained - therefore, SayyidnG '1s; ~XJIcjs has not referred
to the Divine attributes of Ghafcrur-Rahh (the Most-Forgiving, the
Very-Merciful) in place of "Al-'Az& Al-Hakh" (the Mighty, the Wise) of
the text. This stands in contrast with what Sayyidna IbrZhTm +I
.LJT
had said to his Lord during his life in this world:
1%
&$I &!+;
(I, s9,ti
(That is, 0 my Lord, these [idols] have
eJ &! ,$S$;& s$'*<
made many of the people go astray. Henceforth, whoever has followed
me is one of mine. And whoever has disobeyed me, so then, You are
the Most-Forgiving, the Very-Merciful - 14:36). It means that the likelihood still exists that Allah may, in His mercy, give them the Tau6q
later on to repent and return to the path of truth and thereby forgive
their sins. (Shabbir &mad UsmZni - Notes)
11
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Ibn Kathir reports a narration from SayyidnG A b i Dharr ~ ; &I
c ;bJ
that once the Holy Prophet +, LjS J11
spent a whole-night reciting
P?. ,9,v 9 7
one single verse. And that verse was: M:L+ +!
il;! (If You punish
them, then, they are Your slaves - 118). When morning came, I said:
YG Rasiil Allah, you kept reciting just this verse. You made your Ruku'
with it and you made your Sujcd with it, right upto this break of dawn.
He said: I prayed to my Rabb to bless me with the station of intercession (Shafi'ah), which He granted. Inshall&, it is going to be for one
who has never associated anyone with Allah Ta'GlE.
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According to another narration, after reciting the verse cited above,
/P/
he raised his hands facing the heaven and said:
+I (Allahumma
Ummata that is, '0 Allah, mercy - mercy on my people.' And then he
wept. Thereupon, Allah Ta'GlG sent angel Jibra'il to ask why would he
weep. He told the angel what he had said. Then, Allah Ta'ala asked
cjs JJI Jb that He will
angel Jibra'il to go back and tell Muhammad
please him soon in his concern for his people and will not let him be
unhappy.

+,

-

Verses 119 120

Allah said, "This is a day the truth of the truthful shall
bring benefit to them. For them are gardens beneath
which rivers flow where they shall be living for ever.
Allah is pleased with them and they are pleased with
"Him. That is the great achievement. [I191
To Allah belongs the kingdom of the heavens and the
earth and of whatever lies therein. And He is powerful
over everything. [I201

The Linkage of Verses
The first two sections (Rukz) appearing earlier describe some of
the happenings on the day of Qiyzmah such as the reckoning, the questions and their answers. Mentioned now is the outcome of the probe
and reckoning of that fateful day.
Commentary
Notes
/,
,
1. Verse 119 opens with the words: $& g2l9&{;?' IIb dl Jli (Allah
said, "This is a day the truth of the truthful shall bring benefit
to them). Generally, what is according to what has happened is
called truth while that which is not according to what has happened is referred to as false or a lie. But, according to the
-Qur'an and Sunnah, sidq (truth) and kidhb (lie) are general,
that is, they refer to both words and deeds. As such, given here
is a HadTth in Which counter-factual deed has been called kidhb
,,
$y [that is, whoever adorns himself
(lie):
(or- hirself) with what has not been given to him (or her) (that
is, claims a quality or deed not in him or her) then, it is as if he
has put on two garbs of a lie - Mishkat].
g&
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There is another Had5h in which one who makes Salah with care
and concern, whether in public or in private, has been called a true
servant of Allah:

A person who performs SalZh openly, then, does it well; and
when performs it in private, then, does it well, then, Allah
Ta'ZlZ says: 'This is My servant - in truth.' - Mishkgt.

2. About the statement: L;S
(cg;~
LUI d J(Allah is pleased with
them, and they are pleased with Him - 119), it appears in HadTth that, after having blessed true believers with J a n n a h
(Paradise), Allah Ta'Itla will say: The real blessing is that I am
pleased with you and now I shall never be displeased with you.

3. The words appearing after that are:
j21$J (That is the great
achievement). Indeed, so it is. When Allah Jalla Sha'nuhu, the
Master, the Creator is pleased with you, what else could i t be?
/7
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All praises are for Allah from the beginning to the end.

The Commentary
on
Surah Al-Ma'idah
ends here.

SGrah Al-An'Gm
(The Cattle)
[Siiratul-Adam was revealed in Makkah and it has 165Verses and 20 Sections]

-

Verses 1 5

With the name of Allah, the All-Merciful,the Very-Merciful
All praise belongs to Allah who created the heavens
and the earth and made darkness and light, yet those
who disbelieve equate (others) with their Lord. [ l l He is
the one who created you from clay, then destined a
term. And the fixed term lies with Him, yet you are in
doubt. [2] He is Allah in the heavens and the earth. He
knows what you conceal and what you reveal and He
knows what you earn. [3] And there does not come to
them a sign from the signs of their Lord, but they keep
turning away from it. [4]So, they have belied the truth
when it came to them. Now, there shall come to them
the full account of what they have been laughing at. [51

-

Commentary
Sayyidna 'Abdullah ibn 'Abbas r ; dl
~ +
,> has said that one of the distinctions of S i r a h Al-An'am is that the whole of it, except some 'Ay&,
was revealed a t one time in Makkah with the complement of seventy
thousand angels following it with recitation of the name of Allah. Early TafsG authorities Mujahid, al-Kalbi, Qatadah and others have said
more or less the same thing.
A b i Ishiq Al-Asfr2;n'i has said that this Surah consists of all principles and subsidiaries of Tauhid (Oneness of Allah). This S h a h has
9,,3~
been prefaced with: +)dl
(Al-Hamdulillah) whereby people have been
told that all praises belong to Allah. The purpose is to educate and
help people get the right perspective - that Allah needs no praise from
anyone, whether or not anyone praises Him, He is, in terms of His own
intrinsic perfection, by Himself, the Praised One. By bringing in the
sentence which follows immediately, which mentions the creation of
the heavens and the earth and the darkness and the light, given there
is the very proof of His being the Praised One. Isn't it that the Being
which holds such Power and Wisdom would have to be the One deserving of all praise?
- In this verse, 'samawat' (heavens) has been mentioned in the plural
while 'ard (earth), in the singular - though, in another verse (65:12),
earth has been identified as being seven like the heavens. Perhaps, it
is indicative of the mutual distinction the seven heavens have in terms
of their form and attributes while the seven earths are like each other,
therefore, they were taken as one in number. (Mazhari)
Similarly, by mentioning 'qlumat' (darkness, or layers of darkness)
in the plural, and 'nG' (light) in the singular, the indication given may
be that n z r or light signifies the correct way and the straight path and that is just one, while zulumgt, or many layers of darkness, signifies the path of error - and their number runs in thousands. (Mazhari &
al-Bz$r al-Muhit)

Also noticeable here is that the origination of the heavens and the
earth has been expressed through the word, 'khalaqa' (created) while
that of darkness and light with the word, 'ja'ala' (made). The hint implied is that darkness and light are not independent and self-existent
like'the heavens and the earth, instead, they are contingents and at-

tributes. And zulumGt (darkness) has been given precedence over nGr
(light) perhaps because +lumat is basic to this world while n f i is associated with particulars - when they are there, there is light; and when
they are not there, there is darkness.
By pointing out to the reality of TauhTd (Oneness of Allah) and its
open proof in this verse the purpose is to warn all those peoples who
do not simply believe in TauhTd, or have forsaken the reality of T a u h a
despite professing it.
The Magians (Majus) believe in two creators, YazdGn and Ahriman
(or Ahraman). YazdGn, according to them, is the creator of good and
Ahriman, the creator of evil. They also identify these as (the principles of) light and darkness.
The polytheists in India take an incredibly high number of gods as
partners in the divinity of God. The ArG Samzjists, despite acknowledging Tauhfd, take spirit and matter to be infinitely pre-existent, and
independent of the power and creation of God, whereby they have
moved way away from the reality of Tauha. Similarly, the Christians
who, despite professing the creed of Tauhfd, started taking Sayyidna
'Is; cx,Jl&A and his blessed mother as partners in the divinity of God and then, in order to prop their belief in one God, they had to rely on
the irrational theory of Unity in Trinity. As for the disbelievers and
polytheists of Arabia, they demonstrated such philanthropy in dishing
out Godhood that, according to them, every piece of rock on a hill could
be good enough to become an object of worship for the whole humankind! Thus, the wonderful human being whom Allah had made to be
the noblest of His creation, someone whom the whole universe was to
serve, went so astray from the right path that he took - not just the
moon, the sun, the stars, but the fire, water, trees and rocks too - even
crawling insects as objects of prostration and worship, providers of
needs and resolvers of problems.
By saying in this verse of the Holy Qur'an that Allah Ta'ala is the
Creator of the heavens and the earth and He is the Maker of darkness
and light, all such false notions have been refuted - when He is the
sole Creator and Maker of everything, ascribing partners to His Divinity makes no sense.

In the first verse, by saying that all those great bodies of things in
this big universe created by Allah Ta'alE on Whom they depend, an
open and correct lesson has been given to all human beings. After
that, in other verses which follow, human beings have been told that
their very own being is a small universe. If one were to make a start
from this point, right from the beginning to the end - birth, living,
death among a great mesh of internal dimensions and distances - it
would show that the belief in the Oneness of Allah is a reality all too
c
,,J
clear. It is about this that the verse said: $1 3 hi &
$ $ ( ~ e is
the One who created you from clay, then destined6 term). The verse
is saying that Allah is the One who created Sayyidna Adam ?Y-JI&
with clay, and then, gave him life - and common human food comes
from the moist substance of clay, and from food the sperm, and from
the sperm comes the creation of the human being.
d

sp

Sayyidna AbG MGsE al-Ash'ari *;s &IdJsays that he has heard from
+& JJI& that Allah Ta'Ela created Sayyidna
the Holy Prophet
Adam r~~ LJL from a particular blend of clay included wherein are essential ingredients of the whole earth. This is the reason why the children of Adam are different in colour, shape, morals and habits with
some black or white or red, and some hard or soft or good-natured or
evil-tempered. (Mazhari, from a narration of Ibn 'Adiyy, with good authority)

+,

This was about the human origin. After that, mentioned here are
the two stages a t the end. One of these is the personal end of a human
being which is called death. The other stage is the combined end of
the entire humankind along with that of all cosmic servants waiting
on them, which is known as the Qiygmah (the day of Doom). The expression - 'the personal end of a human being' - is used here because
6 , zr4l
Allah Ta'ala says: $1 J;j;;' that is, after the birth of a human being, Allah Ta'ala destined a term for his or her life (on the earth). Reaching
the completion of this term is death - though human beings do not
know it - but, the angels do. In fact, a human being too, in a way,
knows death as incidents of the children of Adam dying all around,
everywhere, all the time, are common experience.
After that, comes the mention of the end of the whole world, that
is, the Qiy&ah, in the following words: Z& -'>k,
that is, there is
yet another term which stands fixed and which is known to Allah

alone. The full knowledge of this 'term' has not been given to any angel, or human being.
Summing up in a sequence, we can say that, in the first verse, we
have been told about the 'big universe', that is, the whole wide world,
which has been created and made by Allah Ta'ZlZ. Then, in the second
verse, very similarly, we have been told that the 'small universe', that
is, the human beings, have also been created by Allah. Then, it is to
shake human beings out of their negligence that they have been told
that every human being has a particular age, after which death is certain. This is a constant fact of life observed by human beings all the
5 ' I " ",
time. The words: +"a,92-'"'-''+I~! p ~ + s&b
(And the fixed term lies with
Him, yet you are in doubt) carry the instruction that using the personal death of a human being as the proof of the general and collective
death of the whole world system, that is, the QiyZmah, is something
very natural and logical. Therefore, there is absolutely no doubt about
the coming of the QiyZmah (the much publicized but least believed
'Apocalypse' of the West). Therefore, towards the end of the verse (2),
the text wonders as to why would people keep doubting the coming of
QiyKmah which stands proved so clearly.
"7

The third verse contains the consequential outcome of what was
said in the first two verses. It declares that Allah i s the only Being
who is worthy of worship and obedience in all the heavens and the
earth, and He is the One who knows everything human beings conceal
or reveal and, particularly, everything they say or do.
The fourth verse carries a complaint against the anti-truth doggedness and obstinacy of the chronically heedless human race by saying:
e j Z L;1; $d $.&'+'I
gI 2'L+;! G; that is, despite the many clear
proofs and open iigns of the Oneness of Allah, the dissenters and rejectionists among human beings have taken to a way of their own, using which, they would turn their faces away from whatever sign is
shown to them for their guidance, without ever paying the least attention to it.
In the fifth and the last verse here, further details of this heedless6 ,~ 2 5 '
ness have been indicated through some events. It was said: $,
$(SO, they have belied the truth when it came to them). The
word, 'Al-Haqq' (the truth) here; could mean the Qur7Zn - and the

$G

blessed person of the noble Prophet +, J&

&I&
,,

also.

The reason is that he lived his whole life among these Arab tribes.
He grew up from a child into a young man and from his youth into his
later years right before their eyes. They also knew fully well that the
&A
&I&
had remained absolutely untaught by any
Holy Prophet
human teacher, so much so that he could not write even his name by
himself. The whole Arabia knew him by his appellation of Ummiyy
(unlettered, unschooled). For forty years, this was him amongst them.
He never demonstrated any marked interest in poetry (a traditional
distinction of the age) nor he had any aptitude for formal education
and learning. Then, after having completed his forty years, there
came a sudden change, an instant flowering of the unimaginable. His
blessed tongue became such fountainhead of insights and realities,
learning and arts that went on to disarm the best minds of the world.
He challenged every eloquent and learned master of words in Arabia
to match the Word brought by him. But his' antagonists, who would
have not hesitated to sacrifice anything they had - life, wealth, honour,
children, family, anything, anytime - just to defeat him, did not have
the courage to accept his challenge and, a t the least, produce one 'Ayah
(verse) like the 'Ayah of the Holy Qur'an.

+,

+,

Thus, the very presence of the Holy Prophet
+LC Jll A,
and the
Glorious Qur'an, was a great sign of irrefutable legitimacy. In addition to that, there were thousands of miracles and open signs which
came to pass a t his blessed hands and which cannot be denied by any
sane person. But, those people belied all such signs totally. Therefore,
,-,
6/".1
it was said in the verse: ++bu j,
r q, % (So, they have belied the truth
when it came to them).
Now, pointed out a t the conclusion of the verse is the sad end of
, 97,
their effort to falsify truth: $!+LZy $KG 1s.1
@,1;2Sf (Now, there shall
come to them the full account of what they have been laughing at). It
means that right now these people who are heedless to their fate mock
a t the miracles and commandments of Allah brought by the Holy
Prophet
Ljs jfl
and a t the all true message that there is a Qiyzmah (Doomsday) and a h i r a h (Hereafter), but very soon will come the
time when all these realities will be before their eyes. There will be a
Qiygmah in fact. There will be a Reckoning (Hisgb) when everyone will
Y

+,
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have to account for one's faith and deed - and everyone shall get the
reward or punishment for what he or she has done. But, believing and
~onfessinga t that time is not going to work for them because that will
be no day of deeds - rather, that day will be the day of Retribution. The
time to think is now. Allah Almighty has given the respite - a God-sent
piece of luck, so to say. Act now, for it is by having faith alone that you
will succeed in this world and in the lasting world to come.

Verses 6 - 11

Have they not seen how many generations We have destroyed prior to them, whom We had given in the land a
position We did not give to you, and We left the heaven
pouring over them and made rivers flow beneath them?
Then We destroyed them because of their sins and
raised up, after them, another generation. [61
And if We had sent down to you something written on
paper, and they had even touched it with their hands,
still the disbelievers would have said, "This is nothing
but sheer magic." [7]

And they say, "Why is it that an angel has not been sent
down to him?"And had We sent down an angel, the
whole matter would have been finished, and thereafter
they would have had no time. [81 And if We had made
him an angel, We would have obviously made him a
man, and would have caused them the same confusion
they are causing now. [91
Messengers have been mocked at before you. So, those
who laughed at them were besieged by what they have
been making a mockery of. [lo]
Say, "Go about the earth, and see what was the fate of
those who belied (the prophets)!' [ I l l

Commentary
In previous verses, mention was made of grave consequences to be
faced by those who avoid or oppose Divine commandments and prophetic teachings. In the present verses, the same deniers of the truth
have been given an opportunity to learn and correct themselves by observing conditions around them as well as those prevailing in times
before them. No doubt, events of the past are documents full of chastening lessons which, if seen to find wisdom, would prove to be more
effective than a thousand sermons. So, still valid is the saying of the
sage: The world is the best book and time, the best teacher. That is
why wisdom-based historical anecdotes form a good part of the Holy
Qur'an. But, speaking generally, people have not given world history
any serious role in conducting lives properly. They have, rather than
benefiting from it, made it into an intellectual pastime which would either help to sleep or to while away spare time.
Perhaps, it is for this reason that the Holy Qur'an has taken the essence of history as a server of warning and a dispenser of good counsel.
But, this is unlike the customary historical fiction where the story or
the event are an end in themselves. So, the Qur'an has not taken up
historical events as ongoing events in their own right. Instead of doing something like that, it has chosen to place part of the narrative as
relevant to the given subject and setting of the message in the text.
Then, there would be another occasion, another place, when it would
describe another part of the story as relevant there. This may be indicative of the reality that a report or story is not an end by itself, in-

stead, the purpose is to identify the outcome of the report and the
practical implication of the event, therefore, one should be concerned
with what is necessary for the objective in sight, move ahead and survey his circumstances in that light - that is, learn that vital lesson
from what has gone before and thereby correct oneself.
In the first verse, it was said about the people of Makkah, the direct addressees of the Holy Prophet &:& g ,
~
' ; Ll>U,,,I,,6 ~ 2 * $ i ' ~ a v e
'
they not seen how many
w e have destroyed prior to
them?' Here, 'seen' means to ponder about, because these generations
were not present before them a t that time to see. It was after that,
that the destruction of many generations ('qarn') was mentioned.

as:

q a r n , is used for a group of people collectively
The word,
present a t a given time and period. It is also used to denote a long period of time which could be, depending on different interpretations, between ten to one hundred years. But, some events and narrations do
support the position that this word is used for one hundred years a s it
appears in a Hadfth in which the Holy Prophet
4 &I ,+ had told
Sayyidna 'Abdullah ibn Busr al-Ma'ziniyy that he will live for one
Qarn. Also when the Holy Prophet & prayed for a certain child that
may he live for a whole qarn, he did live for a full one hundred years.
/ 9 9, 9, ,
,5 1 9
The majority of 'Ulamz take the famous Had3h:
&I1 7
,$&$$'I
(still recited as part of the Khntbah of Jnmu'ah all over the
world) to be meaning exactly this, that is, every qarn is one hundred
years.

+,

q$G;$~

About past peoples of the world, first it was said that the kind of
power and well-being given to them was not given to people later than
them, but when these very people took to the ways of belying prophets
and disobeying Divine injunctions, all that majesty of power and
wealth was rendered futile against the punishment of Allah which annihilated them totally. So, this was a lesson for the addressees of today, the people of Makkah who did not have the power of the legendary people of 'Ad and ThamGd, nor the affluence of the people of Syria
and Yaman. For them, the need of the hour was to learn a lesson from
what happened to the peoples of the past and turn towards an examination of their doings and think where they are going to end up by opposing the truth.

-

At the end of the verse, it was said: &$I $.ff?.&?&L b l ; (and raised
up, after them, another generation). It means that the great power of
Allah Jalla Sha'nuhu was not simply limited to seeing that nations of
strength, authority and power lay destroyed in a flash, but it was right
there on the ashes of their destruction that other peoples were made to
rise and populate places, as if nothing had happened there and no one
was missing from the scene. This spectacle of Divine power and wisdom is something observable in its own ways during every time and
period when thousands die every day but there is no vacuum left anywhere. We never come to realize that people who belonged here are
not here anymore.
'
9
'
9
'

Once, while on the plains of ArafZt with a million men and women
spread around, came the thought that only a mere seventy or eighty
years earlier, none among this whole assembly of people existed. Yet,
on this same place of 'Arafgt, nearly that many other human beings
were present, no trace of whom exists today. On this analogy, imagine
about any assembly of human beings, any animated gathering of people, think about their past and future, and then figure out what you
get - somebody telling you to wise up to the ultimate t r u t h of
things:@'i *i-&tl3sf (Praised be Allah, the best of creators).
,I

The second verse (7) was revealed in the background of a particular
event when 'Abdullah ibn Umaiyyah came up with a hostile demand
before the Holy Prophet +,&A dl & by saying: 'I cannot believe in you
until such time that I see you climbing all the way to the heavens and
bringing a book from there before our eyes, in which it should be written in my name that I should attest to your prophethood.' And, on top
of saying all this, he went on to even declare that he would still not be
impressed enough by his accomplishing all that for he does not seem to
be likely to convert to Islam anyway.
Strange are the ways of fate, for this very gentleman embraced Islam later on, and embraced it with such fervor and class that he became a winning warrior in the cause of Islam and received his Shahadah (martyrdom) in the Battle of Ta'if.
Such were the uncalled-for and hostile demands made and mocking and insulting dialogues inflicted on the Holy Prophet +, +dl&,
specially when he himself was more affectionate for his people, more

than their own parents could ever be to them. What effect these caustic bad manners would have made on his heart is something we cannot
fathom. It can only be sensed by one who is consumed with the good of
his people in the same manner as the blessed prophet himself was.
Therefore, to comfort him, it was said that such demands from his
antagonists were not being put forward for any useful purpose, nor did
they want to follow it. They were a kind of people who would not stop
a t what they were demanding. Even if they were presented with far
more clear proofs of their Prophet's veracity, they would still not believe. For example, if Allah were to send down, as they demanded, a
written book from the heavens - and not only that they see it for themselves that there is no sleight of hand or sight or magic, they may even
physically touch it with their hands to make sure that they were not
day-dreaming and that it was a reality - still, after all that, they would
' 9$&
jlk 51 (This is nothing but sheer magic). This
say nothing but: &
is because what they are saying comes from malice and hostility.
The third verse (8) was also revealed because of an event which concerns this very 'Abdullah ibn Abi Umaiyyah who, accompanied by
Nadr ibn al-Harith and Nawfal ibn Khiilid, came to the Holy Prophet
&. This time their demand was: 'We shall believe in you only when
you go and bring a book from the heavens and let four angels come
along with it to testify that the book was from none but Allah and that
you are the Messenger of Allah.'
One answer Allah gave to them was that by making such demands,
these heedless people were inviting their own destruction, because the
Divine law is that, should a people ask their prophet to show a miracle
of their choice, and as a result of their demand, such miracle is shown
by the power and will of Allah, then, should they, even then, remain
reluctant to believe and accept faith any longer, they are destroyed by
a mass general punishment. These particular people of Makkah were
really not making their demands as based on any good intentions,
which may have a t the least given some hop? of their accepting the
0,1/'9/C?pr/'
9- *
0'/,*
truth. Therefore, it was said: j,,&~ pYl @ cU-:c;stJ (And had We
sent down an angel, the whole matter would have been finished). In
other words, it means : 'If We do send the miracle they demand, that
is, send a n angel, then, these people who are not the kind who would
/

I

-

accept truth will still act contrary and hostile even after having seen
the miracle, then, the Divine command to have them destroyed would
stand activated. Since they would be given no respite after that happens, therefore, they should understand that the fact of not showing
the miracle demanded by them spells out real good for them, without
which they would be nowhere.
The second answer to this problem with them was given in the
fourth verse (9) in a different manner where it was said that people
asking such questions were certainly strange people who were demanding that angels should come down to them. This is so because
there are only two ways angels can come down. Firstly, an angel may
come as he is, in his form and state of being. If so, no human being can
stand before his real awe - in fact, he is more likely to die a t the neverimagined sight. The second form in which the angel could come down
is that the angel comes in human shape and form, as SayyidnE Jibra'il
al-AmTn has come to the Holy Prophet & several times in the shape of
a human being. In this situation too, the Holy Prophet
&A
&I
is
told, this questioner will have the same objection against this 'angel'
as he has against you - because he would take him to be nothing but
human.

+,

After having answered all these hostile questions, solace has been
given to the Holy Prophet +, 4 &I & in the fifth verse (10) by saying
that this attitude of mockery and injury directed against him by his
people is not something particular to him. Other prophets and messengers before him had to face similar heart-breaking experiences, but
they did not lose hope. Finally, what happened was that those who
used to mock were overtaken by the punishment which they mocked
at.
In short, the Holy Prophet +, LjS &I& has been assured that his
mission is to convey the commandments of Allah. Once he feels he has
done that, let his heart be at rest. Whether someone is affected by the
message or not, that is not for Elis to worry about - for it is not a part
of his duty as a Messenger of Allah. So, let this concern bring no sorrow to his heart.

Verses 12 - 14

Say, "To whom belongs all that there is in the heavens
and the earth?" Say, "To Allah." He has prescribed for
Himself to be merciful. He will surely gather you towards a day of doom in which there is no doubt. Those
who have brought loss to themselves are not going to
believe. [I21
And to Him belongs what finds rest in the night and the
day. And He is All-Hearing,All-Knowing. [I31
Say, "Would I take as guardian someone other than Allah, the Creator of the heavens and the earth, and He
feeds, and is not fed?" Say, "I have been asked to be the
first to submit." And never be one of those who ascribe
partners to Allah. [I41

Commentary
In the opening verse (12),?$.!I
& 2 $, the disbelievers have been
asked as to who is the Master of the entire universe and all that it contains. Then, Allah Himself gives the answer through the blessed
Ljc JJI & that Allah is the Master of all.
words of the Holy Prophet
The reason for answering the question, rather than waiting for the disbelievers to answer it, is that the answer given was an accepted fact
with the disbelievers of Makkah as well, for they were, though involved with Shirk and idolatry, no deniers of the fact that Allah Almighty was the Master of the heavens and the earth and everything
they contained.

+,

The word,

g!:ila (towards) in the next sentence: $+I' $'J!* .,,,c;

(He will surely gather you towards a day of doom) has been used either
in the sense of t a w a f f z meaning to take in full, bring to a finish, or
gather, (as in the translation of the meaning given here), in which
case, it would mean that Allah Ta'kla will gather everyone, from the
beginning to the end, on the day of QiyZmah - or, it could mean 'to
gather in the graves,' in which case, it would mean that human beings
will be kept being gathered into their resting places unto the day of
Qiyamah when they will be raised back to life. (Qurtubi)

,G$

As for the sentence: ' ~ 4 1
(He has prescribed for Himself
to be merciful) appearing a little earlier in verse 12, a narration from
Sayyidna A b i Hurairah in the Sahih of Muslim reports that the Holy
r-jc &I
said: When Allah Ta'alG made His creation, He
Prophet
made a promise to Himself in writing which is with Him, written in
which are the words: & ,$ 4$if,3925! that is, 'My mercy shall remain dominant over My wrath.' (Qurtubi)

+,

$$;

The sentence which appears a t the end of the verse : 7@ifi$
(Those who have brought loss to themselves ... ) indicates that the deprivation of the disbelievers from the universal mercy of Allah Almighty
mentioned earlier was caused by their own deeds, for they did not take
to the way which brings mercy - that is, the way of belief and faith.
(Qurtubi)

,&I;~I

The word, 'sukun' appearing in verse 13:
, j #&L: 5; (And to
Him belongs what finds rest in the night and the day) could either
mean the state of being still or at rest, in which case, the verse would
mean that Allah is the Master of everything present in the night and
the day. Or, it is also possible that the sense could be that of a combined state of stillness and movement (which would amount to saying what tarries and what moves), but what was mentioned here is the
state of sukun or rest only - because, movement which stands in contrast to it can be understood as being obvious enough.
N

Verses 15- 21

Say, "If I disobey my Lord, I fear the punishment of a
momentous day." [I51 Whoever is spared from it (that
day) is, indeed, blessed with His mercy. And that is
success, open and clear. [I61
And if Allah causes you some harm, no one is there to
remove it except He Himself; and if He causes you some
good, then He is powerful over everything. [I71 And He
is Dominant over His slaves, and He is the All-Wise, the
All-Aware. [I81
Say, "What can be the greatest in bearing witness?"
Say, "Allah. He is the witness between me and you.
And this Qur'En has been revealed to me so that I
should thereby warn you, and whomsoever i t may
reach. Do you really bear witness that there are other
gods along with Allah?" Say, "I bear no such witness."
Say, "In fact, He is one God. And I have nothing to do
with what you associate (with Him)." [I91
Those to whom We have given the Book recognize him
(the Messenger) as they would recognize their sons.
Those who have brought loss to themselves, they are
not going to believe. [20] And who is more unjust than
the one who coins a lie against Allah or belies His
signs? Beware, the unjust shall not prosper. [211

Commentary
In the previous verses, the command given was to shun Shirk and
believe in the perfect power of Allah Jalla Sha'nuhu mentioned therein. In the first of the present verses (15), the punishment for the contravention of this command has been mentioned in a particularly endearing manner, that is, the Holy Prophet +, +&I & has been
'commanded' that he should tell the people that should he too (God forbid) come to contravene the command of His Lord, then, he too has the
fear of the punishment of the day of QiyKmah. It is obvious that the
noble Messenger of Allah is (Divinely) protected from every sin - so,
the likelihood of disobedience coming from him simply does not exist.
But, by mentioning this hypothetical situation, the purpose is to convey the message to the community that the contravention of the Divine command is so serious a matter that even the greatest prophet
cannot stand excused from it - if not him, who else?
After that, it was said: +;;ii",+x9L 2 s : (Whoever
~
is spared from
it that day is, indeed, blessed with His mercy). It means that the punishment of the day of Resurrection (al-Mahshar) is extremely horrendous and harsh. Whoever finds this removed from him or her should
know that it was great mercy from Allah. This has been further
strengthened by saying:u'~:s'~ $b (And that is success, open and
'al-fazuz' (success) means being admitted in J a n clear). The word,
nah (Paradise). This tells us that deliverance from punishment and
admittance into the Paradise are inseparable from each other.
9
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All Gain and Loss Comes from Allah: A Cardinal Muslim Belief
In the third verse (IT), a basic article of faith in Islam has been described - that it is Allah, in reality, who is the Master-Dispenser of all
gain and loss. No one can 'really' bring the least benefit to anyone, nor
cause the least harm. As for the outward manifestation of gain or loss,
benefit or harm, seen coming from one person to the other, is no more
than a matter of appearances. Seen in the full flash of reality, this
does not hold out any more than a ready-to-vanish curtain. So succinctly the idea was put in a Persian couplet:

Spraying Musk is the work of your tresses, but those who love you
Have found it expedient to ascribe the blame to the Chinese deer!

This belief too is one of the revolutionary beliefs of Islam, a belief
which made Muslims shed the dependence on the created and rely on
their Creator alone. It was this belief which put together a large
group of unprecedented charmers of the soul on the map of the world,
who were, despite their meager means and haunting hunger, weightier and worthier than a whole world - for they would not bow their
heads before anyone.
The Holy Qur'an has taken up this subject a t many places with
different approaches, out of which, quoted here is a verse from SGrah
Fatir:

What Allah, out of His mercy, does make open to people, there
is no one to withhold it; and what He does withhold, there is
no one to release it after that - 35:2.

It appears in Sahih Ah&.d3hthat the Holy Prophet
this in his prayers very often:

& used

to say

"0 Allah, there is no withholder of what You have bestowed
and there is no giver of what You have withheld and no status
of a man of status can be of use to him against You.

Under his comments on this verse, Imam al-Baghawi has reported
from Sayyidna 'Abdullsh ibn 'Abbas that there was an occasion when
the Holy Prophet +,
&I mounted a ride, he asked me to sit behind him. After having covered some distance, he turned towards me
and said, You young man.' I said: 'Here I am, YZRasZ Allah. Can I do
something?' He said: 'You remember Allah. Allah will remember you.
If you will remember Allah, you will find Him before you under all circumstances. You recognize Allah when you are in peace and comfort,
Allah will recognize you when you are in trouble. When you have to

ask, only ask Allah. When you need help, seek help only from Allah.
Whatever is going to happen in this world has already been written by
the writer of destiny. If all those created were to combine and try to
bring a benefit to you in which Allah has kept no share for you, they
would never be able to do that. And if they all come together and try
to inflict a harm on you which is not in your lot, they would never become capable of doing that. If you are sure of being able to act patiently, then, do just that, by all means. If you do not have the strength
and ability to do so, observe patience - because there is great good and
barakah in remaining patient against what does not go well with your
temperament. And understand it very clearly that the help of Allah is
with patience, and comfort with hardship, and prosperity with adversity.' (This Had2h also appears in Tirmidhi and the Musnad of &mad with sound chains of authority)

Alas, despite this clear declaration of the Qur'an and the age long
*js dl&, this Ummah has started
teachings of the Holy Prophet
going off course in this critical matter when they have handed out
what lies in the exclusive domain of Allah to His created beings. Today, there is a very large number of Muslims who would, rather than
call upon Allah and pray to Him in their hour of distress, cry for help
in all sorts of names, but do not seem to remember the name of Allah.
As for praying to Allah through the spiritual mediation of prophets
and men of Allah, that is a different matter, and that is permissible.
Evidences of which are available within the teachings of the Holy
*js &I& himself. But, calling on or praying to a created
Prophet
being directly for the removal of one's need or solution of problem is an
open rebellion against this Qur'anic injunction. May Allah keep all
Muslims on the straight path.

+,

+,

1 $;$+ 532G $; (And
At the end of verse 18, it was said: 3',&I
He is dominant over His slaves, and He is the A;:-Wise, the AllAware). It means that the mastery of Allah Ta'ala prevails over His
servants in the absolute sense and that everyone remains under His
power and control all the time. This is the reason why no human being, no matter how great, whetblr a prophet close to Allah, or the most
powerful ruler of the world, rime of them come out successful in everything they do, nor is every nish of theirs granted.

And then, He is Wise too, for everything He does is essential Wisdom. And then, He is All-Aware too, for He is the One who knows
everything. Thus, by the word, al-QZhir (the Dominant) pointed to is
the perfect power of Allah Ta'ala .and, by the word, al-Hahim (the AllWise), His all-encompassing knowledge - and the two tell us that perfection in knowledge and power are the sole attributes of Almighty Allah and it is only Him that they belong to.
A particular event which is the cause of the revelation of this verse
has been generally reported by commentators. It is said that once a
deputation of the people of Makkah came to the Holy Prophet &.
They said: 'You claim to be a Messenger of Allah. Who is your witness
on this? We have yet to see a man who attests to its truth, although
we have tried our best to confirm it from the Jews and Christians.'

r ; ~

Thereupon, the verse:
$h$
which means: You tell them
whose witness could be greater than that of Allah, within whose power
lies the gain and loss of everyone in the world? Then, you tell them
that Allah is the witness between me and you. The witness of Allah
refers to those miracles and signs which Allah Ta'ala made manifest to
Thereconfirm the veracity of the prophethood of the Holy Prophet g.
,,<'/,9/t/'
95
fore, addressing the people of Makkah, it was said: %I $1
I. ,r+t;l
&f It means: Do you, even after the witness of Allah Ta'ala Himself,
stand to witness against Him by saying that there are other gods too
along with Allah? If that is so, you are responsible for your fate. As
for me, I bear no such witness. Then, the Holy Prophet
&A
dl & is
is, He is one God, the only one
asked to tell them: &&!$$$that
worthy of worship who has no partners, sharers or associates in His
pristine Divinity.
9
,9 , ,
And also said there was: @,; + $ < ~ ; Y , ~ I ~IIh ;r!$l;
that is, 'and the
Qur'an has been sent to me as the revealed Word of Allah so that I
should warn you of His punishment and also warn all those people to
whom this Qur'an will keep reaching until the day of Q i y h a h .
/

+,

I /

+

This proves that the Holy Prophet
Ljs dl& is the Last Prophet
and the Qur'an, the Last Book. It will continue to be recited and
,
people will remain
taught right through the day of ~ i y g m a h and
obliged to follow it.

Sayyidna Sa'id ibn Jubayr ~ ;&I
r dJ
said: To Whomever the Qur'Gn
has reached, he has become like one who has visited Muhammad &.
And it appears in another Hadith: To whomever the Qur'an has
reached, I am his Warner ('nadhir').

+,

Therefore, the Holy Prophet
&A
& I & had asked his Companthat is, convey my instructions and
ions emphatically : 21935 %1
teachings to people, even if it be one 'Ayah.
I

And Sayyidna 'Abdullzh ibn Mas'ud *;5 A1 dJreports that the Holy
A& &I & said: May Allah keep that person hale and hearty
Prophet
who heard a saying of mine, committed it to his memory and then conveyed it to my Ummah. This is important because it generally happens that a person may not himself appreciate the sense of what is
said but which would be understood much better by a person of later
times to whom the first person has conveyed it.

+,

In verse 20, there is a refutation of the saying of those who had said
that they had checked with the Jews and the Christians and none of
them were ready to attest to his truth as a Messenger of Allah. About
C? c$~+'I
is, as for the Jews
that it was said:
and Christians, they recognize Muhammad al-Mustafii & as they
would recognize their sons.

,&G(;$,&-

wi hat

The reason is that there is, in the Torah and Injil, a full description
rl?J JJI &, of his home
of the physical features of the Holy Prophet
city and then his post-emigration place of residence, and of his habits
and morals and achievements - all this in such details that it leaves no
room for doubt in the recognition of his identity. In fact, this is not
A& &IA,
the Torah and
limited to the mention of the Holy Prophet
the InjTl carry even the detailed description of his noble Sahzbah as
well. Therefore, there was no possibility that anyone who recited the
Torah and the Injil and believed in them would be unable to recognize
& &IA.
the Holy Prophet

+,

+,

+,

At this point, the simile given in the text is that of children - 'as
they would recognize their sons.' Not said here is: as children recognize their parents. The reason is that the recognition of children by
parents is most detailed and certain. Children remain before parents
day and night under all conditions. From infancy to younger years,

they are raised in the hands and laps of parents. So, the extent to
which parents can recognize their children, their children cannot recognize them.
sayyidna 'Abdullih ibn Salim G &IdJbelonged to the Jewish
- - faith, then he became a Muslim. Sayyidna Faruq al-A'zam L L ~&IA
asked him: Allah Ta'ila says in the Qur'an that you recognize our RasGl as you would recognize your sons. What is the reason for it? Sayyidna 'Abdullsh ibn Salam said: Yes, we know the Holy Prophet j
g from
his qualities and features revealed by Allah Almighty through the Torah. Therefore, this knowledge of ours is certain and absolute. This is
contrary to our offspring about whom one could doubt whether or not
they were their children.
Sayyidna Zayd ibn Sa'nah who first belonged to the people of the
Ljt &I
Book had recognized the Holy Prophet
through the description of his qualities and features stated in the Torah and the Injil.
There was only one quality which could not be confirmed from earlier
information. So, this he confirmed by testing. That quality was : 'His
forbearance will dominate his anger.' Then, he went to see the Holy
r j s dl&, made his test and found him a true bearer of
Prophet
this quality. He instantly became a Muslim.

+,

+,

In the last verse (211, it was said that these people of the Book who,
despite knowing the true identity of the Holy Prophet
Ljc &IA,
do
not accept Islam were simply ruining themselves at their own hands:
a;=>Y 9 9 Y'++I ,?,Y"/,9 I,& $$I 5, (Those, who have brought loss on themselves,
they are not going to believe).

+,

0

0

Verses 22 -26

And (forget not) the Day We shall gather them together,
then We shall say to those who associated partners
with Allah, 'Where are those you claimed to be partners of Allah?" [221 Then, their fallacy will lead them to
nothing but that they will say, "By Allah, our Lord, we
ascribed no partners to Allah." [23] See how they lied
about themselves and lost to them was all that they
used to coin. [24]

-

And there are those among them who listen to you, but
We have put coverings on their hearts, so that they do
not understand, and heaviness in their ears. And if
they were to see all the signs, they will still not believe
in them. So much so that, when they come to quarrel
with you, the disbelievers say, "It is nothing but tales of
the ancients." [251
And from it they prevent and from it they keep away,
and they ruin none but themselves, and they do not realize. [261

Commentary
Mentioned in the previous verse (21) was that the unjust and the
deniers of truth will not receive salvation. Details appear in the
present verses. The first (22) and the second (23) verses talk about the
great trial to be held on the day of Resurrection before the Lord of all.
$$k;(;(And
; [forget not] the Day We shall gather
It was said:
them together), that is, 'gather all disbelievers and their self-made ob9
99
9 ,9./9
jects of worship together.' After that, it is said:
1$-I
&,J+
,
,~9,/,92~
jr.9
4 $1 (then We shall say to those who associated partners with
Allah, "Where are those you claimed to be partners of Allah?"), that is,
'ask them about the objects of worship they had taken to as partners of
Allah, and resolvers of their problems, and why would they not come
to help them in their hour of trial.'

gjl$;:

The word, $ :'thumma' (then, after that), used here denotes delay,
which tells us that the trial of answering fateful questions will not
start soon after having been gathered on the Day of Resurrection. Instead, they shall keep standing in that state of wonder and perplexity
for a long period of time. It will be a passage of time in between when
the reckoning will commence.

+,

+L &I
has been reported to
In a Hadith, the Holy Prophet
have said: What would happen to you when Allah Ta'ala will gather
you on the plains of Resurrection as arrows are gathered in the quiver
- and you shall be in that state for fifty thousand years. And it appears in another narration that everyone will tarry in the dark on that
Day for one thousand years - not being able to even talk to each other.
(This narration has been reported by Hakim in Al-Mustadrak, and by Al-Baihaqi)

The difference of fifty thousand and ten thousand in this narration
also appears in two verses of the Holy Qur7Gnas well. In SGrah AlMa'arij, it is said: &dl
SC? '[a Day] the measure whereof is
Gg
[as] fifty thousand years - 7 0 : ~ 'In SGrah Al-Hajj, it is said: ad#&
:'A Day in the sight of thy Lord is like a thousand
of your
reckoning - 22:47.' The reason for this difference is that this day will be
long in terms of the severity of pain and the levels of pain will be different. Therefore, this day will seem to be that of fifty thousand years
for some and that of one thousand years for others.
0."

$4?

4 ;:I&
0 )
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In short, on this venue of the great trial, a long period of time will
pass for the trial to begin, so much so, that these people will wish that
reckoning comes so that they can be relieved from their state of uncertainty, no matter what happens in the end. It is to indicate this length
19
of stay that, as indicated earlier, the word, $(then) was prefixed to
9 9r
Jj;. (then We shall say). Similarly, the answer given by the disbelievers
mentioned in the second verse (23) also appears with the word, p: (then),
which indicates that they too will come up with their answer after
having deliberated over it for a long period of time, in which they will
,&
W$~(B
Allah,
~ our Lord, we ascribed no partners to Alsay: @,>
lah). In this verse, their answer has been identified as: A;: 'fitnah'
which could mean 'trial' or 'infatuation.' Both meanings can be taken
here. In the first case, the answer given by the disbelievers becomes a
trial by itself; while, in the second case, it would mean that these peo-

ple were infatuated with idols and other self-made objects of worship,
even made sacrifices for them, but all that infatuation was gone on
this day when they had no choice but to declare their total disassociation from them.
There is something very astonishing in their answer. That was a
nerve-shattering time with the day being the Day of Retribution with
the awesome manifestations of the power and authority of their Lord
all there, yet they had the courage to lie before their very Lord, and
that too, with such shamelessness that they are swearing by His great
name ahd saying that they were no disbelievers!
Most commentators explain this answer given by the disbelievers
as something not based on foresight or hindsight. In fact, it was
caused by the heat of surrounding awe and the loss of personal nerves,
a condition in which one utters what is not intended. But, by giving
some thought to the general happenings and conditions of the Day of
Resurrection, it could be said that Allah Ta'GlG had given them the
freedom to say things as they used to say in their life of the mortal
world so that everyone present on the Day of Resurrection could see
their full profile and get to know that these people did not stop a t disbelief and polytheism, but that they were also unmatched as liars, for
they would not desist from lying a t least on an occasion so horrifying.
Another verse of the Qur'an (Siirah Al-Mujidalah): $55& 0 b ? $(then
they will swear to Him as they swear to you - 58:18) gives a hint in this
direction which means that very much in the manner they swear falsely before Muslims, they would not hesitate in swearing as falsely before the Lord of all the worlds Himself.
When these people have become sworn deniers of their Shirk and
Kufr (attribution of partners to Allah and disbelief) on the day of Resurrection, that will be the time when Allah, in His absolute power, will
have their mouths sealed with silence. His command will then go to
the limbs of their bodies - 'now, you speak as witnesses to everything
they did' - then, will come the proof that their own hands and feet and
eyes and ears were all some kind of secret service agents who had been
with them all along. They will tell, and tell everything they did. About
, *'9,,
'/
that, it has been said in Surah YZ-Sin: rc;jrt-rl
& ,+r ~ l
I$& I
:$(: (That Day shall We set a seal on their mouths. But
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their hands will speak to Us, and their feet bear witness, to all that
they did - 36:65). After having witnessed this demonstration of unimaginable power, no one will, then, dare conceal anything or lie about it.
At another place in the Holy Qur9Gn,it is said: 6.+ &I;&$5 (And
they shall not conceal anything from Allah - 4:42). Explaining its meaning, this is what Sayyidna 'Abdullah ibn 'Abbas had said: That is, they
would first lie as much as they could, even swear falsely, but once
their own hands and feet shall testify against them, they will not have
the courage to say anything wrong after that.
So, we see that a wrong-doer shall be given full freedom to put his
statement on record in the court of the Judge of judges. If he choses to
lie, as he did in his mortal life, his right to do that will not be snatched
away from him - because Allah will Himself, in His absolute power, demolish the facade of his lie through the testimony of his own body
parts.
This is why telling lies after death will not work. Think of a n entrance examination or an admission test. After death, man's first test
will be given by angels, Munkar and NakG. Says the Hadfth: When
Munkar and Nakir will ask a KIifir (disbeliever): @? 15&
;5
:;
(Who is
your Lord and what is your religion?), the Kafir will say: hJ5,;i3PGbl;(Oh
0, I do no! know). In contrast a true Muslim will answer by saying: +
;
; k ~ 1 ~ ',
2 ; % 1 (Allah is my Lord and Islam is my religion). It appears no
one will have the courage to lie in this test, otherwise a Kafir could
have given the same answer as was given by a Muslim. The reason is
that the test will be taken by angels who do not have the knowledge of
the unseen, nor are they capable of making hands and feet give witness. If man had the choice of lying there, the angels would have simply acted in accordance with the answer given, but this would have
disturbed the system. This is contrary to the test of the day of Resurrection where questions will be asked and answers given before Almighty Allah which means that no lie will work there even if resorted
to.
/

TafsTr al-Bahr al-Muhit and M a z h d report from some elders that
the people denying their Shirk on oaths will be those who did not
openly declare a created being to be God or His deputy, but as for their
deed, they had assigned all powers of Godhood to His created beings,

and from them sought answers to their needs, in their name they
would make offerings, and from them they would ask sustenance,
health, children and everything they wished to have. These people did
not consider themselves as Mushriks. Therefore, on the day of Resurrection they would swear to it that they were not Mushriks. Ultimately, Allah Almighty will expose their disgrace.
Another question which arises in this verse is about what has been
said in some verses of the Qur'an - that Allah Almighty will not speak
to the disbelievers and sinners - while, the present verse seems to be
indicating clearly that such address will come to pass.
The answer is that such address or speech will not be in the form
of honouring them or accepting their prayers. As for the negation of
an address based on admonition, that is not intended in this verse. It
could also be said that the address mentioned in this verse may be
through the angels. As for the verse where Divine speech or address
has been negated, it refers to an indirect address.

a&?

In verse 24, it was said: 5
;
s
915 L.>+
~ ; + L I , $ $3
(see
how they lied about themselves - and lost to them was all that they
used to coin). The address here is to the Holy Prophet pl, r j s rill
who has been asked to see how these people have lied against their
own selves, and whatever they used to forge and fabricate against Allah (their idols and so-called partners to Allah) is lost to them. The expression translated as 'lied about themselves' means that the curse of
this lie is going to fall on their own selves while the word, .l+l translated as 'used to coin' may also mean that ascribing partners to Allah was
a fabrication in the mortal world the reality of which was exposed on
the day of Resurrection. And it is also possible that 'ift&Z or fabrication could be referring to the false oath taken on the day of Resurrection following which the witness of the limbs of the body exposed their
lie.
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Some commentators say that 'ifti;-$ or fabrication refers to interpretations they used to put on their false objects of worship in the mor, ' d f , , 3 5 > f l p which means that 'We do
tal world, for example: Jj+JI J!L~'&,Y!~&G
not worship them taking them to be God but only do it so that they
would intercede on our behalf with Allah and bring us closer to Him 39:3.' This fabrication of theirs got exposed on the day of Resurrection
/

I

when no one interceded on their behalf in their hour of trial, nor any
one did anything to bring about a reduction in their punishment.
This bring us to a question, for the verse seems to indicate that a t
the time of trial featuring these questions and answers, all false objects of worship will not be present there, but a verse of the Qur'Zn
,>99>/ '
9
,,, J / /<,' ,9'<
up those who have been unsays:
G I L, wbJb &I
u.$
just, and their partners, and what they used to worship - 37:22). This
seems to indicate that the false objects of worship will also be present
on the day of Resurrection.
The answer is that the sense of their being absent from the plains
of Resurrection, as it emerges from this verse, is limited to their being
unavailable as partners, sharers or intercessors. Thus, though they
would be unable to help their clients in any way but, they would be
present there. So, there remains no contradiction between the two
verses. Then, it is also possible that all of them could be gathered together a t one time and place, then be separated and the question is
asked after the separation.
In these two verses, it should be particularly borne in mind that
the choice of free speech given to disbelievers on the day of Resurrection which they utilized by denying on false oath that they had anything to do with Shirk, is not without its implications. Perhaps, it carries a hint that the habit of telling lies is an evil habit which is never
easy to shake off. So much so that these people, who used to swear
falsely before Muslims during their life in the mortal world, were unable to stop lying even on the fateful day of Resurrection which put
them to disgrace before the entire creation of Allah. Therefore, lying
has been strongly condemned in the Qur'an and Hadith which give serious warning to those who tell lies. At many places in the Qur'an
liars have been cursed. The Holy Prophet
+&I
said: Stay
away from lying because a lie is the accomplice of sins, and a lie and a
sin will both go to Jahannam. (Ibn Hibban in his Sahih)

+,

The Holy Prophet +, +b &I& was asked what deed could take one
to Hell. He said: A lie [the Musnad of Ahmadl. And on the night of the
Mi'rij (the Ascent to Heaven), the Holy Prophet ,&
Ljc
,dl
saw a
man having the corners of his mouth being slit apart which then fall
back into their place and become as they were, and again they are slit

apart ... something to keep happening to him throughout the day of
Qiygmah. He asked the. angel, Jibra'il al-Amin: "Who is he?" Angel Jibra'il said: "He is a liar."
And it appears in a narration from the Musnad of &mad that the
s u~ said: One cannot become a complete Muslim
Holy Prophet +, ~ j JJI
unless he gives up lying altogether, to the extent that he would not lie
even by way of joke or fun.
In addition to that, it appears in Al-Baihaqi and others, all on
sound authority, that the character of a Muslim may have other bad
traits - but, not breach of trust and lying. Yet another Had3h says
that lying decreases one's Rizq (sustenance).
The verse: &
' 5j&'$;
(And from it they prevent - 26), according to
early commentators Dahhak, Qatsdah and Muhammad ibn Hanafiyah,
was revealed about the common disbelievers of Makkah who prevented people from listening to the Qur'an and following it - and saw to it
that they themselves stayed away from it. It has also been reported
from Sayyidna 'Abdullah ibn 'Abbas that this verse concerns the Holy
Prophet's & respected uncle, Abu Talib, as well as other uncles who
stopped people from causing pain to him, even supported him, but
would not believe in the Qur'an nor follow it. If so, the pronoun in ;$:
Z will revert to the Holy Prophet +, ~ j dl&
s
and not to the Qur'an.
(Mazhar: with narration by Ibn Abi al-HGtim from Sa'id ibn Abi Hilal)
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Verses 27 32

1

And if you were to see when they would be made to
stand at the Fire and they will say, "Would that we
were sent back, then we would not belie the signs of
our Lord, and would join the believers." [271 In fact,
what they were concealing before would become clear
to them. And if they were sent back, they would again
go for what they were forbidden from, as they are nothing but liars. [281
And they say, "What does exist is nothing but this
worldly life of ours, and we are not going to be raised
again." [291
And if you were to see when they will be made to stay
before their Lord! He will say, "Is this not true?" They
will say, "Of course, by our Lord, it is." He will say,
"Then, taste the punishment, for you used to disbelieve." [301
Losers indeed are those who deny that they will ever
face Allah, yet when the Hour will come upon them
suddenly, they will say, "Alas! we have been negligent
about it." And they shall be carrying their burdens on
their backs. Beware, evil is the burden they carry! [31]
And the worldly life is nothing but a game and play.
And the last abode is surely good for those who fear Allah. Would you still not understand? [321
Commentary

There are three basic principles of Islam: TauhFd (Oneness of Allah), Risdah (Prophethood) and ' a h i r a h (Belief in the Hereafter). All
other articles of faith fall under these three. These are principles
which tell human beings who they are and what is the purpose of their
life. This understanding brings a revolution in their lives by showing
them the straight path. Out of these, the Belief in the 'Ahhirah, the be-

lief that there is a reckoning of deeds to come when good shall be rewarded and evil punished, has pragmatically the most revolutionary
effects, as it channels every human deed into a particular direction.
This is the reason why all subjects dealt with in the Qur'an revolve
around these three. In the verses appearing here, special emphasis
has been laid on the reckoning of the 'Bhirah, its rewards and punishments, and the true nature of the mortal world.
In the first verse, portrayed is the condition of wrong-doers and deniers of truth who, when made to stand by the edges of the Hell, and to
observe the horrifying punishment far beyond their imagination,
would wish that they were sent back into the world where now they
would never falsify the signs and commands of their Lord, would believe in them and would be the true believers.
In the second verse (28), Almighty Allah, who is All-Knowing and
All-Aware, exposes the reality of their wish, which would be nothing
but the compulsion of circumstances, by making it clear that these
people have always been addicted to lying and that they were liars
even in their present wish under trial. The root of the problem with
them was that they did not relish the realities brought before them by
the prophets of Allah. They knew that the prophets were true, yet
they raised dust to keep such realities unmanifested either because of
their chronic obstinacy or worldly greed. But, in the Hereafter, everything came out in the open. They saw the power of Allah with their
own eyes. They realized that the prophets had told the truth. Even,
the life after death, something they had denied all along was before
them, really and physically. Then, they became direct witnesses to reward and punishment and Hell. After that, they were left with no argument to continue their attitude of denial and opposition. So, when
they wished to be returned to the mortal world, that was mere absence
of choice.
Then, their All-Knowing, All-Aware Master said that this was
what they were saying for now, but if they were to be sent back into
the mortal world once again, they would simply forget all about their
promises and resolutions and will revert to doing what they have been
doing before, and would start getting involved once again with the unlawful from which they were stopped. Therefore, what they were say-

ing now was also a lie and a ploy for deception.
That their present statement has been called a lie could also be
based on their ultimate deed, that is, their promising not to lie if returned to the world was not true, for this would never happen because
they would still do nothing but keep lying when they go there. This lie
could also mean that whatever they were saying a t that time was not
prompted by true intention. They were doing so simply to buy time
and avoid punishment while in the heart of their hearts, they still
have no intention of doing it.
0; /Y ,
,5
As for the statement in the third verse (29): QJI L;&!Y;!
51,g6(And
;
they say, "There is nothing real but this worldly life of ours"), it re- verts back to the word, I$G ('adu : would again go for) in verse 28.
Thus, it means that should they be returned to the world, then, once
they reach there, they will still say that they do not accept any life other than the life of this world. Life here is the life and they were not going to be raised again.
A question arises here: When they have seen their return to life on
the day of QiyZmah - and reckoning and accounting and reward and
punishment - how can it be possible that they would deny it once they
have been sent back into the world?
The answer is that denial does not make it necessary that, in reality, they remain uncertain about these events and facts. Instead, it
would be very much like our contemporary disbelievers and wrongdoers who, despite their knowledge of Islamic realities, keep sticking
to their denial and falsification simply because of their hostility, that
these people, once they are returned to the world, and despite having
personal certainty of the realities of the day of QiyZmah, of rising to
life back again, and of what would happen in the Hereafter, they
would still resort to their old habit of belying and falsification simply
because of their wickedness or hostility. This is what the Qur'an has
said about some disbelievers within this present life:
They are striving hard to deny Our signs - while in themselves being certain of their truth - (only)unjustly, and out of
pride - 27:14.

This is also similar to what was said about the Jews that they rec+&I& as they would recognize their
ognized the Last Prophet
sons, yet they remained all bent on opposing him.

+,

To sum up, it can be said that the Creator knows, in His eternal
knowledge, that the claim of these people that once they have been
sent back to the world, they would become ideal Muslims, is a lie and a
deception. If they were, as they wished, to be released into the world
put together after its destruction, then, once again, they would do exactly the same things they used to do in their earlier lives.
cjs,rill
is reported to have said: At the time
The Holy Prophet ,&
of reckoning, Allah Ta'ala will ask Sayyidna Adam ? X J I + to stand
near the Scale of Justice and will ask him that he should look a t the
deeds of his progeny and allow anyone whose good deeds outweigh his
- I n s to go to Paradise. And then He would say: The one I shall admit
t o the punishment of Hell will be the one about whom I know that he,
~fsent to the world again, would do the same thing he had been doing
earlier.

About the sentence: $;1j;l;;i5&$;
(And they shall be carrying their
burdens) in verse 31, it appears in Hadah narrations that, on the day of
Qiyamah, the deeds of good people will become their ride while the evil
deeds of evil people will be placed like a burden on their heads.
Noteworthy here is that disbelievers and sinners will do everything
possible to save their skins on the fateful day of Resurrection. They
will be nervous and confused. Sometimes they would hide behind false
swearing. At others, they would wish to be returned to the world of
their earlier experience. But, none of them will say: Now, we have believed and now we shall be doing nothing but what is good - because
they would have seen reality and seen it very clearly - that the phase
of Akhirah, the Hereafter, is not the Venue of Deeds (Dgr al-'Amal),
and that the soundness of 'Iman (faith) depends on its being 'bil-ghayb,'
that is, without having the need to see what is Unseen. Confirming
what has been seen is simply acting in line with what has been personally seen. It is not what the attestation to the truth of Allah and
His Messenger is. So, let us be very clear that working for the pleasure of Allah Ta'Zla, earning its fruits in the form of the promised state
of everlasting bliss, hoping to be blessed with Paradise in the Here-

after, and having a good life of peace and tranquility right here are
things which can be achieved only (repeat, only) through the life of the
resent world, neither before, nor after - for it is not possible to
achieve these in the universe of spirits (arwzh) before it, nor is it possible to achieve it in the domain of the Hereafter, after the world of our
experience is no more there.

The Present Life is a Great Blessing: Invest Wisely,
and Prosper
Now we can see that the life of this world is a great blessing, and
certainly a n asset of unmatched value. (To borrow the terminology of
modern investors, 'with such chips in one's hands, who would not go
for such a deal of deals?' - Tr.). So, this life is an opportunity which
must be taken seriously. That is why suicide is forbidden as Haram in
Islam, and equally prohibited is praying for death, even the making of
a wish to die. This is so because it shows ingratitude for a great blessing of Allah Ta'ila.
Also clarified here is the basis on which worldly life has been characterized as game and fun in the last verse (32) here, as well as in several other verses of the Qur'an, or in many Ahiidith which condemn
worldly life. There, by worldly life what is censured is the time of life
which is spent being heedless to the thought and concern of Allah
Ta'ala. Otherwise, no wealth of the world is equal in worth to the time
one spends in remembering Allah and doing what He has commanded
us to do. This is also confirmed by a Hadah which says:

Dunyais cursed and cursed is what is in it, except the Dhikr
of Allah, or ' a i m (a knowledgeable person) or a student.

If seen closely, a teacher (of religion) and a student (of religion) are
included under the Dhikr (Remembrance) of Allah because 'Ilm' means
the knowledge which becomes the cause of the pleasure of Allah. So,
the learning and teaching of such an 'Ilm are both included under
Dhirkrullzh. In fact, according to the clarification of Imam al-Jazr:,
everything done in this world which is done in conformity with obedience to Allah, that is, in accordance with the injunctions of the Shar?ah, is all included under the Dhikr of Allah. This tells us that every-

thing necessary that must be done in this life of the world, all permissible ways of earning one's livelihood, and the fulfillment of other
needs which are not beyond the limits set by the Shari'ah, shall all be
considered as being included under the Dhikr of Allah. In fact, the fulfillment of the rights of family, relatives and friends, neighbours and
guests and others has been identified as an act of Sadaqah (charity)
and 'Ibgdah (worship of Allah).
To recapitulate, it can be said that, there is nothing in this world
more worthy of Allah's favour than 'It&ah (obedience to Him) and
Dhikr (remembrance of Him). Then, the dearest and the worthiest
possession man has is his time of life i n this world. And we know that
this time is limited. And no one knows exactly how long his or her life
is, seventy years or seventy hours, or no more than the span of a
breath. On the other hand, we know that the pleasure of Allah which
is the only guarantee of a good life, here and there, can be acquired
only within the limits of our life in this world. Now, every human being, whom Allah has blessed with sense and vision, can decide it for
himself how he is going to spend these limited moments and hours of
his life, and in what. No doubt, common sense would demand that
this precious time should mostly be spent in what would meet the
pleasure of Allah. As for chores which are necessary to hold this life
together, they should be taken to as needed.
In a Hadah, the Holy Prophet +, ,cjs dl & has said:
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Wise is he who controls his self, and stays pleased with minimal resources, and devotes his deeds for what is after death.
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Verses 33 41

We do know the fact that what they say does grieve
you, because it is not you that they are belying, but the
transgressors are actually denying the signs of Allah.
[331

And, indeed, messengers have been belied before you,
but they stood patient against their being belied, and
they were tortured until Our help came to them. And
no one can change the words of Allah, and of course,
there have come to you some accounts of the messengers. [341
And if their aversion is too hard on you, then seek, if
you can, a tunnel into the earth or a ladder onto the
sky in order to bring them a sign. And had Allah willed,
He would have brought them all to the right path. So,
never be one of the ignorant. [35]
Only those respond who listen. As for the dead, Allah
shall raise them after which they shall be returned to-

wards Him. [361
And they say, "Why is it that no sign has been sent
down to him from his Lord?" Say, "Allah is surely powerful enough to send down a sign, but most of them do
not know." [371
There is no creature moving on the earth, nor a bird
flying on its two wings, but they all are communities
like you. We have not missed anything in the Book.
Then, to their Lord they shall be gathered together.[381
And those who have belied Our signs are deaf and
dumb, in layers of darkness. Whom Allah wills, He lets
him go astray, and whom Allah wills, He brings him on
the straight path. [391
Say, "Tell me if the punishment of Allah comes to you
or the Hour befalls you, would you call someone other
than Allah, if you are truthful?" [401 Rather, Him alone
you will call and He, if He wills, shall remove what you
call Him for and you will forget those you associate
with Him. [411

Commentary
About the statement: id$@-$$
(it is not you they are belying,
rather, it is the signs of Allah they are denying) in the first verse (331,
there is a related event, reported in Tafsir MazharT on the authority of
a narration by As-Suddiy, according to which, once Akhnas ibn Shuraiq and Abu.Jahl, two chiefs of the Quraysh tribe met together. Akhnas asked Abu Jahl: 0 Abul-Hikam, (In Arabia, AbL Jahl was called AbulHikam - 'man of wisdom' - but because of his hostility to Islam, he became
known as AbL-Jahl - 'man of ignorance'), you and me are alone here.
There is no third person listening to us. Tell me about Muhammad ibn
'Abdullah +, ~ j &I
s &.
Tell me what you really think about him. Is
he telling the truth or is he not?
Swearing by Allah, A b i Jahl said: No doubt, Muhammad & is
true. He has never lied all his life. But, the problem is that the
thought, that only a single branch of the tribe of Quraysh, the Ban6
Qusayy, is going to become the repository of all sorts of virtues and
perfections while the rest of the tribe remains totally deprived, is
something that we cannot take. It is too much. They have the flag in

their hands. They have the important duty of providing water for the
Hajj pilgrims in their hands. They are the custodians of the Ka'bah;
its keys are in their hands. Now, if we are to accept that the station of
prophethood also belongs to them, what the rest of the Quraysh will be
left with?
According to another narration reported from Najiyah ibn Ka'b,
once Abu Jahl himself told the Holy Prophet +, +L &IA: We do not
suspect you of lying nor do we belie you, but we do belie the Book or
Religion whichvyouhave come up with. (Mazhari)
Based on these narrations of Had5h, the verse can be taken in its
real sense, that is, 'these disbelievers do not belie you, rather, they belie the signs of Allah.' And this verse could also be taken in the sense
that these disbelievers, though belie you obviously but, in reality, the
outcome of belying you is itself the belying of Allah and His signs - as
&A
&I 3, said: Whoever
it appears in Had2h, that the Holy Prophet
causes pain to me is liable to be judged as causing pain to Allah.
, G; (there is no creature moving ...) tells us
The sixth verse (38):,913 ;p/
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that, on the day of QiyZmah, animals will also be given life along with
human beings. Following a narration of Sayyidni Abu Hurairah, it
has been reported by Ibn Jarir, Ibn Abi Hatim and Baihaqi that, on
the day of Q i y G a h , all animals, beasts and birds will also be given life
once again. Such will be the measure of Divine justice that a horned
animal which had hit the hornless one shall be subjected to retaliation, as would be the case with others too. And when all injustices
have been vindicated, all of them would be commanded to become dust
- and then, dust they shall become. This would be the time when the
disbeliever will say: L*,jJq!f
[78:401 that is, 'would that I too were to
become dust, and thus saved from the punishment of Hell!'
In another narration, again from Sayyidna AbG Hurairah, Imam
+LC &I & said: On the
Al-Baghawi reports that the Holy Prophet
day of QiyZmah, rights of all holders of rights shall be vindicated, to
the limit that a hornless goat shall be vindicated against the horned
one.

+,

Maximum Regard for the Rights of Allah's Creation
Everyone knows that animals have not been obligated to observe

the percepts of any SharTah or code of laws. Only human beings and
Jinns have been so obligated. And it is obvious that the jurisdiction of
reward and punishment does not apply to the non-obligated. Therefore, ' U l a m z have said that the retaliation against the behaviour of
animals on the day of Resurrection will not be because of their being
obligated, but it will be because of the Lord's utmost regard for equity
and justice - based on which the cruelty of one living creature against'
the other living creature will be recompensed, with no reward or punishment to follow for the rest of their behaviour. This tells us that the
matter of mutual rights, and their infringements, pertaining to the
creation of Allah is so serious that even non-obligated animals have
not been left as exempted from it. But, it is regrettable that there are
even many religiously-observing people who would act negligently
about it.

Verses 42 - 45

And We did send messengers to communities before
you and put them to hardships and sufferings, so that
they may supplicate in humility. [421 Why then, did they
not supplicate in humility when Our punishment came
upon them? Instead, their hearts were hardened and
the Satan adorned for them what they were doing. [431
Thereafter, when they forgot the advice they were given, We opened for them doors of everything until when
they became proud of what they were given, We seized
them suddenly and they were left in despair. [441 Thus,

the people who did wrong were uprooted to the last
man, and praise be to Allah, the Lord of the worlds. 1451

Commentary
The verses cited above, if seen in the context of verses appearing
immediately previous to them, will show the particular mode in which
Shirk and Kufr have been refuted and TauhTd, affirmed. First, the disbelievers of Makkah have been asked: If you are hit by a calamity now,
for example, the punishment of Allah descends on you right here in
this world or comes death or the very Day of Doom breaks loose, then
think and answer who it will be you would call for help to keep this calamity away from you or who it would be you will hope to deliver you
from this terrible punishment? Do you think these self-sculpted idols
in stone or any others from among the creation of Allah you have given
His status would come out to help you in your hour of trial? And then,
would you still address your cry of distress to them, or would you rather ,appeal to none but Allah, the One, the All-Powerful?
There can be no better answer from any sensible human being
which was given by Allah Ta'ala Himself on behalf of them - that, a t a
time of such mass calamity, even the greatest Mushrih will forget all
about his idols and self-appointed objects of worship and would call
none but Allah. If so, the outcome is obvious. These idols of yours,
and the objects of worship whom you have given the status of Allah
Ta'ElE and whom alone you regard as your problem solvers and granters of wishes, in fact, did not come to help you in your distress, nor
could you muster the courage to call them up to help you out. Now
then, when would it be that your devotion to them as objects of worship and their role of problems solvers assigned to them by you will
start working for you?
What has been said here is a gist of immediately previous verses.
Stated here as a matter of supposition is that punishment could befall
them within the life of this world as an outcome of their disbelief and
disobedience. And, again as a matter of supposition, if the punishment does not visit them in the present life, then, the coming of the
Qiyzmah is certain after all when account will be taken from all human beings of their deeds and put in effect shall be the law of reward
and punishment against these.
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'QiyZmah' here could mean the commonly acknowledged Qiyamah
or the Day of Doom. It is also possible that, by the particular use of the
word, 'As-SZah' (The Hour) -[411, the sense could be that of 'The Smaller Doom' (al-QiyZmatus-Sughra which stands activated for every human being immediately after his or her death - a s the saying is: Lci'G
ZILJ~,~
(For one who dies, his or her 'QiyZmah' (Doom) stands established right then) because a preliminary sampling of the ultimate
reckoning of the Qiyiimah will come before the deceased in his or her
'Qabr' (burial place) and in the state of Barzakh (the post-death preQiyamah state) and the sampling of the ultimate reward and punishment due 'there' would start showing up right from 'here.' (Not too difficult to visualize for those familiar with 'testers' and 'samples' provided on perfume counters in alcoves of major mega stores which are meant to tell the
visitor: 'WYSIWYG!' That is, 'what you see is what you get.' - Tr.)

-

But, despite warnings given in these verses to disobedient people
against their attitude of complacency - lest there comes upon them
some sudden Divine punishment as has come on past communities, or
death, or ultimately the very reckoning after Qiygmah about which
there is no doubt - such people have a mind of their own. They tend to
take the whole world on the analogy of their limited experience in the
already limited time of their life which makes them compulsive excuse
seekers in such matters. Present before them the warnings and intimations given by blessed prophets and they will bypass them as ambiguous thinking, specially a t times, and which reappear in all ages,
when there are people around who, in spite of their open disobedience
to Allah and His Prophet +, Ljs LLII &, keep prospering in wealth,
property, influence, recognition and power, almost everything. So, on
the one hand, here is what they witness with their own eyes, while, on
the other hand, is the word of the blessed messenger of Allah who tells
them that punishments do come upon the disobedient a s i t is the customary practice of the One they disobey. Now, as they look a t the two
sides of the argument simultaneously, then, their own excuse seeking
disposition and, of course, the Satan hoodwinks them into believing
that the word of the prophet is a deception or delusion.
Now, for a n answer, we can turn to the present verses where Almighty Allah has pointed out to the law which applies to what hap-

V,','

9

,,/.,

,w

,9

J

pened to past communities. It was said: ,Luq PLLlj Ge
JI,I~~,J*ilj
,
M
7,-c,,,,~wtH
P;,~pd^l ,I;;JI,'I~
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means that Allah did send, before the Holy Prophet
; u ~ ; His prophets to other communities which were tested in two ways.
Firstly, they were tested with hardships and sufferings to see if these
would become the cause of their turning to Allah. But, when they
failed in this test and, rather than turn to Allah and abandon disobedience, became all the more engrossed in it, then, they were subjected to
a different kind of test. The doors of worldly comforts were opened to
them. They had everything they could wish for in the material world
so that through these blessings they could recognize their Benefactor
and remember Him. But they, rather than be grateful to Him, were so
lost in the labyrinth of luxury that they forgot all about the messages
and teachings of Allah and His Messenger. Thus, having traded their
souls for the glitter of fleeting comforts, they failed in both tests, and
their case before Allah became conclusively established against them.
So, they were seized by the punishment of Allah suddenly which destroyed them to the last man. This punishment had come upon earlier
communities too, down from the heavens and up from beneath the
earth, and such mass punishments have come in other ways too which
had reduced whole peoples and nations to ashes. The people of Sayyidna NGh r%.ll 4 were deluged in the great flood which did not spare
even mountain peaks. The people of 'Ad were hit by an eight-day long
wind storm which left not one survivor. The people of Tharnid were
destroyed through a terrifying sound. The entire habitation of the
people of Sayyidna L i t r%.ll &A was overturned, the remnants of which
still exist in the west of Jordan in the form of a low lying water level
which is not conducive to the survival of any sea life. Therefore, it is
called The Dead Sea, and also the Sea of LGt.
',*,,H7,/

In short, these were some forms in which Divine punishment befell
past communities as a result of their disobedience destroying whole
nations and peoples in one stroke. However, it has also happened that
such people died away naturally leaving no one behind to remember
them.
Also clarified in these verses is that Almighty Allah does not send
down His punishment upon any people all of a sudden. Instead, punishments come a t the level of admonitions the purpose of which is to
make it possible for people to shed their heedlessness and take to the

correct path. We also know from here that the hardship or distress
which is sent to people on the earth as punishment for them, though
outwardly looks like punishment but, in reality, it is not. Instead of
that, it serves the purpose of a wake-up call designed to shake people
out of their heedlessness. As sue), it is nothing but mercy. Says an>"
other verse of the Qur'in: ,,9 ,.& P
I y ~ =W3:~j\%
$d g>&$, that
is, We will make them taste a lesser punishment, leaving the greatest
punishment aside, so that they may return - 32:21.
, 0 , ~ * 0 @
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Removed from these very verses is the doubt about this world
which is no place for rewards (Dgrul-Jazz), but a place where one
must do what one should (DZrul-'Amal). What then is the sense of being punished in this world where good and bad seem to be weighed on
the same scale and where, in fact, the evil ones fare better than the
good? The answer is clear. The real reward and punishment will
come on that one day of Qiyihah, which is known as the very Day of
Judgement (Yowmud-DL) or the Day of Retribution (Yowm al-Jazz)..
But, some hardships are sent in this world as a sample of punishment
('AdhZb) and some comforts as a sample of reward (Thawzb) which are
a token of mercy from Allah. Some spiritual masters have even said
that all comforts of the world are indicators of the comforts of Paradise
so that one learns to long for them. As for all those hardships and sorrows that afflict man in this world, they too are indicators of the punishment of the Hereafter so that man prepares to stay safe against
them. Unless there is a sample or model-in sight, no one can be pursuaded towards anything, nor can anyone be detracted from any impending danger or evil.
So, the comforts and discomforts of this mortal life are not rewards
and punishments as such. They are, rather, samples or tokens of rewards and punishments. We may say that this whole world is a show
room of a h i r a h (the Hereafter) where the trader displays the demonstration pieces of his merchandise in front of his store or shop so that
they could attract the buyer. Thus, we can see that worldly prosperity
or poverty, happiness or sorrow are not reward and punishment in the
real sense. Actually, they are a method of bringing the creation of Allah alienated from its Creator back to His fold.
At the end of verse 42 itself, this element of wisdom finds expres-
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sion through the words:
4 (SO that they may supplicate in hurnility). It means that the hardship inflicted on them during their life
in the present world was really not aimed a t punishing them. Since
everyone turns to Allah naturally when in distress, the purpose was to
make people turn to Allah through a little hardship. This tells us that
the hardship or pain which visits a person or group as punishment is,
in a sense, the working of Divine mercy.
3//,,,JZ
j>>-
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As for the statement: $ +lji@ (We opened for them doors
of everything) appearing in the third verse (44, it warns human beings
at large that no one should be deceived by seeing the affluence of persons or groups and hasten to the conclusion that these were the people
on the correct path and that their life was a model of success. One
should never forget that among them there could be some of those disobedient ones who have been picked out to be seized with sudden and
grave punishment.

+,

Therefore, the Holy Prophet
A
&
dl& said: When you see blessings and wealth raining upon someone - though he is deep in sin and
disobedience - then, know that he is being lured into destruction
( ~ s t i d r G )that
, is, his affluence is an indicator of his being seized in
punishment. (Narrated by &mad from ' h a b a h ibn 'Amir as in TafsH Ibn KathTr)
Following a narration from Sayyidna 'Ubadah ibn Al-Samit, leading commentator Ibn Jarir has reported that the Holy Prophet & said:
When Allah Ta'5lE wills to have a nation survive and grow, He
creates in them two qualities: (1)moderation in everything
they do, and (2) modesty and chastity, that is, abstinence from
indulging in what is not right. And when Allah Ta'ElE wills to
destroy a nation, He opens for them the doors of breach of
faith (Khiygnah),that is, they appear to be successful in the
world despite their breaches of faith and wrong doings.
In the last verse (451, ,it was said that, when the mass punishment
of Allah Ta'ala came, the people who did wrong were uprooted to the
U l ; ( ~ n d praise be to
last man. Said immediately after was: @I'
Allah, the Lord of the worlds) where the h i i t given is: Whenever the
wrongdoers and the unjust are visited by some punishment or calamity, that is a blessing for the whole world for which people should be
grateful

A;

Verses 46 - 49

Say, "Tell me, if Allah takes away your hearing and
your sights and sets a seal on your hearts, which god
other than Allah can bring it back to you?" See how We
bring forth a variety of Verses, still they turn away. [461
Say, "Tell me if the punishment of Allah comes upon
you abruptly o r manifestly, shall any people be destroyed except the unjust?" [47]
And We do not send the messengers but as bearers of
good tidings and warners. So, whoever believes and
comes to correct himself, then, there is no fear for them
nor shall they grieve.[48] And those who have belied
Our signs, punishment shall visit them, since they used
to commit sins. [491

Verses 50 - 51

Say, "I do not say to you that with me are the treasures

of Allah, nor do I have the knowledge of the Unseen,
nor do I say to you that I am an angel. I follow but that
which is revealed to me." Say, "Is it that a blind person
and a sighted one are equal? Do you, then, not reflect?"
[501

And warn, with it, those who have the fear of being
gathered before their Lord, with no one, other than
Him, to support or to intercede. May be they abstain.
[511

Commentary
The Demand of Miracles from the Holy Prophet &
Many miracles and signs of Allah had already appeared before the
disbelievers (KuffZr)of Makkah. The Holy Prophet +, Ljc *1II & graced
this world as an orphan. Unschooled and untutored, he lived his whole
life a s a total Ummiyy (unlettered). He was born in a land with no
scholar or institution of learning, near or far. For a full forty years of
his blessed age, he lived before the eyes of the entire people of Makkah
in this state of chaste tutorlessness. Then, after forty long years, it
was all of a sudden that there gushed forth from his blessed speech
such mind-boggling stream of words the eloquence of which challenged
and silenced the masters and authorities of Arab diction for ever.
Besides being wisdom and meaning a t their sublimest, its far reaching
insight covered pragmatic human needs too right unto the day of
QiyiGmah. Along with these, he gifted to the world a practical system
for the nurture and flowering of the perfect universal man. No human
ingenuity or effort can ever achieve something like this. And the
system he brought was no exercise in pure theory for others to build
upon, for he himself demonstrated it practically and succeeded in
proving that it worked. Thus, the human multitude of his time which
had taken to eating, drinking, sleeping and waking as the purpose of
their lives likes bulls, goats, horses and donkeys, to them he gave their
essential lesson in humanity. He changed their orientation. He made
them look up to the high purpose for which they were created. Thus,
every period in the blessed life of the Holy Prophet
&A
jJI A,
and
the great events which took place during it, were all a miracle in their
place, and very certainly, a sign of Allah. In such a background, there
was no room left for anyone just and reasonable to demand any sign or

+,

miracle.
But, the disbelievers from among the Quraysh, despite this, demanded that miracles of a different kind be shown to them according
to their own wishes. Of the miracles demanded by them, there were
some Allah Almighty showed to them clearly. They had demanded
that they would like to see the moon parted in two. The well-known
miracle of Shaqqul-Qamar (the parting of the moon) was witnessed,
not only by the Quraysh, but by a great number of people living in the
world of that time.
But, they kept sticking to their disbelief, obstinacy and hostility
despite the manifestation of such a miracle a t their own request and
51% ;!(this is nothing but a
ignored the sign of Allah by saying:
continuous magic), that is, it was a magic which has been there for
ever. They saw, they understood, yet they kept on asking for ever-new
374
miracles as mentioned earlier (verse 37): $3~~6&I S!jj)~$,:j:$'~
' 9,'"
~ j 2Q 1t h a t is, they ask if Muhammad & is really the
;$~IY
Messenger of Allah, why is it that no miracle has been shown through
&A
rill & to tell
him? In answer, the Qur'Gn asks the Holy Prophet
them that Allah does have everything within his power. He has Himself manifested many miracles and signs without their asking for
them. Similarly, He is quite capable of manifesting miracles they demanded. But, they have to know that there is a customary practice of
Allah in this matter. When a people are shown the miracle they have
demanded, and then, when they do not come to believe in it, they are
seized by a sudden punishment. Therefore, it was in the very interest
of those people that the miracles demanded by them should not be
manifested. But, there are many people who still do not understand
the wisdom of this action and keep insisting that they be shown miracles of their choosing.
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In the present verses, the questions asked and demands made by
these people have been dealt with in a particular manner.
The disbelievers of Makkah had presented three demands before
LjC J-ll
on different occasions: (1)If you are
the Holy Prophet
really a Messenger of Allah, bring to us the treasures of the whole
world through the power of miracle; (2) If your are really a Messenger
of Allah, tell us about everything good and bad going to happen to us
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in the future, so that we can arrange to acquire what is good and abstain from what is bad beforehand; and (3) Explain to us for we cannot
understand how can someone who is a human being like us, is from us,
was born from a mother and father like us, and does things like eating, drinking, and walking around in streets and bazaars as we do, all
of a sudden become a Messenger of Allah. Had this been an angel,
whose creation and attributes would have been more distinguished
than ours, we would have accepted him as a Messenger of Allah, and
our leader.
In answer to these questions, it was said:

Say, "I do not say to you that with me are the treasures Allah,
nor do I have the knowledge of the Unseen, nor do I say to you
that I am angel. But, I follow that which is revealed to me."

+,

In other words, the Holy Prophet
+*I11 is saying that he can
only be asked to prove what he claims, that is, he is a Messenger of Allah. He conveys the guidance given by Him to human beings, and follows it personally and asks others as well to do so. There is no dearth
of proofs in this matter for they are many.
So, to prove his prophethood, it is not necessary that the messenger of Allah should become the owner of all the treasures of Allah, nor
is it necessary that he should possess the knowledge of everything, big
or small, which lies in the domain of the Unseen (al-ghayb), nor is it
necessary that he be a n angel having attributes other than human.
Instead of all that, the mission and office of a messenger of Allah is
simply to follow the Wahy (revelation) sent from Allah Ta'ala - which
includes his own acting in accordance with it as well as inviting others
to follow it.
These are precise rules of Guidance. They not only clarify the reality of the office of a Messenger of Allah ( R a s d )but also help erase the
false notions about a Messenger entertained by the disbelieving people. And as implied here indirectly, Muslims too have been instructed
that they should not take their Messenger to be God as the Christians
do, nor assign proprietary rights in Godhood to him. The realization of

