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Imams, have deduced many injunctions from this verse. The most important of them is about Salah. As making Tawaf naked has been prohibited in this verse, the ruling applies identically to SalZh as well
which becomes Haram (forbidden) and false and futile - because the
Holy Prophet +, 6 &I & has said in a Hadith: ' i s &i'&,:~;hS;(~heTawaf of the House [of Allah] is Salih). In addition to that, since the majority of commentators agree that the word, 'masjid' in this verse itself
means Sajdah (sujud, prostration), the prohibition of nudity in the
state of Sajdah becomes explicitly inclusive in this verse. Now, if this
is prohibited in Sajdah, then, it will obviously stand prohibited in all
other movements of Salah such as RukZ, Qiysm and Qu'ud. Then, the
statement of the Holy Prophet
J+
&I
itself has made it more evident.

+,

It also appears in Hadith that the SalZh of any adult woman is not
permissible without proper head and body cover (khimar, rids, chadar,
dupatta or large scarf) (Timidhi).
That covering the body properly is obligatory in conditions other
than Salah as well stands proved from other verses of the Qur'an and
the narrations of Hadith - one such verse has already appeared a little
,, ,/, ,'oO**
, L&Jr(-?r
*i ;$'I&$ 'We have sent down to you clothearlier: a&I, ,,J&
ing that covers your shame - 26.'
4
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To sum up, it can be said that covering the body properly is the
first human and Islamic obligation on everyone which is mandatory
under all conditions - and, in SalZh and TawZf, it is obligatory in the
first degree.

A Good Dress For Salib
The verse brings out another rule of conduct. By calling dress:
'Zinah,' (adornment), the hint given is that the preferred practice in SalZh is that one should not limit himself to only covering his body functionally, but choose to wear what adorns, looks becoming - of course,
within one's means. It was the habit of Sayyidna Hasan rlc LLll
that
he would wear his best dress a t the time of SalZh saying: ~ l l a Ta'&
h
loves beauty, therefore, I dresp myself beautifully to please my Lord
5 ;9*i;b*;,J9 (take along what looks good on you
for He has said: ++
to every mosque).

-

-

So, we can see that this verse proves two things, that covering the
body properly is obligatory in Salah, and that it is recommended and
merit-worthy to wear a neat, clean and good dress, within means.

Salgh and Dress :Some Rulings
The third problem a t this place is about Satr, that is, the parts of
the body to be concealed, concealing which is, under all conditions, and
specially in SalZh and TawGf, an obligation (Fard) - so, what are its limits? The Qur'an has given a command briefly - its details have been enLjs &\&. He explained it in details.
trusted with the Holy Prophet
He told us that the Satr of men is from the navel to the knees, and the
Satr of women is the whole body except the face and both palms and
feet, which are exempt.

+,

All these details appear in Hadith narrations. For men, if the body
below the navel, or if the knees are open, then, such a dress is a sin in
itself, and Sal6h too does not get to be performed in it as due and proper. Similarly, if the head, neck or arms or shin or calf of a woman are
open, then, her being dressed like that is impermissible in itself, and
Sallah too does not get to performed as due and proper. Says the Hadith: 'A home in which there is a woman with her head uncovered, angels of good would not come there.'
That the face of a woman, her palms and feet which have been exempted from Satr (the parts of body covering and concealing which is
obligatory) means that, should these be open during the Salah, it will
cause no defect in Salah. It never means that a woman would be moving freely even before non-Mahram men (marriage with whom is permissible) with her face open without a valid excuse as admitted by the
Sharpah of Islam.
As for this injunction, it is related to the obligation of covering the
body properly (Satr) which is sine qua non for Saliih - that is, it stands
as if not performed a t all. And since what is required in Salah is not
the functional covering of the body alone, instead, the advice given is
to wear a dress which looks good on one (Zfnah), therefore, for men to
make Salah bare-headed, or doing it with shoulders or elbows open, is
Makruh (reprehensible or disliked) - whether the shirt itself be halfsleeved, or has been rolled up, the Salah remains Makruh after all.
Similarly, Salah remains Makruh in a dress one would not prefer to

wear before friends, or in public, as something unbecoming - for example, wearing an undershirt alone - without a shirt, even if it has full
sleeves; or, skipping the wearing of a cap and making do with some
cloth piece or a tiny handkerchief knotted or tucked round the head.
When no regular person would like to appear before friends or others
in that head-bare state, how would that become desirable as a mode of
appearance before Allah, the Master of all the worlds? That Salah is
Makruh when offered with bare head, shoulders and elbows has been
inferred from the word: Z4(zinah: what looks good) of this Qur'anic
verse, and also from the clarifications of the Holy Prophet &.
To recapitulate, it can be said that the injunction in this verse was
primarily revealed to eradicate the custom of nudity in pagan Arabia
(the age of Jahiliyyah), but the generality of its words yielded other injunctions and rulings as well. Similar is the case with the second sentence in the verse:
;$ lj'31
13
; (Eat and drink and do not be extravagant). Though, this too was revealed to erase the custom of Arab
Jahiliyyah that they would take eating good food during the days of
Hajj as sin, but, here too, the generality of words helps prove many injunctions and rulings.

13;

Eating and Drinking as Needed is Obligatory
To begin with, eating and drinking is obligatory on everyone from
the point of view of the Shari'ah as well. If anyone abandons eating
and drinking despite having the ability to do so, to the limit that he
dies, or becomes too weak even to fulfill what is obligatory on him,
then, this person shall be sinning and committing a crime in the sight
of Allah.
Legality Operates until Proved Otherwise
One ruling deduced from this verse, as specified by Al-Jassas in his
Ahkam al-Qur'an, is: Basically, all edibles are permissible and Halal
(lawful) unless the unlawfulness or prohibition of something particular
stands proved through an evidence of the Shari'ah. In its absence,
everything will be considered permissible and lawful. This was
suggested by the fact that the object of. $ 3 ~(Eat and drink) was
not mentioned in the verse, that is, it did not specify what to eat or
drink. The masters of Arabic diction have clearly established that not
mentioning the object on such occasions is an indicator towards its
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generality, that is, one can eat and drink everything, except things
which have been declared to be Haram (unlawful, impermissible,
prohibited, forbidden). (Ahkarn Al-Qur'Kn by Al-Ja~sas)

Extravagance in Eating and Drinking is Not Permissible
The last sentence of the verse: ~$+e(do not be extravagant)
proves that eating and drinking is, no doubt, permissible - in fact, it is
an order - but, along with it, being extravagant while doing so is prohibited. 'Israf means to cross the limit. Then, the crossing of limits
takes many forms. One of them is to cross the limits of Hala1 and land
into the area of Haram, that is, one starts eating and drinking things
which are prohibited. That this is Haram is all too obvious.
Another aspect is that one starts taking what Allah has made Ha151 and abstains from it as being Haram without any valid legal excuse
as admitted by the Shari'ah of Islam. It should be understood that the
way it is a crime and sin to use what is Haram, similarly, taking the
Halal as Haram is also a rebellion against Divine Law and a very
grave sin. (Ibn Kathir, Mazhari & Riih al-Ma'ani)
On the same analogy, eating and drinking beyond the limits of
hunger and need is also what Israf or extravagance is. It is for this
reason that Muslim Jurists (fuqahg) have written that eating more
than needed to remove hunger is not permissible (Ahkiim al-Qur'an and
others). Then, it also falls under the ruling governing Isrzf or extravagance that one eats much less than needed, despite having the ability
and choice, which makes him weak and unable to fulfill what is enjoined upon him. It was to forbid both these kinds of extravagance that
the Qur7anhas said:
The extravagant are brothers of the satans - 17:27.

Then, in S i r a h Al-Furqan, it was said:

(True servants of Allah are) those who, when they spend,
would not over-spend and under-spend and the moderate behavior is between that. - 25:67.

Moderation in Eating and Drinking is Always Beneficial
-

- -

Sayyidna Faruq al-A'zam LG dl p, said: 'Avoid eating and drinking
too much because it spoils the body, generates diseases and slackens
activity. Instead, take to moderation in eating and drinking for it is
good for the health of the body, and is far removed from extravagance
(Israf) in it.' He also said: 'Allah Ta'ZlZ does not like an obese 'Alim'
(that is, a scholar of religion who has become fat and heavy as a result
of eating excessively by choice). Then, he further said: 'A person does
not get destroyed until he starts preferring his personal desires over
his Faith.' (RGh A-Ma'Zni from AbG Nu'aym)
Righteous elders of the early period have said that to keep busy
with the business of eating and drinking all the time, or to prefer it
over other matters of importance giving the impression that one has
no other worthy purpose left in life but eating and drinking, is included under Israf (extravagance). Also well-known is their saying that
one should eat to live, not live to eat.

+,

has included the atti4 &I
In a HadTth, the Holy Prophet
tude of compulsively satiating every desire as and when it emerges as
included under IsrZf (extravagance). The words of the Hadith are:
'9,9>,
I'L"JS $L- 51 L;~G$
(It is also an Israf that one eats everything one desires). (Ibn M G h from SayyidnZ Anas)

>

/
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As reported by Al-Baihaqi, The Holy Prophet
&A
dl & once saw
Sayyidah 'A'ishah
&I
eating twice on a day and he said: 'YZ
'A'ishah, would you like that eating becomes your only pastime?'
And this command for moderation in eating and drinking mentioned in this verse is not restricted to eating and drinking alone. The
truth of the matter is that the course of moderation is very desirable
in wearing what one wears and living where one lives, in almost every&> said: Eat and drink
thing. Sayyidna 'Abdullah ibn 'Abbas AA
what you wish and wear what you like. But, take care of two things:
One, that there be no Israf (excess from the measure of need) in it.
Two, that there be no pride and arrogance about it.

Eight Rulings from One xyah
I$+~

In short, eight rulings of the SharTah come out from the statement:
~$i;l$
(Eat and drink and do not be extravagant): (1)Eating

<;

and drinking is obligatory as needed, (2) unless the unlawfulness of
something stands proved as based on an evidence admitted by the
Shari'ah, everything is Hal& (3) the use of things prohibited by Allah
+A
dl & is Israf and is impermissible, (4) takand His Messenger
ing as Haram what Allah has made Hal51 is also Isrzf, and a grave sin,
(5) once one has eaten his fill, eating anymore is impermissible, (6)
eating so little that one becomes weak and is rendered unable to fulfill
his obligations is also Israf, (7) to keep thinking of eating and drinking
all the time is also Israf and (8) It is not necessary that one must have
what one wishes for a t a given time.

+

The rules recounted above which emerge from this verse have their
religious benefits. If one looks a t it medically, a better prescription for
health and well-being will be difficult to find. The key is: Moderation
in eating and drinking. That is your sanctuary from all diseases.
According to Tafsir RGh al-Ma'ani and Mazhari, Khalifah H a r k AlRashTd had a personal physician who was a Christian. He said to 'Ali
ibn Husayn ibn al-Wiqidi: 'Your Book (the Qur'an) has nothing about
medicine in it, although there are only two fields of knowledge in our
time, the knowledge of religion and the knowledge of bodies called
Medicine.' 'Ali ibn Husayn said: Allah Ta'ZlZ has put the whole science
9
9
of medicine in half a verse of the Qur'zn. He says: $35; ;$I"
(Eat
and drink and do not be extravagant) (Tafsir Ibn Kathir reports this
saying also with reference to some other righteous elders of the earlier
times). Then, the Court physician asked: All right, is there something
in the sayings of your prophet about Medicine?' 'A17 ibn Husayn re+& rill & has reduced the whole science of
plied: 'The Holy Prophet
medicine in a few sayings of his when he said that 'the stomach is the
nursery of diseases' and 'abstinance from harmful things is the root of
all medicine' and 'give every body what it can take (as a matter of habit)' (Kashshaf & Riih al-Ma'an;) . After hearing this, the Christian physician
said: 'Your Book and your Prophet have left no Medicine for Galen
(JalinGs).'
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Based on a narration from Sayyidna Abi Hurairah ~ ; d
sl +->
in
Shu'ab al-'ImGn, Al-Baihaqi has reported that the Holy Prophet JJI &
+, ~ j said:
c
'The stomatch is the reservoir of the body. All arteries and
nerves of the body get satiated from this reservoir. If the stomach is in

proper order, all veins will return with healthy food from here. And if
it is not in proper order, all veins will spread out in the body as carriers of diseases.'
Muhaddithin (experts in the discipline of Hadith) have expressed
doubts about the use of some words in these narrations of Hadith. But,
all of thein agree to the emphasis laid on eating moderately and observing precaution present in countless a a d i t h . (RGh al-Ma'SnI)

Verses 32 - 34

Say, "Who has prohibited the adornment Allah has
brought forth for His servants, and the wholesome
things of sustenance?"
Say, "They are for the believers during this worldly life
(though shared by others), while they are purely for
them on the day of Resurrection. This is how We elaborate the verses for people who understand." 1321
Say, "My Lord has prohibited only the shameful things,
what is apparent from them and what is hidden, and
sin and unjust aggression, and that you associate with
Allah something for which He has not sent any authority, and that you say about Allah what you do not know.
[331

And for every people there is an appointed time. So,
when their appointed time comes, they will not be late
for a moment, nor will they go before. [341

Commentary
Warned in the first verse are those who practice excess in acts of
worship and introduce self-invented restrictions into it. They would
abstain from things made Halal by Allah Ta'ala and go on to make
them Haram on them and call it an act of obedience to and worship of
Allah - as was the case of the disbelievers of Makkah who just did not
consider wearing clothes in Tawaf during the days of Hajj as permissible and who used to think of abstinence from good food made lawful by
Allah Ta'ili to be an act of worship.
Such people have been sternly reprimanded in a chastising mode
by inquiring as to who has made good and becoming dress created by
Allah for his servants and the good and pure foods bestowed by Him
Haram for people?

Abstinence from Good Dress and Tasty Food is No Teaching of
Islam
It means that to determine and declare something to be Halal or
Haram is the sole right of the Most Sacred Being that has created it.
No one is permitted to interfere in this matter. Therefore, those who
consider good dress and good food made lawful by Allah as something
Haram for themselves deserve the wrath and punishment from Allah.
Living in tattered rags despite having the means is no teaching of Islam, nor is it something considered worth emulation in Islam as some
ignorant people think.
Many among the early righteous elders and juristic Imams of Islam whom Allah had been blessed with good means would often times
wear elegant, even expensive dresses. Our own master, may the bless
ing of Allah and peace be upon him, when his means allowed it, has
adorned his body with the best of dresses. According to one narration,
once when he came out, there was on his blessed body a Rida' the price
of which was one thousand dirhams. As reported by Imam Abu Hanifah, he had used a Rid;;' worth four hundred guineas. Similarly, Imam
Malik alway used decent and elegant dress. For him, someone had taken it on himself that he would provide three hundred and sixty pairs of
dresses annually for his use. And a pair which adorned his body for a
day would not be used again because after having been worn for one
day, he would give this dress to some poor student.

The reason is that the Holy Prophet +, & ell1& has said: When
Allah Ta'ala blesses a servant of His with extended means, He likes to
see the effect of His blessing on things around him, his dress being one
them. Therefore, to let such blessing become visible is also a form of
, awing gratitude. In contrast, there is the attitude of wearing wornout or untidy clothes, despite having the means, which is ingratitude.
4

However, it is necessary to guard against two things, that is, from
hypocricy and exhibitionism, and from pride and arrogance. It means
at one should not dress well simply to show off before others or to esdish that they were superior or special as compared to them. And it
. ~bviousthat the righteous elders of the early period were free from
such attitudes.
jl-
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As for the reported use of ordinary or patched dress by the Holy
- Prophet
+&IA, Sayyidna Faruq al-A'zam eltl A~and some 0th
er Sahabah among the righteous elders is concerned, it had two reasons. First of all, whatever came in their hands as their income, they
would spend it out over the poor and the needy, and in the pursuit of
their religious objectives. For their own person, they would be left with
too little to afford a nice dress. Then, they were leaders of people. They
let themselves be in that simple and inexpensive bearing as it was so
+bat others with extended means would get the message, and that
mmon people and the poor and needy are not overwhelmed by their
' ancial status.

+,

The same thing l~oldsvalid in the case of the noble Sufis (the group
c rightly guided mystics in Islam who lay primary stress on spiritual
i ..crification). When they make new aspirants abstain from fine dresses and tasty foods, they really do not intend to say that leaving these
things off for good is an act of t h a w i b or merit. Far from it. Instead of
that, it is only to put the brakes on the wanton desires of the human
self during the initial stage of the quest for truth that they would prescribe such regimen of striving, as treatment and medicine. When the
aspirant reaches a stage where he has learnt to control the desires of
his self and it can no more be attracted to and snared by what is Haram and impermissible, then, at that time, all masters of the spiritual
orders would use and recommend good dress and tasty C>odslike tk
general body of early righteous elders. When done at that time, these
p

fine blessings of human sustenance become for them the source cf
knowing their Creator and achieving nearness to Him - rather becoming impediments (through any lack of gratitude or truimph of desires
as it is likely in the early stage).

The Sunnah of the Holy Prophet

+, & Jj\

in Food and Dress
About food and dress, the essential way of the Holy Prophet &I
+, &, the Sahabah and the Tibi'Tn is that one should not be unnaturally concerned about these. Dress and food within easy access are
good enough and should be used gratefully. If the dress is coarse and
the food dry, there is no need to go to the trouble of finding somethi :
better one way or the other - even if one has to borrow, or that one
starts worrying about what one misses so much that one lands himself
into some other trouble.
Similarly, when good dress and food are naturally available, one
should not go to the extreme trouble of spoiling them or avoiding their
use. Thus, the way the seeking of good dress and good food is a selfimposed constraint, very similarly, doing the opposite of it, that is, to
spoil what is good and to leave it aside in favour of what is bad, is also
a self-imposed constraint - and a blameworthy one.
Why should this be done? The next sentence of the verse explaics
the wisdom behind it. It says that all blessings, which include fjdi~
dresses and nice foods, have really been created for obedient believt .
%hers are enjoying these because of them - because this world is tile
venue of deeds not the venue of rewards. You cannot draw a line of distinction between the genuine and the counterfeit, the good and the bad
in the matter of blessings available in this mortal world. Here, the
feast i c open to all. The blessings are there from the All-Merciful. He is
Al-Rahman for this whole world. But, the arrangements in this wolld
obey the will of Allah - and the customary practice of Allah in th;s
world is: When the obedient believers in Allah fall short in their duties
to Him, other people overcome them, grab the treasures of worldly
blessings and, as a result, the believing servants of Allah become subjected to hunger and poverty.
But, this la\-, operates within this mortal world of deeds only. Once
in the Hereafter, all blessings and comforts shall be reserved for the

$&

obedient servants of Allah. This is what the sentence: \$I'
*'5;
W'I;$%6 g5lj&lin this verse means, that is, '(0 prophet) you tell
them that all blessings in the worldly life itself are really the right of
the believers - and, on the day of Q i y G a h , they shall be theirs exclusively.'
Sayyidna 'Abdullah ibn 'Abbas AAG &I dJhas explained this verse by
saying that all blessings and comforts of the world are - subject to the
safeguard that they do not become a source of trouble for them in the
Hereafter - are the rightful share of obedient believers only. Contrary
is the case of disbelievers and sinners who, though they too receive
these blessing in their mortal life, rather receive more of it, but these
blessings of theirs are going to become their nemesis in the Hereafter
bringing punishment which will last for ever. Therefore, as the outcome shows, this is not the kind of comfort and honour one would welcome.
Some other commentators have determined its meaning by saying
that all blessings and comforts of the world are laced with ceaseless
striving, the apprehension of decline and never-ending anxiety. Pure
blessing and pure comfort simply do not exist here. However, whoever
gets these blessings on the day of Judgement, they will have them in
the state of absolute purity. There will be no striving for it, no apprehension of decline or loss in it, nor any worries after it. The three explanations of the sense of this sentence in this verse as given above
could be accomodated therein and that is why commentators among
the Sahabah and Tibi'in have gone by them.
At the end of the verse, it was said: 3sG3
-YI J+ $3 (This is how
We elaborate the verses for people who understand). This verse carries
a refutation of the excessive deeds and ignorant views of people who
suggested that Allah Ta'alE is pleased with the practice of abandoning
good dress and good food.
I > Y

,I

After that, the second verse takes up the description of some of the
things declared unlawful by Allah Ta'ala forsaking which really brings
His pleasure. The hint given here is that these people were suffering
from a twofold ignorance. On the one hand, they deprived themselves
of the good things of life Allah had made lawful for them by denying to
use them as if they were unlawful - and did so for no reason. Then, on

the other hand, there were things genuinely and really unlawful,
things the use of which was to result in the wrath of Allah and the
punishment of the Hereafter, these they embraced with both arms
only to discover that they had embraced what was to be their undoing
in the life-to-come. Thus, they were doubly deprived, deprived of the
blessings they had, in the mortal world and deprived of the blessings
they had the chance of having in the Hereafter. After that, says the
Qur'an:

Say, "My Lord has prohibited only the shameful things, what
is apparent from them and what is hidden, and sin and unjust
aggression, and that you associate with Allah something for
which He has not sen'tany authmity, and that you say about
Allah what you do not know - 33.
In the detail given above, the word: &(ithm : sin) covers all sins
which fall t\n one personally - and in: &(baghy : injustice) included
there are sins which relate to rights and dealings as concerning others.
Then come Shirk, the associating of partners with Allah, and the forging of lies against Him. That they are grave sins is quite evident.
This particular detail was mentioned here also because it covers almost all kinds of prohibitions and sins - whether they pertained to belief or conduct, or were done personally, or related to rights of others
which were usurped. This was done also because these people of the
Jahiliyyah were involved with all these crimes and prohibitions. Thus,
exposed here was another demonstration of their ignorance which was
that they v ould abstain from what was made lawful for them and
would not 2ven hesitate to use what was declared to be unlawful.
U-nfortunately, it is a necessary outcome of excess (ghuluww)in religion and introduction of self-invented practices (bid'zt) in it that people who get involved with this type of activity become habitually heedless to the root of religion and its essential requirements. Therefore,
the harm caused by excess in religion and innovation in established
faith is twofold. First of all getting involved with such Ghuluww and
Bid'ah is a sin in itself. Then, seen in contrast, far too grave is the very

deprivation from the true religion of Allah and the genuine way of the
Holy Prophet ,&
+,JJI A.Refuge with Allah (from such a fate)!
The first and the second verse both mentioned two crimes committed by disbelievers. They took Hal51 as Haram and made the Haram
become Hal51 for themselves by themselves. The third verse (34) describes their sad end and the punishment they would have in the
Hereafter. It was said:

(And for every people there is an appointed time. So, when
their appointed time comes, they will not be late for a moment, nor will they go before).
In other words, what is being said here is that those committing excesses who, despite their contumacy, are basking in the sunshine of
the blessings of Allah Ta65l5,and do not seem to be anywhere close to
being punished, they should not lose sight of the customary practice of
Allah that He, in His infinite mercy, keeps granting a long leash to
sinners so that they would somehow stop doing what they do. But, the
term of this leash and the time of this respite stands determined in the
ultimate knowledge of Allah Ta'ala. When that time comes, it just
comes - neither too late nor too soon. Thus, criminals are caught in
punishment. At times, the punishment descends right here in this
world - and if, the punishment does not visit them here, it waits to receive them soon after their death.
As for the appointed time not being late or early as stated in this
verse, it is a manner of saying, something like saying to a salesperson
in a store: What is your last price, more or less? It is obvious that the
inquiry is for the lower price, not the higher. But, it is put there as a
subordinate suffix. Similarly, the real objective here is to state that
there will be no delay after the appointed time. The mention of 'before'
along with 'late' makes it closer to common comprehension.

-

Verses 35 39

0 children of 'Adam, if messengers from among you
come to you narrating My verses before you, then,
whoever fears Allah and corrects (himself), for them
there shall be no fear, nor shall they grieve. [35]
And those who belie Our verses and stand arrogant
against them those are the people of the Fire. There
they shall live for ever. [361

-

So, who is more unjust than the one who coins a lie
against Allah or belies His signs? They shall receive
their share from what is written until when Our messengers shall come to them to take their souls, they
shall say, "Where is that which you used to call besides
Allah?" They will say, "They are lost to us" and they
shall testify against themselves that they were disbelievers. [371
He (Allah) will say, "Enter the Fire with peoples who
passed before you, the Jinn and the human beings."
Whenever a people enter, they will curse their fellows
until when they shall gather there together, the last of
them will say of the first of them, "Our Lord, they

misguided us; so, give them a double punishment of the
Fire." He will say, "For each there is a double, but you
do not know." [381 And the first of them will say to the
last of them, "So you have no superiority over us. Now,
taste the punishment for what you have been earning."
[391

Verses 40 - 43

Surely, those who have belied Our signs and stood arrogant against them, the gates of the heavens shall not
be opened for them, and they shall not enter the Paradise unless a camel enters into the eye of a needle. And
this is how We recompense the sinners. [401 For them
there is a bed from the Jahannam, and over them there
are coverings. And this is how We recompense the
transgressors. [411

-

And those who believe and do good deeds Allah does
not obligate anyone beyond his capacity - they are the
people of Paradise; they shall remain there for ever. [421
And We will remove whatever of malice they had in
their hearts. Rivers will flow beneath them. And they
will say, "All praise to Allah who has led us unto this.
And we were not to find the way, had Allah not guided
us, surely, the messengers of our Lord came with

Siirah Al-AbrZf: 7 : 40 - 43

581

truth."And they will be given a call, "Here is the Paradise. This you have been made to inherit for the deeds
you have been doing." [431

Commentary
Mentioned first in the set of verses cited above (35-37) is a pledge
taken from every human being in the world of spirits, before being
born into the material world. The pledge envisaged that they would,
when the prophets of Allah come to them with Divine guidance and injunctions, listen to them in earnest and act accordingly. They were
also told that those who abide by the pledge and fulfill what it entails,
will have their salvation from sorrows and deserve eternal peace and
comfort. And conversely, those who belie prophets or rebel against injunctions they bring shall have the eternal punishment of Jahannam
waiting for them. The later set of verses presents what actually happened when different groups of human beings came into the world and
started acting differently. Some of them threw the pledge behind their
backs and settled to oppose it. Others held to it and acted righteously.
The ultimate end of the two groups and the reward and punishment
for them has been described in the later four verses (40-43).
Mentioned in verses 40 and 4 1 are deniers and criminals, and in
verses 42 and 43, the believers and God-fearing who fulfilled the
pledge.
In the first verse (40), it was said that those who belied the prophets of Allah and acted arrogantly against Divine guidance and 'Ayat,
for them, the gates of heaven will not be opened.

Reported in Al-Bahr Al-Muhit is a Tafsir of this verse from Sayyidna 'Abdullah ibn 'Abbas ~ ;LLIIt +-> which says that the gates of heaven
will be opened neither for them, nor for their prayers. It means that
their prayer will not be answered and their deeds will be stopped from
reaching the place where the deeds of the righteous servants of Allah
are kept preserved, the name of which, according to the Qur'an, is: &$
('IZliyy.h) (Sirah Al-Mutaffifin - 83:18-21).This subject has been referred to
in yet another verse of the Qur'an where it is said: 90J~;&~f@
1Z$",&I, that is, 'one's good words are taken to Allah Ta'ala and one's
good deed carries them' meaning that man's good deeds become the
cause of Tayyib Kalimzt (good words) reaching Allah Ta'alii.
"J,,

In a narration from Sayyidna 'Abdullah ibn 'AbbZs and other Sahabah 1+C
&I p,, the Tafsir of the verse also says th2t the gates of
heaven will not be opened for the spirits of deniers and disbelievers and these spirits will be thrown down. This subject is supported by a
Hadith of SayyidnG Bara' ibn 'Azib ~ ; LLli
5 dJ
which has been reported in
detail by A b i Dawid, Nasa'i, Ibn MGjah and Imam &mad, a summary
of which is given below.

+,

Ljs dl& went to a Janazah of some Ansari
The Holy Prophet
Companion. The grave was not ready yet, so he sat down on an open
spot. The Companions sat around him, silent. He raised his head and
said: When the time of death comes for a believing servant of Allah,
angels with white, radiant faces come from the heaven with the
shroud and fragrance of the heaven and sit down in front of the person
and he addresses
to die. Then, comes the angel of death, 'IzrG'Tl +Jl&
his RUh (spirit, soul): 0 soul a t peace, come out to receive the forgiveness and pleasure of your Rabb. Then, his RUh comes out of the body,
nice and easy, just like water coming out of a leather water-bag when
opened. The angel of death receives his R i b in his hands and entrusts
it with the angels sitting there. These angels start moving out with the
RGh of the deceased. Wherever they meet a group of angels on their
way, they are asked: Whose sacred R i h is it? These angels introduce
the RUh of the deceased by his name and title with which he was
known as a mark of respect in his life of the world. They tell him who
he is, so and so, son of so and so. Then, comes the time when these angels reach the first heaven with the RGh. They ask for the gate to be
opened. The gate is opened. More angels join them from here until
they reach a s far as the seventh heaven. At that time, Allah Ta'ala
says: Write down the record of the deeds of this servant of Mine in the
'IZZiyyin and then send him back. The R i h returns to the grave again.
In the grave come angels who keep the account of deeds. They make
him sit up, and ask him: 'Who is your Rabb?' and 'what is your religion?' He says: Allah Ta'Glg is my Rabb and Islam is my religion. Then,
comes the question: This pious person who has been sent for you - who
is he? He says: He is the Ras31 of Allah Ta'Zla. Then comes a heavenly
call: My servant is true. Roll out for him the carpet of Jannah. Dress
him up in the apparel of Paradise. Open for him the door towards the
Jannah. Through the door come the fragrance and breeze of Jannah
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and his good deed transformed into a handsome presence comes near
him to help him become familiar and rested in company.
In contrast, when the time of death comes for disbelievers and deniers, angels with dark and terrifying profile come from the heaven
carrying a coarse piece of ragged rug and sit down in front of him.
Then, the angel of death draws his RGh out as if it were a thorny
branch with wet wool wrapped round it and through it the thorny
branch was to be pulled out. When this R i h comes out, its stench is
deadlier than the stench of a spoiled dead animal. The angels start
moving out with the RGh of the deceased. When other angels meet enroute, they ask: Whose evil R i h is this? The angels tell them the worst
of his name and title with which he was known in the world. They tell
them that he is so and so, the son of so and so. Until they reach the
first heaven and ask for the gate to be opened. The gate is not opened
for him. The command comes to keep his record of deeds in Sijjin
where the record of the disobedient ones is maintained. His RGh is
thrown away. The Ri& returns to the grave. The angels responsible for
account-taking make him sit up. They ask him the same questions
they had asked the believer. His answer to every question is nothing
but: &Jii<;C; ;L; (0 0 , I do not know). He is given the bed of Jahannam
and the dress of Jahannam. In his grave, a door is opened toward the
Jahannam through which he keeps receiving the heat and flames of
Jahannam. His grave is made to become straightened on him. We seek
the refuge of Allah from it.
To sum up, it can be said that the spirits of deniers and disbelievers are taken upto the gate of the heaven. When the door does not
,/.>'
open, they are thrown back from there. The verse:
Y (the
gates of the heavens will not be opened for them - 41) may also mean
that it is a t the time of death that the gates of the heavens are not
opened for them.
y
,,+
$,4'<,J?,, '
Towards the end of the verse, it was said: F g &I ' +$1 &J+,
Y;

+-

/

+$I

(and they shall not enter the Paradise unless a camel enters into
9
the eye of a needle). Here, the word: & (yalij) is from: c>j(wul iij) which
means to enter a narrow opening. Jamal is camel and Samm, the eye
of a needle. The translation covers the meaning literally. The sense of
the verse is that the camel is a big animal and its entry into the eye of
#

a needle is functionally impossible. So, equally impossible is their entry into Paradise. The purpose is to state that the punishment of Hell
for them is everlasting. Then, follow the words which describe the added severity of the punishment in Hell:
& !?&ifi; g $ (For
+
them there is a bed from the Jahannam, and over them there are coverings). The word: 2% (mihiid) means a place of rest, bed or floor and:
$5 (ghawzsh) is the plural form of: ~ , (ghzshiyah)
c
which means
something which covers. The sense is that for these people to rest, the
bed and the top sheet will all come from Hell (an eloquent manner of
putting the extreme severity of the punishment in everyday idiom). It
will be noticed that a t the end of the first verse, which mentions the'
deprivation from Paradise, it was said:
d$ $3; (And this is how
We recompense the sinners). Then, in the s e c ~ n dverse, which describes the punishment of Hell, it was said: @I $ z ; ( ~ n d this is
how We recompense the transgressors) because it is more severe than
the former.

;I> +is
.
I

The third verse (42) mentions those who dutifully follow Divine injunctions as they are the people of Paradise and there they shall live
for ever.

Injunctions of the Shari'ah :Consideration of Convenience
But, along with the condition set forth for such people - that they
< f 9"'.'9/
believe and do good deeds - said there, in all mercy, was: $.LL +Y
=:(Allah
does not obligate anyone beyond his capacity). The purpose
is to emphasize that good deeds - which is a condition for entry into
Paradise - is really not something so difficult as would be beyond the
ability of a man or wonnan. In fact, Allah Ta'ala has made the injunctions of the Shari'ah flexible and easy in every department of life.
Leaves and concessions have been granted in every injunction keeping
sickness, weakness, travel and other human needs under consideration.
According to Tafsir Al-Bahr Al-Muhit, when human beings were
commanded to do good deeds, the likelihood existed that they might
find this a little heavy on them since doing what is good and required,
everywhere and under all conditions, was beyond one's capacity.
Therefore, this doubt of theirs was removed through these words
which ensure that the injunctions of Allah are given keeping in view

the various stages of human lives and that they are appropriate to prevailing conditions in all circumstances, for all time and all places.
With such comprehensive consideration working behind these injunctions acting according to them should not be difficult a t all.

For its People, a Paradise minus Malice
In the fourth verse (431, two particular states of the people of Jannah have been identified. The first one finds mention in: ~ ~ 2$ G>%
;2'
$5: @'
, & &2&
g (And We remove whatever of malice they had in
their hearts.'~:vers will flow beneath them).
T

According to SahTh al-Bukhari, when believers would have crossed
the Bridge of Sirat and their deliverance from Jahannam would have
become certain, they would be stopped over a bridge between Jannah
and Jahannam - to remove their malice first. If someone had some
grudge against someone, or ill-will or a heart-burn on the loss of a
right, all that will be mutually settled and washed off for good right
there. So, when they go to Jannah, they will be free of malice, hatred,
animosity and other personality disorders of the kind.
It appears in Tafsir Mazhari that this bridge will obviously be the
last part of the Bridge of Sirat which is close to Jannah. 'Allama AlSuyuti has also opted for this approach.
Then comes the issue of settling rights. It goes without saying that
any loss of rights cannot be compensated by money for nobody would
have it there. Instead of that, in accordance with a Hadith in alBukhari and Muslim, this payment will be made in the currency of
deeds. Lost rights will be compensated by giving the deeds of the
usurper to the owner of the right. And should it be that no more deeds
are left with this person and there remain other rights which still have
to be settled, then, the sins of the owner of the unsettled right will be
transferred to the account of the usurper of the right.

+,

has called the person,
In a Hadith, the Holy Prophet
Ljs JJI
who did good deeds in his worldly life but remained negligent of the
rights of people, the greatest pauper - for as a result of this neglect he
lost all good deeds and stood there empty-handed.
In this HadTth narration, what has been described is but a general
rule governing the fulfillment of rights and avenging a n injustice in-

flicted. But, it is not necessary that everyone has to face this situation.
In fact, according to the report of Ibn Kathir and Tafsir Mazhari, possible there would be the situation that no one settles scores and takes
revenge, yet mutual malices get to be removed without anything like
that.
This is what appears in some narrations. When people would have
crossed the Bridge of Sirat, they would reach a stream of water and
drink from it. The property of this water will be such as would remove
all mutual malice from the hearts of all of them. While commenting on
,9t,>9:
the noble verse: c$b ': ;14 pet,
,,.+
(And
, their Lord will give to them to
drink a pure drink - 76:21- AYA), the Tafsir of this verse given by Imam
al-Qurtubi is not any different when he says that washed away from
this water of Jannah shall be all grudges in hearts.
+

#
.
,

After reciting this verse, Sayyidna 'Ali al-Murtada 115 dl dJ
once
said: I hope that we - 'Uthmin and Talhah and Zubayr and me - shall
be among those whose hearts will be cleansed of malice before the entry into Paradise. (Ibn Kathir) These noble souls named here had their
mutual disagreements during their life time in the world which had
reached the limits of war.
The second state of the people of Jannah described in this verse is
that on their arrival in Jannah, they will express their gratitude to Allah Ta'ala that He guided them towards Jannah and made it easy for
them to reach there. They will say that, had the grace of Allah not
been with them, they would have never dared reach there.
This tells us that no one can go to Jannah by personal effort alone unless the grace of Allah Ta'ElG makes it possible for the aspirant. The
reason is that even this 'effort' itself is not within one's control. That
too comes through the grace and mercy of Allah Ta'ala alone.

Guidance has Degrees, the Last being the Entry into Paradise
Imam Raghib al-Isfahiin:, who has explained Hidayah or guidance
in a comprehensive manner as it appears in the Holy Qur'an, has said
that guidance is a popular term but it has different degrees. The truth
of the matter is that guidance is another name of finding the way to
reach Allah Ta'ala. Therefore, the degrees of achieving nearness to Allah are many and different and unending. Similarly, the degrees of

guidance too are extremely varied and different from each other. The
lowest degree of guidance is deliverance from Kufr and Shirk, and
having 'Iman. One on this degree of guidance has his or her orientation
changed, away from the path of error - towards Allah. Then, there is
the distance between Allah Ta'ala and His servants. This distance
takes a journey to cover - and every stage so covered has degrees,
which is called Hidayah or guidance. Therefore, guidance is a need. At
no time, can anyone claim not to need it, not even prophets and mesJJIA,
not
sengers of Allah. For this reason, the Holy Prophet
'
d l 3 1d ; i ~(Guide us in the
only taught his people the lesson of: *I
straight path), but he himself kept making this prayer - because there
is no end to the stages and ranks of nearness to Allah, so much so, that
entry into the Paradise mentioned in this verse has been identified as
Hidayah or guidance, for this is the last station of Hidayah."

+, +
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Those interested in reading more about the implications, meaning and
degrees of guidance may see Ma'ariful-Qur'an, English Translation, Vol.1,
pages 72-77.

And the people of Paradise will call out to the people of
the Fire saying, "We have found true what our Lord
had promised to us. Have you, then, found true what
your Lord had promised?" They will say, "Yes." Then,
an announcer between them will call out, "The curse of
Allah is on the wrongdoers [44] who turn away from the
way of Allah seeking crookedness in it, and they are
the deniers of the Hereafter." [451
And between the two groups there will be a partition.
And on A'raf (the Heights), there shall be people who
will recognize both through their signs, and they will
call out to the people of Paradise, "Peace on you." They
have not entered it, yet they hope to. [461 And when
their eyes will be turned to the people of the Fire, they
will say, "Our Lord, do not put us in the company of the
unjust people." [471
And the people of A'raf will call out to the people whom
they would recognize through their signs saying, 'Your
masses did not help you, nor the arrogance you were
used to. [48] Is it these for whom you swore that Allah
will not reach them with mercy?" - "Enter the Paradise;
there is no fear on you, nor shall you grieve." [491

Commentary
When the people of Paradise will reach Paradise, where they belong, and the people of Hell, will rea2h Hell, where they belong, it is
evident that the two places will be far apart from each other in all respects. But, despite this being so, many verses of the Holy Qur'an confirm that in between the two places, there will be points from where
one could see the other, and engage in an exchange of conversation.

In Surah Al-SaffGt, mentioned there are two persons who had
known each other in their mortal lifk. But, one of them was a believer
while the other, a disbeliever. In the Hereafter, when the belie6er will
go to Paradise and the disbeliever, to Hell - they will notice each other
J
and talk. Says the verse: +k;4
$;e,$2$'k$
A! +JG
552 :\sa$6
5H9 g>/ ,
';.+
ir_l L, ,~ fG";'
i
$
1
5;:
Gf.;1+d1
~
k
m ( 3 7 : 5 5 ) : i n brief, it means
u",
,
when the friend in Paradise will look for the friend in Hell, he will find
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him lying in the middle of it. He will curse him commenting that he
wanted him to be ruined like him and had it not been for the grace of
Allah, he too would have been found lying in Hell like him. Then he
would remind him of his saying to him in the mortal world that there
was to be no life, no accounting, no reward, and no punishment after
death. He could now see for himself what was happening in reality.
Such dialogues, questions and answers exchanged between the
people of Paradise and the people of Hell appear not only in the verses
cited above, but continue after that as well, through almost one section.
As for these access points in between Paradise and Hell from
where inmates could be seen and addressed, these would really be a
different kind of punishment for the people of Hell who would find
themselves being reproached from all sides. Then, as they see the
blessings being enjoyed by the people of Paradise, they will find themselves burning in rage for having missed those - and burning in Hell
they already will be. As for the people of Paradise, they will have another kind of comfort when, after seeing the plight of those in Hell,
they will be more grateful for the blessings they had the good fortune
of having. Then, they would remember people who mocked at them for
believing and they could nothing against them, and when they see
them disgraced and punished ultimately, they would have the last
laugh a t their undoing. The same thing has been said in S h a h AlMutaffifin:

But, on this Day, those who believed will be laughing at the
disbelievers. They will be on raised couches watching (the denouement). Would have the disbelievers not been repaid for
what they used to do? - 83:34-36.

Against the erring record of the people of Hell, admonition will also
come from the angels. Addressing them, they will say:

This is the Fire that you used to belie. Then (look), is this a
magic, or is it that you do not see? - 52:14-15

Similarly, it is in the first of the cited verses that the people of Paradise will tell the people of Hell that they found the promise of blessings and comforts made by their Lord absolutely true and then they
will ask them if the punishment against which they were warned actually came to them, or not. They will admit that they did see it.
In support of this question and answer between them, some angel
shall, with the will of Allah, proclaim that cursed be the unjust who
used to prevent people from the path of Allah and wished that their
way too became crooked like their own and denied the Hereafter.

W h o are the People of A'rif?
As a corrollary of the dialogue between those in Paradise and Hell,
there is something else pointed to in this verse - that there will be
some people who had their deliverance from Hell but had not yet found
entry into Paradise, though they did hope that they would. These people are called the people of A'riif.
What is A'raf? This is explained by the verses of SGrah Al-Hadid
(58). They tell us that there will be three groups of people on the day of
Resurrection. (1)Declared disbelievers and polytheists who will never
make it to the Bridge of Sirat, to begin with, because they will be
thrown into the Hell through its doors before that stage comes; (2) believers who will have the light of Faith with them; and (3) hypocrites since they have been tailing Muslims in the physical world, they will
start behind them on the same trail. When they begin walking on the
Bridge of Sirat, a dense darkness will overtake all of them. The believers will still keep moving ahead with the help of their light of Faith
while the hypocrites will call and ask them to stop and wait for them
so that they could make use of the light they have. Thereupon, a caller
for the sake of Allah will call: Turn back. Find your light there. The
message given would be that the light they were seeking was the light
of Faith and Righteous Deeds which could only be acquired at a place
which they have left behind. Those who failed to acquire this light
there through Faith and Deed shall not enjoy the benefit of that light
here. In this state, a wall would be made to stand in between the hypocrites and the believers. The wall would have a gate. Beyond this gate,
there will be nothing but punishment all over. Inside the gate there
will be believers and the atmosphere will be filled with the mercy of

Allah and the view of Paradise. This is the subject of the following
verse from S i r a h Al-Hadid:

The Day the hypocrites, the men and the women, will say to
those who had believed: "Wait for us. Let us have a share from
your light," i t will be said, "Return behind you, then seek
light." So, put between them will be a wall with a gate in it.
Inside it, there will be mercy all over; and outside it, the Punishment face to face - 57:13.

In the verse quoted above, the wall which will be placed to separate the people of Paradise from the people of Hell has been called: ,;/
(sir).This word is primarily used for a security wall built around a major city, usually made wide and fortified and posted where are army
guards who stay in bunkers and remain vigilant against any enemies.

w;.
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Verse 46 of Surah Al-A'rzf says: $+,x(,+~
I
+b
(And between the two groups there will be a partition). According to
Ibn J a r i r and other Tafsir authorities, in this verse, the word: +%
(hGKb) means the same wall which has been called: ,
;' (sir)in S i r a h AlHadid. The top portion of the wall is known as Al-A'raf because it is
the plural form of 'Urf and 'Urf refers to the top portion of everything
a s it is distinct and recognizable from a distance. From this explanation we know that the top portion of the partition wall between Paradise and Hell is the A'raf. Then, the verse of the SLrah tells us that on
the day of Resurrection there will be some people a t this place who
would be seeing the happenings in Paradise and Hell both and will be
talking to people on both sides.
1:"
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As for who these people shall be and why would they be made to
stop here, it is something in which commentators differ and the narrations of HadTth vary. But, what is sound, weighty and acceptable with
the majority of commentators is that these people will be the ones
whose good and bad deeds will come out equal in weight on the Scale
of Deeds. So, because of their good deeds, they will have their deliverance from Hell, but - because of their sins - they would have not been

-

admitted into the Paradise yet. Finally, they too will find entry into
Paradise because of the grace and mercy of Allah Ta'iila.
This is what Sayyidna Hudhayfah, Ibn Mas'ud and Ibn 'Abbas &J
from among the Sahabah, as well as other Sahabah and Tabi'in
say. Then, in it converge narrations of HadTth reported variously. Ibn
that the Holy ProphJarir reports from Sayyidna Hudhayfah L;S dl P~
+&I & was asked about the people of A'raf. He said: These are
et
people whose good and bad deeds will be equal. Therefore, from Jahannam they stand delivered. But, in Jannah they have not entered yet.
They were stopped a t this place of the A'raf until the process of accounting of deeds and the judgement is over. Their fate would be decided after that and ultimately they will be forgiven and admitted into
Jannah. (Ibn Kathk)
L;C

&I,
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There is a narration from Sayyidna Jabir ibn 'Abdullah reported by
4&I&
Ibn Marduwayh in which it is said that the Holy Prophet
was asked as to who were the people of A'rEf'? He said: They are people
who took part in Jihad without the pleasure and permission of their
parents and laid down their lives in the way of Allah. So, the disobedience to parents stopped them from entering into the Paradise and
their shahgdah in the way of Allah stopped them from entering into
the Hell.

+,

The two KhadTth quoted above have no element of contradiction.
Instead of that, this Hadith is an example of those whose virtues and
vices are equal in the same degree as here - martyrdom in the way of
Allah on one side and disobedience to parents on the other. The scale
is equal. (Ibn Kathir)

Salam Greetings :Blessed Legacy of the Holy Prophet &
After having gone through the description and definition of the
people of A'raf, we can now take up the subject of the verse itself which
says that the people of A'raf will call out the people of Paradise and
(Salgmun 'Alaiykum). This word of greeting is also used
say: "$&;$k"
in our present world when we meet each other. This is offered as a gift,
a mark of respect and grace felt for the person so greeted. This is Masnun, a way of Sunnah as practiced and recommended to his community
s A.
This is also said to the dead while
by the Holy Prophet +, ~ j jfl
visiting their graves. Then, it will also be the form of greeting on the

plain of Resurrection, and in Paradise as well. But, a closer look a t the
verses of the Qur'an and the narrations of Hadith tells us that saying:
",? > ~ , 9
,++
rUr"(As-Salamu 'Alaiykum) is Masnun as long as we live i n this
world. Then, after having passed away from this mortal world, what is
Masnun is saying: ''@~%L" (Salamun 'Alaiykum) - without the letters
Alif and Lam a t the beginning of Salam. The words to be said at the
time of visiting graves as mentioned in the Qur'an also appear i n this
form, t h a t is: $51&
F
s
j' ,&&'+: Peace on you [Sal a m u n
'Alaiykum] for that you observed patience. Then, fair is the ultimate
abode - 13:24). And when the angels will receive the people of Paradise,
this word appears in the same form there too:
G$;G$~+
:
(SalLmun 'Alaiykum [Peace on you], you have done well. So, enter in it
e
- 39:73). And here too, the people of A'raf will greet the
to l i ~ forever
people of Paradise with the same words: $$;k (Salgmun 'Alaiykum).
# #
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Stated next is the status of the people of A'rZf that they have yet to
P9
enter Paradise, though they hope to. After that it is said: p,bI
is$ I$;
45, , J / C
, >I,cl/)
Y ui;,
& . t ~ ,UI -1.
@ (And when their eyes will be t l r n e d
#I
$7 p
towards the people of the Fire, they will say, "Our Lord, do not put us
in the company of the unjust people - 47).
~ J ' Y '
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The fifth verse (48) also mentions that the people of A'raf will address the people of Hell and admonish them by saying that the wealth
and power that they depended on, and because of which they had become proud and arrogant, went the way of waste for all those
strengths did not work for them a t their hour of need.
ij

,,4,'

99 9

9

,

*4,9,f/

Said in the sixth verse (49) is: d$ ;;Y i;CI &:I p3&l$Jij;;Y
sYj.d
, <,PI
- Y, ,rSCjs
,j , @,
(Is it these for whom you swore that Allah would not
reach them with mercy?" - "Enter the Paradise; there is no fear on you,
nor shall you grieve).
Explaining this, Sayyidna 'Abdullah ibn 'Abbas LLS &I -9, says:
When the questions and anwers between the people of A'rEf and the
people of Paradise and Hell both will be over, that will be the time
when the Lord of all the worlds will address the people of Hell and tell
them about the people of A'rEf that they swore that the people of A'raf
will not be forgiven their sins and mercy will not be shown to them.
Then, there comes a n immediate declaration of His mercy when the
people of A'rif will be told: Go and enter the Paradise. You should have

-

-

-

no fear of what had happened in the past nor should you have any
anxiety about the future. (Ibn Kathir)

-

Verses 50 53

And the people of Fire will call out to the people of Paradise, "Pour on us some water or some of what Allah
has provided you." They will say, "Allah has prohibited
these for disbelievers, [501 who had taken their faith as
play and game, and the worldly life has deceived
them." So, today We shall forget them, as they forgot to
face this day at' theirs, and as they used to deny Our
signs. [511
And surely We have brought them the Book We have
elaborated, with knowledge, a guidance and mercy for
people who believe. [521
They are waiting for nothing but its final result. The
day when its final result comes, those who had ignored
it earlier &ill say, "Surely, the messengers of our Lord
had come with truth. So, are there any intercessors for
us who could intercede in our favour? Or, could we be
sent back, so that we might do contrary to what we
used to do?" They have put their selves to loss, and lost

from them are those whom they used to coin. [53]

Verse 54

Surely, your Lord is Allah who created the heavens and
the earth in six days, then He positioned himself on the
Throne. He covers the day with night which pursues it
swiftly. And (He created) the sun and the moon and the
stars, subjected to His command. Beware, for Him is
the creation and the command. Glorious is Allah, the
Lord of all the worlds. t541

Commentary
Verse 54 begins with the statement that Allah has created the
heavens and the earth and the planets and the stars and that they
perform their functions under a firmly established system. The statement releases an inevitable suggestion that the maker of this system
has the most perfect power conceivable. This, in turn, invites every
reasonable human being to think. Here is the most sacred Being who
is capable of bringing this great universe from non-being to the state of
being and who can keep it functioning through the wisest of systems.
Why would it be difficult for him to undo everything and recreate it
once again on the day of Qiyzmah? For human beings, the best course
is to stop denying the QiyZmah and turn to the same Being a s their
Rabb who is their Master and Nurturer. From Him they should seek
what they need and Him alone they should worship. Let them come
out of the quagmire of worshiping their own kind and recognize the
truth. Said herein was: 'Surely, your Lard is Allah - Who created the
heavens and the earth in six days.'
The Creation of the Heavens and the Earth: Why in Six Days?
A question arises here. We know that Allah Ta'Zlii has great power.
He is capable of creating the whole universe in a single moment. The
Holy Qur'Zn itself says so time and again. For instance, in SGrah Al-
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Qamar, it is said: 3 6 $i&l;!u L$I b, ((And Our Command is but a single Word, - like th; tGi&kling of an eye - 54:50). Again, in SGrah YTi Sin,
9/
it is said: &$,$;JK
I;l
+,I,I
lil(when [Allah] intends [to create] a thing
- for it He says: "Be" and it comes to be - 36:82). Why, then, would six
days be spent in creating the universe?

./

Commentator of the Qur'an, Sayyidna Sa'Td ibn Jubayr L L JJI
~ d,
has given an answer by saying that Allah is certainly capable of creating everything there is in a single moment, but Divine wisdom so demanded that the creation of our universe take six days so that human
beings could be taught the lesson of graduation and perfection in running the universal system. This is supported by a Hadith in which the
Holy Prophet +,
JJI & said: Working with deliberation, dignity and
graduation is from Allah Ta'ala and hastening, from Shaflan. (Mazhari,

+

with reference to Shu'ab al-'fmzn by Al-Baihaqi)

The implication is that the attitude of rushing into doing things is
not good for human beings. One cannot give due thought to and take
into consideration all aspects of an issue at hand if driven by haste. An
action taken in haste spoils what is done and brings remorse in the
end. So, whatever is done with proper advance thinking and functional
ease brings Barakah (blessing from Allah which enhances the effeciency and outcome of the endeavour).

How were Days and Nights identified before the Creation of
Earth, Heavens and Planets?
The second question is: The presence of the day and night is recognized through the movement of the sun. But, before the birth of the
earth and the heavens, when there was no sun and moon, on what basis comes the count of six days?
For this reason, some commentators have said that six days means
a time duration equal to six days and nights as in the existing world.
But, a much clearer approach is that the terminology of day and night,
that is, what occurs from sunrise to sunset is day and -what appears
from sunset to the next sunrise is night, is a terminology used in this
world. May be, before the birth of the universe, Allah Ta'GlG had other
signs determined for the day and night - as it would be in Paradise
where the day and night will not depend on the movement of the sun.

+;?'&

This also tells us that it is not necessary that the six days during
which the earth and the heavens were created, be equal to our six
days. Instead, it is possible that they may be longer than these - as the
Qur'zn says about the day of 'Akhirah which will be equal to one thousand years.
Abu 'Abdullah Razi has said that the movement of the far firmament is so fast as compared to the movements of our earth that the
raised step of a man running here has still to come down to touch the
ground when the far firmament moves a distance of three thousand
miles. (Al-Bahr Al-Muhit)
Imam &mad ibn Hanbal and Mujahid say that six days here mean
the six days of 'Akhirah. The same view appears in a narration of
SayyidnZ 'Abdullah ibn 'Abbas r ; &I
~ dJ
as reported by DahhZk.
And these six days during which the creation of the universe took
place began, according to authentic narrations, from Friday and ended
on Friday. On Yowm al-Sabt (the day of Sabbath), that is, Saturday,
there was no work done on the creation of the universe. Some 'Ulama
say that 'sabt' means to discontinue. The day was named as Yowm alSabt because the work of creation was over by that day. (Tafsir Ibn Kathir)
Mentioned in this verse is the creation of the universe in six days.
Its details appear in verses 9 and 10 of S i r a h HZ MIm As-Sajdah
(Fussilat - 41:9,10) saying that the earth was created in two days, then,
created on the earth were, mountains, rivers, tributeries, trees, vegetation and things, human beings and animals could eat, in another
two days. This comes to a total of four days. So, it was first said: $
(created the earth in two days) and then it was said: @
' ;&
+%%
2 G~;i';(and determined in it the measure of its sustenance in
r, four days).
The first two days during which the earth was created are Sunday
and Monday; and the other two days during which the mountains, rivers and the life support systems of the earth were created are Tuesday
(that is,
and Wednesday. Thereafter, it was said:
then We completed the seven heavens in two days - 41:13). As obvious,
these two days will be Thursday and Friday. Thus, by Friday, this becomes a total of six days.

+~w

In the present verse (54), after mentioning the creation of the heav(then He positioned Himens and the earth, it was said: +$I &
self on the Throne). The word: 6~!(Istawg), as followed by ' a l a (on)
here, literally means to take position on, or to settle, or be established. The word: j$ ('Arsh)means throne. Now, the question is what
is this throne, the throne of the great Rahman, and how is it shaped or
constituted, or is a s it is - and what would the phenomena of
'positioning' on it mean?
Regarding this, the safest creed to hold, that which is clear and
correct, and fairly doubt-free too, is no other but that of the most righteous elders, the Sahabah and the Tabi'in - and later, that of many Sufi
thinkers as well. The creed is chat human reason is incapable of comprehending the reality of the Being and Attributes of Allah J a l l a
Sha'nuhu. Pursuing the knowledge of its exact reality is an exercise in
futility, even harmful. One should believe, as a matter of general principle, that the meaning intended by Allah Ta'ala - whatever it may be is the one correct and true. And, in this process, one should not try to
determine or worry about fixing a meaning on one's own.
Someone asked the famous Imam MZlik exactly the same question:
What is the meaning of : &i'l&
&I
( 1 s t ~ ~'ala
: al-'arsh : positioned
Himself on the throne)? He paused for a while, then said: 'Everyone
knows the meaning of 'Istaw&' and its particular nature and reality is
such that human reason cannot comprehend it, and having faith in it
is obligatory (WKjib), and asking a question about its nature and reality is Bid'ah (innovation in established religion) - because, the noble Sahabah, may Allah be pleased with them all, never asked such quesLjc dl A.
Great elders (Salaf), Sufygn Altions of the Holy Prophet
Thawriy, Imam Awza'i, Layth ibn Sa'd, SufyKn ibn 'Uyaiynah and
'Abdullah ibn Mubarak, may the mercy of Allah be upon them all, have
said that the verses which have appeared in the Qur'an as related to
the Being and Attributes of Allah Ta'ala should be believed in as they
have come and exactly as they are, without any explanation, explication and interpretation. (Mazhar?)

+,
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Said after that in the verse was: 94.WI &II &:(~e covers the
day with night which pursues it swifly). The sense is that this alternation of the night and day is a phenomenon of revolutionary proportions

in that it brings the whole world from light into the darkness, and
from darkness into the light. Then, this very phenomena lends itself so
swiftly and smoothly and obediently to the magnificent subduing power of Allah Ta'ala that the least delay is not caused (in this transformation on such an unimaginable scale).
9

0

After that, it was said: :&,+$.~2$.31;3'1;&~
that is, Allah created the sun and the moon and the stars in a state that all of them are
moving in obedience to His will and command.
For a reasonable person, this is an invitation to think, to think
about things made by the made he observes around him all the time.
Experts make machines of all sorts. Some of them would have engineering problems right from the start. Others may not have such problems, but machines are machines, no matter how strong the base material and how impeccable the design. Parts have their normal wear
and tear, or need for adjustment, repairs, servicing. Machines become
idle until fixed. It might take weeks, or months, to put them back to
work. But, look a t these God-made machines. The effeciency and the
perfection with which they started working from day one is still there.
They are working wonderfully non-stop. Their movement is as precise
as ever, not a second fast or slow. There is no wear and tear of parts
and no need to go to a workshop. The reason is that they are function/ ?
ing 'subject to His command' ( 4&,$-9
,,
). In other words, they need no
source of energy to move them, no engine to make them function. They
are working only under Divine Command. They are subjected to that
alone. Therefore, the emergence of the slightest malfunction in them is
impossible. But, of course, when the Absolute Master Himself decides
to eliminate them a t a time appointed by Him, this entire system
would disintegrate. That day will be the day of QiyZmah.
l5

After having pointed out some examples, the description of the Absolute Subduing Power of Allah Ta'ala was put in the form of a general
rule by saying: ~ Y I ,&13 YI (Beware, for Him alone is the creation and
(khalq) means to create and: j f (amr), to
the command). The word:
command. The sense is that being the Creator and the Master is exclusive to Him. Other than Him, no one else can create the most insignificant of things, nor does anyone have the right to subject anyone to his
command (except that Allah Ta'ala Himself delegates a particular area
0
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of activity to someone, in which case that too would be, in reality,
nothing but the command of Allah). So, the verse means that creating
all these things was the work of none but Him, and putting them into
service was also not something anyone else could handle, for that too
is an spectacle of the perfect power of Allah Ta'alii.
In Sufi thought, 'Khalq' and 'Amr' are two domains. 'Khalq' relates
$
to matter and 'Arnr' to the refined abstract. The Qur9%nicverse:
sYj-;i&
(Say, "The soul is a command from my Lord." - 17:58) points o i t
i; ;his direction as "RGh" (soul, spirit) has been identified as a command from the Lord. The sense of the creation and the command being
exclusive to Allah Ta'iila would, in this light, mean that everything between the heavens and the earth is from matter and its creation has
been called "Khalq." And what is beyond these, free from matter, its
creation has been called "Arnr." (Mazhari)

$51

At the end of the verse, it was said: &&'I 4:h132 (Glorious is Allah, the Lord of the worlds). The word: JJG(tabarak) appearing here is
a derivation from barakah which means to increase, grow, become
more, remain, sustain, besides being employed in many other shades
of meaning. At this place, 'tabaraka' means to be high and supreme. It
can be taken in the sense of high and sustaining, for Allah Ta'ala is
both. The sense of high finds confirmation in a sentence of the Had$th
which says:
~i$G;L?;~(You are blessed and high, 0 Master of Glory and Honour). Here, the word: 'tabgrkta' has been explained by the word: ta'daita which follows.

,.,,&'I;&II:

-

Verses 55 56

Supplicate to your Lord humbly and secretly. Surely,
He does not like those who cross the limits. [551

And do no mischief on the earth after it has been set in
order. And supplicate to Him in fear and hope. Surely,
the mercy of Allah is close to the good in deeds. [561

Commentary
Mentioned in previous verses were particular manifestations of the
perfect power of Allah Ta'ala, and His major blessings. The present
verses lead us to consider: When He is the Master of perfect power, the
sender of all blessings, and the Lord of all the worlds, it naturally follows that He should be the One to be called upon and prayed to under
all circumstances, whether in distress or in need. The attitude of bypassing Him and turning towards some other direction is ignorance
and failure.
Along with it, identified in these verses are some rules of etiquette
to be followed when making Du'a' (prayer, supplication). If due consideration is given to these rules, the hope that a prayer will be answered
increases.

The Meaning and Etiquette of Du6aandDhikr
The word: l;:(Du'g), in the Arabic language, means to call upon
someone to remove one's need. It is also used to remember in the absolute sense. Both meanings can be taken here. The verse says: $iil$if
(Supplicate to your Lord) that is, cail your Rabb for your needs, or remember your Rabb and worship Him.
6

In the first case, it would mean: Ask Allah alone for what you need.
In the second case, the sense would be: Do your Dhikr and 'Ibadah for
Him alone. Both these explanations have been reported from Tafsir
authorities among the early righteous elders.
After that, it was said: +
.; k>- (humbly and secretly). The word:
9/,
t>- (tadarru') means realization of inability, humility, and submission
in a refined spirit of self-abasement (not found in the English language
and its modern, secular, cultural context). And the word: &
' ' (khufyah)
means secret, secluded, or private (as opposed to open and public - as
used in English too, but with no relevance to the dominant sense of secret in English bearing on the mysterious, the occult, and the whole
field of espionage).
./,:p,

*9//
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In the frame of these two words, described there are two important
rules of etiquette which govern Du'Z and Dhikr. First of all, in order
that D u ' 2 be answered, it is necessary that one appears before Allah
Ta'ala as weak, helpless and simply unable to hold on his own, modest

and humble, and submits to Him with a total negation of what is supposed to be pride, dignity, honour, ego, or self-view - and then makes
Du'2. D u ' g is a thing of the soul which requires that its words match
the feebleness and humbleness of the maker of Du'2, that the manner
of saying it remains a mirror of modesty, and that this overall humility should ooze forth from the very physical approach to this making of
Du'2. Given this anatomy and profile of Du'2, the common practice of
making D u ' 2 these days cannot really be called the making of Du'2. It
would, rather, be the reading of it. What happens most of the time is
that we do not know what we are saying and it has become a routine
as we notice in common Masajid. Imams would usually say, rather
read, some words of D u ' z in the Arabic language which they have
memorized and do this a t the end of Salih. Most of the time, in some
areas, the Imams themselves do not know the meaning and sense of
what they say - and even if they do know it, a t least the less-knowing
participants of the congregation are virtually unaware of what is being
said. They would almost mechanically go on saying 'AmTn, 'Amin7after
the words read by the Imam without having any clue as to what was
being said there. The outcome of all this stage demonstration is the vocalization of some words. Du'g has a reality of its own which is just not
there. Then, this is an entirely different matter that Allah Ta'ala, in
His infinite mercy, may accept these very lifeless words and give them
the effect of answered prayers. But, it is necessary that everyone understands that Du'Z is not 'read.' It is 'asked.' Therefore, it is crucial
that one asks as one should, properly, as due.
Then, there is another aspect of Du'2. If a person does know the
meanings of the words of his D u ' z - and even understands what he is
saying - still, if it is not accompanied by proper approach, manner and
physical bearing, the Du'Z stands reduced to a bland claim to which no
created servant of Allah is entitled.
So, given in the first word was the spirit of D u ' 2 which requires
that one shows his humility and prays to Allah for what he needs.
Then, in the second word, the instruction given is that the asking in
Du'Zfor what one needs should be done secretly and in a lowered voice
which is superior in merit and more likely to be answered. The reason
is that making Du'Zin a raised voice is not free of three possible draw-

--

backs. Firstly, it is difficult to maintain modesty and humility in doing
so. Secondly, there is the danger of hypocricy and desire for recognition creeping in through this mode. Thirdly, the manner in which this
Du'iiis made only goes to show that the person making it almost does
not know that Allah Tz'ZlZ is All-Hearing, All-Knowing. He knows
what we show on the outside and also that which we conceal inside.
He hears everything said quitely or loudly. Therefore, when the voice
of the Companions reached a loud pitch during Du'Zmade on the occa& &I 3, said: 'You
sion of the Battle of Khaybar, the Holy Prophet
are not calling someone deaf or absent that you say it in such a loud
voice. Instead, your addressee is someone Hearing, Near, that is, Allah
Ta'ala (so, to raise your voice is redundant). Allah Jalla Sha'nuhu has
Himself mentioned the Du'zof a righteous person in these words: &I;/
he called his Rabb calling in a lowered voice - 19:3).'
&:T+e(When
-,
This tells us that the state of D u ' z liked by Allah Ta'ZlZ is that it be
asked of Him in a lowered and subdued voice.

+,

Sayyidna Hasan al-Basri says: There is a difference of seventy degrees in making Du'Z openly and loudly when matched by the one
made in a lowered voice. It was the habit of early righteous elders that
they would exert to their maximum in Dhikr and Du'a which kept
them busy most of the time, but the& voice was not heard by anyone.
In fact, their supplications would remain between them and their
Rabb. Many of them would memorize the whole Qur'an and keep engaged in reciting it, but others would not know about it. Then, there
would be others engaged in their pursuit of advanced religious knowledge, but they would never go about telling others that they were doing so. There would be many others who would return from their
homes after having long sessions of Salah but no one would come to
know anything about that. He also said that he had seen such blessed
people who would never perform 'Ibadat, which they could do in private, out in the open where people could see them - and their voices
during Du'Z would be very low. (Ibn Kathir, Mavhari)
Ibn Jurayj has said that raising voices in Du'Z and making it noisy
is Makruh (reprehensible). In his &kZm al-Qur'an, Imam Abu Bakr alJ ~ S Shas
~ said:
S
This verse tells us that making Du'Z in a lowered
voice is more tnerit-worthy than making it in a raised voice. It has

been reported likewise from Hadrat Hasan Basri and Sayyidna Ibn
'Abbas r ; JJI
~ dJ.
This verse also tells us that the 'Amin' said a t the end
of SLrah al-FZtihah should also be said in a lowered voice, which is
more merit-worthy, because 'AmIn' ( Amen : so be it) is also a Du'g.
May Allah Ta'ala guide Imams of MasZjid in our time who seem to
have forgotten this teaching of the Qur'an and Sunnah and the instructions of early righteous elders in this matter. After every Salah,
what follows as Du'Z has become an artificial procedure. Some words
are read out loudly which, besides being contrary to the etiquette and
rules of Du'z, become the source of disturbing the Salah of those who
joined the congregation after it had started and were busy completing
the missed part after the Imam had finished. The overwhelming influence of custom has made them incapable of noticing its drawbacks. On
a particular occasion where the purpose is to have a whole group make
a particular Du'Z, one person may say the words of Du'2 in a reasonably audible voice and others say 'Amin' after it, then, it does not matter. However, the condition is that this activity does not become the
source of disturbance in the Salah and 'Ibadah of others - and that this
does not become a matter of habit and custom whereby common people
start believing in it as the standard method of making Du'z, as happening so commonly these days.
What has been said above concerned the making of Du'Z for one's
needs. If Du'a' is taken in the sense of Dhikr (remembrance) and
'Ibadah (worship) a t his place, then, according to the established position of early 'Ulama, iow-voiced Dhikr is more merit-worthy than loud
Dhikr. As for the practice of Shaykhs in the Chistiah Order who recommend loud Dhikr for beginners, they do so in view of the spiritual
condition of the seeker, as a measure of treatment, so that by voicing it
any lack of alertness would go away and the heart would learn to become attuned to the Dhikr of Allah - otherwise, raising the voice in
Dhikr, as such, is not desirable even with them, though it is permissible, and its justification stands proved from Hadith as well, of course,
subject to the condition that, in it, there be no hypocricy or the desire
to show off ( r i y g ) .
Imam &mad ibn Hanbal, Ibn Hibban, Al-Baihaqi and others have
reported from a narration by Sayyidna Sa'd ibn Abi Waqqzs LG 1111
>J

that the Holy Prophet

+, r-js dl 3, said:

'The best Dhikr is hidden and the best sustenance is what becomes'sufficient.'

However, under particular conditions and timings, a voiced Dhikr
is actually more desirable and merit-worthy. Details of these timings
and conditions have been explained by the Holy Prophet pL-J Ljs JJI
through his word and deed, for example, calling AdhGn and Iqamah
with a raised voice, reciting the Qur'an during the voiced prayers with
a raised voice, saying the Takbirs of Salah, the Takbirs of TashrTq, the
Talbiyah in Hajj etc., with a raised voice. Therefore, Muslim jurists,
may Allah have mercy on them all, have reached the decision that in
particular conditions and places where the Holy Prophet +,+A &I
has, by word or deed, taught us to raise the voice, voices must be
raised. Under conditions and situations other than these, voiceless
Dhikr is most preferable and beneficial.
At the end of the verse, it was said: $+I
+.j95 5,(Surely, He does
not like those who cross the limits). The word: *
d
l(al-mu'tadin) is a
derivation from I'tidZ which means to cross the limits. The sense is
that Allah Ta'iilii does not like those who cross the limits, exactly as
given in the translation. This crossing of limits, whether in Du'Z or
some other activity, has the same outcome - that Allah Ta'ala does not
like that. In fact, if looked a t closely, the religion of Islam is the very
name of observing limits and restrictions and electing to submit and
obey. Take the example of Salah, Sawm, Hajj, Zakah and all dealings
and transactions, when limits set by the Sharpah of Islam are crossed
in them, they do not remain acts of worship anymore - instead, they
become sin.
/,J'

J

Crossing the limits in D u ' z may take several forms. Firstly, that
literal formalities, such as rhyming and other stylistic devices, are employed in D u ' z which may spoil its essential ingredients of humility
and submission. Secondly, that unnecessary restrictions are introduced in Du'Z- a s it appears in Hadith that Sayyidna 'Abdullah ibn
Mughaffal AA AIII saw that his son was making D u ' z in the following
words: '0 Allah, I seek from You the palace in Paradise which is white
&J

in colour and located on the right hand side.' He shopped him and said:
'Making such restrictions in Du'ais crossing the limit, which has been
prohibited in the Qur'an and Hadith.' (Mazhari from a narration of Ibn Majah
and others)

The third form of crossing the limits is that someone makes a D u ' 2
wishing ill of Muslims in general, or asks from Allah something which
is harmful for them. Similarly, it is also a form of crossing the limits as mentioned here - that Du'g be made in a raised voice without the
need to do so. (Tafsir Mazhari, &kZm al-Qur'an)
In the second verse (56), it was said: +b!Z>;+'I2 I$$<;
(And do
no mischief on the earth after it has been set in order). Two antonyms
ah) and: JZ(fasgd d). 'SalZh' means the
have appeared here: c% (@a1
state of being good, correct, right, proper or set in order as in the
translation. Then, Fasad refers to the state of evil, corruption, mischief, disorder. Imam Raghib al-Isfahani has said in his Mufradat alQur'an that Fasad refers to something going beyond the limits of moderation, whether this crossing over is insignificant or enormous, and
the measure of an increase or decrease in every Fasad depends on this
crossing of the limits of moderation. The farther the limits are crossed,
Fasad will increase. Fasad means to make things bad and Islah means
$
I&$
!;
to correct, reform or put into order. Therefore, the verse: +??;ti
+5&bsmeans: 'do not make things bad on the earth after that Allah
has made it good and proper.'
Imam Raghib has also said: There are several forms in which Allah
Ta'Zla makes something right, correct and proper. Firstly, He begaa by
creating them right, correct and proper, as in: $c@;(~e will improve
their condition - 47:2). Secondly, removed was the corruption that had
9 / / , / P /
entered into something, a s in: p
L
.
d
(That He may make your
deeds good and right - 33:71). Thirdly, that a command is given to put
things in order. This verse carries a command of abstention from mischief on the earth after it has been set in order. Here, the ordering of
the earth may be taken in two senses. Firstly, the outward propriety
that it was made arable and capable of growing trees with rains made
to come from clouds resulting in flowers and fruits as gifts from plants
and trees - and that the earth was made the source of life support for
human beings and animals.

$+

The second sense is that Allah Ta'ilii set things right on the earth
inwardly and spiritually - by sending His messengers and Books and
instructions and purifying it from Kufr and Shirk and error. It is quite
possible that the verse means both inward and outward order in a total way. Thus, the verse would now mean that Allah Ta'alii has put the
earth in proper order both physically and spiritually and now you
should not create disorder or engineer evil in there through your acts
of sin and disobedience.

What is Order or Disorder on the Earth and What have Sins of
People to do with it?
The way there are two aspects of order (Islah), the outward and the
inward, or the physical and the spiritual, in the same way, there are
two aspects of disorder (Fasad) also. As for the outward or physical order of the earth is concerned, that it be right and proper, it will be realized that Allah Ta'ala has made it to be a mass or body which is neither liquid as water making it difficult to settle down upon it, nor is it
hard as rock or iron which could not be dug up. It has been created to
be in a middle state so that human beings could make it soft and
smooth lending itself to being farmed and become capable of growing
plants and trees and flowers and fruits. Then, they could also dig it up
to sink wells and make moats and canals, lay strong foundations for
houses to live; and then, right in and out of the earth, He created
things and circumstances which would help habitate the earth, make
vegetation, trees, flowers and fruits grow in it; and then, from the outside, He created wind, light, heat and chill, and made water rain
through clouds over it so that trees could grow. And brought in service
were stars and planets from where warm and cold rays were cast on
them which filled flowers and fruits with colour and juice. Human beings were endowed with intelligence through which they dug up raw
materials from the earth, like iron, copper, wood and so many other
metals and rocks which they harnessed into a new world full of industries and artifices. This is the outward ordering of the earth which was
brought into effect by the perfect power of Allah Ta'ala.
As for the inward and spiritual ordering of life is concerned, it depends on the remembrance of Allah (Dhikr), relationship with Allah
(Ta'alluq ma' Allah) and on obedience to Him (It$&). For this, to be-

gin with, Allah Ta'Gla has already placed in the heart of every human
being a basic substance and urge to remember and to obey Him:
~ $ G,,;?
5
,+ (Then, He inspired it [that is, inspired the soul or heart in-

,

a
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stinctively] as to its wrong and as to its right -91%). So, all around human beings not a particle remains in which Allah Ta'ali has not placed
wonders of His perfect power and His astounding creativity, seeing
which, even a person of average understanding would be moved to say:
,, $Sip31 $2'
(SOblessed be Allah, the Best to create! - 23:14). Other
than these manifestations, He sent His messengers, revealed His
Books through which the essential linkage between the Creator and
the created was fully established. .

SI

Thus, the command given is that now that the earth has been
placed in proper order, outwardly and inwardly, let it not go bad
through human misdeeds.
As pointed out earlier, like Islih or order having two aspects, Fasad
or disorder also has two aspects, the outward and the inward. This
saying of Allah Ta'ili forbids both.
Though the recurring insistence of the Qur'in and the Holy Proph,r-jc &I & is on spiritual order as a cardinal duty which, in effect,
et
aims to stop any emergence of spiritual disorder as a counter possibility. But, in the world we live in, the linkage between the order and disorder of the physical and spiritual is such that any disorder in one becomes the source of disorder in the other. Therefore, when the Shari'ah
of the Qur'an has blocked the doors of spiritual disorder, it has also
prohibited physical disorder. Theft, robbery, murder and all ways of
immodesty and indecency create all sorts of physical and spiritual disorder in the world. So, stern restrictions were placed and punishments
proposed particularly against such evil acts while common sins and
crimes were also prohibited - because, every sin becomes the source of
physical disorder a t some time, and that of spiritual disorder at some
other. And, if looked a t closely, every outward disorder becomes the
cause of inward disorder, and conversely, every inward disorder becomes the source of outward disorder

+,

That outward or physical disorder becomes the inevitable source of
inward or spiritual disorder is obvious, for it is the contravention of
the command to obey Divine injunctions - in fact, disobedience to Allah

Ta'ala is another name for spiritual disorder. As.for the chemistry of
spiritual disorder and how it transforms itself as the cause of physical
disorder, this can be discerned only through a little serious reflection.
The reason is that this whole world and everything big and small in it
was created by the Master of the domain of creation to wherever it extends, and it is but subservient to His command. So far as human beings remain obedient to Allah, everything stands harnessed into their
service as due and proper. But, when human beings start disobeying
Allah Ta'ala, everything in the world starts disobeying human beings
from behind a curtain through which they cannot see with their mortal eyes. But, it is by deliberation into the effects, properties, results
and outcomes of these things that one does find the relevant proof of
their becoming hostile very conclusively.
If taken with a surface view, human beings keep using all these
things normally. When water goes down the throat, it does not refuse
to quench thirst; food does not stop removing hunger and dress and
home do not disappoint them by refusing to provide defence against
heat and chill.
But, when looked a t in terms of the ultimate outcome, it would appear that none of these things is fulfilling its assigned job - because,
the real function'and use of all these things is that they should provide
peace and comfort, that anxieties are removed and sicknesses are
cured.
Now if you look a t conditions prevailing in our world, you will realize that, despite the proliferation of things of comfort and the means
and materials of curing diseases much beyond any expectations, the
majority of human beings is victimized by extreme distresses and diseases. Never-known diseases and ever-new calamities seem to be the
order of the day. No one, not even the highest among human beings, is
contended and in peace in his or her station of life. In fact, the more
these functional facilities and fruits of skill keep increasing in their
output, the more increasing becomes the parallel manifestation of diseases, anxieties, disasters and hardships - very much like the saying
in Urdu which means: 'The more they treat you, the more sick they
make you.'
If modern man bewitched by the magic of energy and its material

gains were to rise a little above his infatuation with things and technology, he will realize that all our efforts to invent and construct
things and to lay the foundations of a society on top of them have flatly
failed to give us peace and comfort which was our real purpose. There
is no reason for this but that inward disorder we have been talking
about which means that we have started disobeying our Rabb, our
Creator and Master, so His creation has started disobeying us on the
inward front - that it refuses to provide real peace and comfort for us,
despite all our efforts a t break-neck speed. To this the famous MaulsnG RGmT pointed out by saying that the elements of dust, air, water
and fire, though they appear inert and sans sense yet, in reality, they
too do possess a degree of intelligence which makes them work under
the command of their Master.
To sum up, it can be said that sin, heedlessness towards Allah
Ta'ala, and disobedience to Him do not only create spiritual disorder,
but they also lead to the inevitable physical disorder. When the same
- Maulana Rim; says that the cloud does not come to rain when you stop
paying Zakah while from Zing (adultery) results an epidemic affecting
all directions. This is no poetic imagination. This is a reality authentically supported by the Qur'gn and Hadith. But, what becomes visible in
this world is just a light sample of the ultimate punishment in the
form of diseases, epidemics, storms, hurricanes and floods.
Therefore, included in the sense of the verse: $%.2! $$5'1 I$&?$;
(And do no mischief on the earth after it has been set in order) are
crimes and sins which cause disorder in the world physically and outwardly - and also included there are sin, disobedience, and heedlessness towards Allah Ta'ala. Therefore, immediately after in this verse,
+ ' # Y , ,
it was said: U;li;;
+$I, (And supplicate to Him in fear and hope). It
means that it should be done in a way that, on the one hand, one has
the fear of the Dud$ remaining unanswered, while on the other hand,
one has full hope tied to His mercy. These very twin attitudes of fear
and hope are the two wings of the human soul on its journey with
truth and fortitude. On these it flies high and through these it reaches
superior ranks destined for it.
//

Then, as the text obviously shows, the degree of fear and hope
should be equal. Some 'Ulama have said that it is appropriate to keep

fear dominate during life with health, so that there be no shortcoming
in being obedient. And when comes the time to die, it is better to let
hope dominate, because the strength to do what should have been
done is not there anymore and there is nothing left to do except hope
for the mercy of Allah Ta'ala. (N-Bahr Al-Muhit)
And some researchers among scholars have said that the purpose
is to hold on to the straight path of religion and be constant in obedience to Allah Ta'ali. Then, the temperaments and tastes of human beings differ. Some achieve this station of fortitude and constancy in obedience by keeping fear as the dominant factor. Others achieve these by
keeping love and hope as dominating factors. So, whoever finds help to
achieve this purpose through either of these two options, should try to
achieve it through that option.
To summarize the comments made about Du'Z, it can be said that
the first verse tells us about two rules of etiquette relating to D u ' 2 (1)
That it be with humility and submission, and (2) that it be secret and
low-voiced. These two qualities belong to the outward human physique
- because "tadarru"' suggests that one should, while making Du'?, assume the looks and manners of someone weak, helpless and needy and
should never allow it to be proud, arrogant or seemingly need-free.
Then, that it be secret also relates to one's speech through the mouth
and tongue.
As for the spiritual etiquette of Du'2 as given in this verse, there
are two rules to be followed. These relate to the human heart. They require that the person making the Du'a' should feel the danger in his
heart that his D u ' g may, perhaps, remain unanswered while, a t the
same time, he should also hope that his Du'a' may be answered - because becoming careless about one's errors and sins is contrary to
'Iman (faith) and losing hope in the infinite mercy of Allah Ta'ala is
Kufr (disbelief). Both are impermissible extremes. The hope that a
prayer will be answered can be entertained only when one keeps in between the two states of fear and hope.
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LS;S!
Then, a t the end of the verse, it was said: $+.$-;I
(Surely, the mercy of Allah is close to the good in deeds). The hint given here is that, though there should be the two states of fear and hope
present while making a Du'?, but, out of the two states, the option of

hope is the weightier option - because the prayer is being made to the
Lord of all the worlds the extent of Whose mercy cannot be conceived,
and in whose generosity and favour there is no shortage or reluctance.
He can answer the Du'z of the worst of offenders, even the Du'2 of the
Satan himself. Of course, should there be a danger of Du'Z remaining
unanswered, that could only be possible on account of one's own misdeeds or due to the hanging curse of sins - because being good in deeds
is necessary to become close to the mercy of Allah Ta'ala.
Therefore, the Holy Prophet +, *js JJI& has said that some people
travel long distances, look like faqirs and raise their hands for Du'Z
before Allah Ta'ala, but haram is their food and haram is their drink
and haram is their dress. So, how can a Du'zmade by such a person be
answered? (Muslim, Tirmidhi from Sayyidna Abi Hurairah)
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According to another Hadith, the Holy Prophet
Ljc JJI & said:
The prayer of a servant of Allah keeps finding acceptance until such
time that he does not pray for some sin or for the severence of some relationship - and that he does not make haste. The noble Companion
asked about the meaning of 'making haste.' He said: It means that one
may think - here I am making a Du'2 for all this time and it has not
been answered yet - until he becomes disappointed and stops making
Du'z. (Muslim, Tirmidhi)

+,

According to yet another Hadith, the Holy Prophet
&A
dl
said: Whenever you make D u ' z before Allah Ta'ala, do it in a state
when you have no doubt about its being answered.
It means that one should keep his or her sight on the most extensive mercy of Allah Ta'ila and let the heart believe that the prayer being made shall be answered. This is not contrary to the danger one
may feel that his or her sins may become an impediment in the acceptance of one's Du'z. +, & & Jk dl A,
Verses 57 - 58

And He is the One who sends the winds carrying good
news before His blessings, until when they lift up the
heavy clouds, We drive them to a dead land, then there
We pour down the water, then, with it We bring forth of
all the fruits. This is how We bring forth all the dead, so
that you may observe advice. [571
As for the good land, its vegetation comes out with the
permission of its Lord. And that which is bad does not
grow except what is bad. Thus We alternate the verses
for a people who pay gratitude. [581

Commentary
In previous verses, Allah Ta'Zlii has mentioned some of His major
and particular blessings. By pointing out to the creation of the heavens
and the earth, the day and night, and the sun, moon and stars and
how they serve human beings, the lesson driven home is that there is
no power other than the sacred Being of Allah Ta'ala to take care of
our needs and comforts, then, it becomes necessary that we should
pray to none but Him for everything we need and take this turning to
Him as the key of our success.
Also mentioned in the first of the present verses are some other important blessings of this nature on which depends the existence and
survival of human beings and the entire creation of the earth, for example, the rains and the trees, and farmlands and its produce. The difference is that the previous verses mentioned blessings relating to the
upper domain while the present ones belong to the lower. (Al-Bahr AlMuhit)

Something special has been identified in the second verse where it
is said that these great Divine blessings are, though common to all
parts of the earth - as rains, when they come, fall on rivers and mountains and on good and bad lands alike - but, what grows from the earth
grows only from the land which has the quality to make it grow. Rocky
and sandy lands do not derive benefit from these rains.

The conclusion drawn from the first verse is that the sacred Being
which enables dead land to live again should have no problems in
making human beings who once lived, then died, come to life once
again. The conclusion so drawn is very clear. Then, there is another
conclusion drawn from the second verse. It tells us that the guidance
coming from Allah Ta'ZlZ, the revealed Books, the blessed prophets,
and the teachings and training undertaken by their deputies, the
' U l a m 2 and MashZkh are like the rains, common to every human being. But, the way every land does not derive benefit from the mercy of
rains, very similarly, the benefit of this spiritual rain is derived by
those who have the ability to absorb it. As for those whose hearts are
like rocky and sandy land not having the ability to absorb it and make
growth possible, they would keep sticking to their ways of error despite clear guidance and signs and scriptures.
The conclusion thus drawn comes from the last sentence of the second verse which says: $;%f&-Li$$2$i?
(Thus We alternate the
verses for a people who pay gratitude). The sense is that the statement
made was, though for everyone, yet, in the ultimate consequence, it
proved beneficial only for those who had the capacity for it and realized its worth and value. Thus, the two verses quoted here cover the
subject of human origin and return. Now, we can go to a fuller explanation of these two verses. The first verse begins by saying: &A9J$l
$
;
+;j$&$lx
(And
&"
He1is the One who sends the winds carrying
good news before His blessings). Here, the word: cd (ar-riysh) is the
plural form of r:h which means the wind, and 'bushran' means good
news or glad tidings, and 'rahmat' refers to the rain of mercy, that is, it
is Allah Ta'alii Himself who sends the winds to announce the good
news of the coming rain of mercy.
4

The sense of the verse is that it is the customary'practice of Allah
Ta'Glii that He sends cool winds before the actual coming of rains
which not only please people, but also, in a way, foretell that rains are
coming much before they actually do. Therefore, these winds are a
combination of two blessings. They themselves are beneficial for human beings and bracing for the creation in general. Then, they announce the rains before its coming. Human beings are a highly sensitive model of creation. Rains may stop them from doing what they

need to do. If they could naturally find out about the coming rains
ahead of time, they would be able to manage things for themselves. In
addition to that, one's own person and belongings are not, a t all times,
defended against rains. By having early indications of rains, most
would be able to take protective cover for themselves and their belongings.
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Then, it was said: GL$ ~L;;LI
&I
(until when they lift up the
heavy clouds). The word:
(sahr76) means the cloud and: ~ & ~ ( t h i ~ ; i
is the plural of thaqii! which means heavy, that is, when the winds lift
up the heavy clouds. Heavy clouds refer to clouds laden with water.
They would, as if, travel riding on the shoulders of the wind, and thus,
this water weighing thousands of tons comfortably rides high on the
wings of the wind. How wonderful is the Divine design which uses no
machines nor lets human beings slave for it. It is as simple as it can be
- when Allah Ta'ala wills, vapours from the waters start rising upwards, turn into clouds and what you have is a sky-filling plane carrying a cargo of hundreds and thousands of gallons of water in its holds
flying on the cushion of winds towards higher altitudes!
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#ALL! (We drive them to a dead land).
After that, it was said:
The word:
(sauq) means to drive, herd or urge on towards a desired
destination, and 'balad' means a town or habitation, and 'mayyit'
means dead.

jz

The verse, thus, means: 'When the winds lifted the heavy clouds
up, We drove the clouds to a dead town.' Dead town refers to the habitation rendered desolate because of an scarcity of water. That a town
or habitation has been named here in place of a common open land is
appropriate in view of the real purpose of sending the rain because it
is designed to feed the thirsty land and enable it to produce what human beings need. The place to do so would be.a habitated area, not an
inhabitated forest primarily where the growth of vegetation is less
likely to serve the initial purpose.
Upto this point, the description in the quoted verses proves the following: (1)That rains come through clouds, as commonly observed.
This tells us that verses in which raining from the sky has been mentioned, there too, the word: e & (sam2) refers to clouds. Then, not improbable is the likelihood that clouds originate directly from the skies -

as opposed to monsoons originating from the waters - and bring rains.
(2) That clouds go in a particular direction and over a particular land
area is something related directly to Divine command. I t is He who
gives the command for rains to fall when He wills, where He wills and
as much as He wills. The clouds implement the Divine command.

It is something observed everywhere. There are occasions when a
town or habitation would have heavy over-head clouds, and they would
very much be in need of rains, but the clouds would not let them have
even a drop of water. Instead, it would go to a town or habitation for
which there is a quota of water as Divinely determined, and it would
be only there that it would rain. No one has the ability or the daring to
acquire water from these clouds a t any other place, other than the
town or habitation earmarked to have it.
Weather scientists have determined rules about the movement of
monsoons based on which they can tell the course of a monsoon rising
from the waters of the sea and identify where and how much it would
rain. There are meteorological bureaus set up for this purpose in many
countries. But, experience shows that news released by these departments frequently turn out to be contrary to fact. When what is contrary is the Divine command itself, their rules become ineffective.
Winds and rain-laden clouds turn towards somewhere else, contrary to
foretold news, and weather experts cannot do much about it.
In addition to that, any other rules and regulations proposed by
meteorologists, they too are not contrary to the proposition that the
movement of clouds obeys the Divine command - because it is the customary practice of Allah Ta'ala that, in all affairs of this world, the Divine command manifests itself from behind the curtains of physical
causes. Human beings pick up these very causes and formulate some
rule or regulation based on them. Otherwise, reality lies elsewhere.
'
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After that, it was said: dJ31JS
, &.~e/,Is,+Li 2 UI 9,U;;U (We pour down
water, then, with it We bring forth of all the fruits).
>
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And then, a t the end of the verse, it was said: ,j,$i
[$$?
(This is how We bring forth all the dead [on the day of Qiyzmah], so
that you may observe advice). Thus, the sense of the verse is: 'The way
We have given new life to the dead land and have brought out from it

trees, flowers and fruits, similarly, on the day of Qiyamah, We shall
have the dead rise once again after their having been dead. And these
examples have been set forth so that you would have the opportunity
to reflect and deliberate.
According to a narration of Sayyidna Abu Hurairah ~ ; &I
s dJ,
the
Holy Prophet
6 A & said:'
( S i r : Horn) will be blown twice on
the day of Qiyamah. On the first S i r , the whole world will perish.
Nothing will remain alive. On the second Sur, a new world will come
into being. The dead will become alive.' The Hadith also mentions 'an
interval of forty years between the two blowings of the Sir and rains
would continue to fall throughout these forty years. During this period, the body parts of every dead human being and animal will become
assembled into them giving everyone a complete skeleton. Then, a t the
time of the blowing of the second S i r , RGh (soul) will enter these corpses. They will rise alive.' A major portion of this narration can be seen
in Al-Bukhari and Muslim. Some portions have been taken from Kitab
al-Ba'th of Ibn AbT DiwLd.
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Stated in the second verse 158) is: ,+99J
-Y
&
$$
;I
, +I
&I;
' j,3 ~GL; +
* /<
I+Y!(As for the good land, its vegetation comes out with the permission of its Lord. And that which is bad does not grow except what is
bad). The word: $(nukid) refers to something useless and scanty both.
The sense of the verse is that the mercy of rain, when it comes, is common to every town and land, but lands are of two kinds in terms of
their yield and outcome. First, there is good land which helps growth.
From it come flowers and fruits and many other benefits. Then, there
is the hard, barren or saline land which lacks the ability to grow
plants. First of all, not much grows on such a land, and if something
does grow there, its quantity remains insignificant, and even this
quantity is useless and bad.
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At the end of the verse, it was said: ; ~ ~ c
alternate the verses for a people who pay gratitude).

&

~(Thus
$ ~
We ~

The hint given here is: Though the open blessing of Allah's guid- ance and His clear 'Ayat is open and common to all human beings very
much like the general mercy of rain, but every land does not derive
benefit from the rain and, similarly, every human being does not derive benefit from Divine guidance. Rather, the benefit is derived by

only those who are grateful for what they receive and recognize its real
worth and value.
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Surely We sent N i h to his people. Then he said, "0 my
people, worship Allah. For you there is no god other
than Him. I fear for you the punishment of a great
Day." [591
The chiefs of his people said, "Indeed we see you in an
obvious error." [601 He said, "0 my people, there is no
error in me, but I am a messenger from the Lord of the
worlds. [611 I convey to you the messages of my Lord
and wish you betterment, and I know from Allah what
you do not know." [621 Do you wonder that an advice
from your Lord has come to you through a man from
among you, so that he may warn you and that you may
fear Allah, and that you may be blessed with mercy?"
[631

Then, they belied him, so, We saved him, and those
with him in the Ark, and drowned those who belied
Our signs. Certainly, they were a blind people. [641

Commentary
Described from the beginning of SGrah al-A'raf upto this point were

--

-

-

- -

the subjects of Tauh;d, Risaah and ' a h i r a h , the basic principles of Islam. These were proved and affirmed in different ways, people were
pursuaded to follow them and warned against taking opposing stands.
Then, as a corollary, the guiles of Satan which make people go astray
were mentioned. Now, from the eighth Ruki' (section) to almost the
end of the Sirah, there is a description of some prophets, may peace be
upon them, and of their communities. The subject dealt with here consists of the commonly pursued principles of Tau hTd, R i s a a h and
' B h i r a h . They all invited their respective communities towards these
universal principles, gave them the good news of rewards for those
who believed in them, and warned them of punishments for refusing to
believe and the sad end they would have for doing so. This description
takes about fourteen sections, where hundreds of basic and subsidiary
rulings appear as a corollary. Thus, the present communities were giv-.
en an opportunity to learn a lesson from the sad end of past communities - and, for the Holy Prophet
&I &, this became a source of
comfort that this was how things have been with all other prophets.
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The verses appearing above take a whole RukZ of SGrah al-A'rzf. It
describes the mission of Sayyidna N i h r%tI.
LjC and the state of the
community to which he was sent.
Though, in the chain of prophets, the first prophet is Sayyidna
Ljc, but his was not the time for confrontation against disbeAdam
lief and error. In the religious code given to him, most of the injunctions were related to habitation of the land and management of human
needs. Disbelief and disbelievers just did not exist. The confrontation
against Kufr (disbelief) and Shirk (associating partners in the Divinity
of Allah) began with Sayyidna Ni;h r L J I Ljc. He is, in terms of the mission of prophethood and a code of religious laws, the first r a s d of Allah. In addition to that, people Gho survived after the drowning of the
whole world during the great flood or deluge, were SayyidnZ NGh ~ j
r~~ and those with him in the Ark. It was through him that the new
world was p~pulated.Therefore, he is also referred to as the junior
Adam. This is the reason why he appears first in this story of prophets
which has a description of his nine hundred and fifty year long prophetic struggle in contrast to the crooked ways of the majority in his
community, as a result of which, all except a few believers were

c

drowned. Details follow.
The first verge begins with the words: &A+'
sent NGh tb his people).

~$&;iS~'(Surely We

Sayyidna Nuh rXllILjS is in the eighth generation of Sayyidna
Adam r)LJI4.According to a narration of Sayyidna Ibn 'Abbas JJIdJ
u appearing in Mustadrak of Hakim, there is an interval of ten Qarn
, Sayyidna NGh r~~ 4
.
The same
between Sayyidna Adam r~~ ~ jand
has been reported by Tabarani as based on a Hadith of the Holy ProphJJI & narrated by Sayyidnz Abu Dharr GS dl (Tafsir Mazhari)
et
A Qarn generally means one hundred years. Therefore, the interval of
time between these two comes to be one thousand years according to
U
I
4was
this narration. Ibn Jarir has reported that Sayyidna N.Uh r
born eight hundred and twenty six years after the death of Sayyidna
and according to a clear statement of the Qur'an, he
Adam rsUI+L,
reached an age of nine hundred and fifty years - and according to a Ha- dith, the age of Sayyidna Adam r
U
l
+LC is nine hundred and sixty
- years. Thus, the time from the birth of Sayyidna Adam r)L-l~ to the
death of Sayyidna N i h r ~ +LI comes to be a total of two thousand
eight hundred and fifty six years. (Mazhari) In some narrations, the
real name of Sayyidna Nuh r~~ 4appears as Shakir while in some
others it has been given as Sakan, and 'Abd al-Ghaffar, in still others.
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Whether his time is before or after Sayyidna Idris r~~ &A - Enoch has been debated. The majority of the Sahabah have said that Sayyidna NEh r
U
l
+LC has appeared before SayyidnZ Idris r)L-llJ& (Al-Bahr AlMuhit)
Based on a narration of Sayyidna Ibn 'Abbas u &I reports Mustadrak of Hakim that the Holy Prophet
&A
dl & said: Nuh r~~ 4
was invested with prophethood a t the age of forty years and, after the
Flood, he lived for sixty years.
&J

+,

,,P

' J

'

9'4

The verse of the Qur'an: &.~J!G+ UJI
- ~ i(Surely,
l
We sent N i h to
his people) proves that Sayyidna NGh r U I 4 was sent as a prophet
only to his people. It was not common to the whole world. His people
lived in Iraq. They were outwardly civilized but were involved in
Shirk. The call given by Sayyidna NGh r U I&A to his people was:
c z ~,&b
~ z~i?s!'l$
$!S'$I~
$ , I&I(0 my people, worship Allah.
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