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taking a compensation for leading congregational prayers (Imamah)
and delivering sermons (Khitzbah) is also permissible - because, they
too are wGib al-Kifliyah (compulsory in the degree of sufficiency) and
not wGib-al-'ain (compulsory individually). Similarly, the areas of
teaching Qur'an, Hadith and other religious sciences are no different.
These are duties that must be carried out. The entire Muslim Ummah
is responsible for it. This is Fard al-Kifayah on the community. If some
people fulfill this obligation, others stand absolved. Therefore, if some
compensation or salary is taken for it, that too will be permissible.
The fourth among the eight categories of recipients of Zakiih is that
of 'people whose hearts are to be won.' The Qur'an calls them: +$I
These were people who were given Sadaqat so that their attitude towards Islam could be mollified. The general impression about this category is that it included both Muslims and non-Muslims. The object
was to persuade non-Muslims in favor of Islam and neo-Muslims to become more firm. Those who were already staunch Muslims were
helped to guide their people right through such measures. Then, there
were people among non-Muslims whose evil had to be avoided through
a policy of appeasement. And there were people who would listen to no
sermon or sword. The only language they understood was the language of favor and generosity. They too came closer to reconciliation
through this policy. At that time, the Holy Prophet +,&A &I & did
whatever was legally possible to bring people from the darkness of disbelief into the light of faith. However, after the passing away of the
Holy Prophet ,&
i j c,JJI A,
Islam had become politically strong and the
initial plans to avoid the threat of disbelievers or to provide support to
neo-Muslims did not remain valid anymore. What was expedient then
had lost its expediency. So, that share also came to an end. Some Muslim jurists have taken the position that it has been 'abrogated.' This
position is attributed to Sayyidna 'Umar ~ ; &I
s d J , Hasan al-Basri, AbG
Hanifah and Malik ibn Anas, may the mercy of Allah be upon them.
However, many others hold that the share of this category has not
been abrogated. That it was allowed to lapse during the ,period of
Sayyidna Abu Bakr and 'Umar g;c 91d,,means that it was allowed to
lapse because there was no need for it. However, if such a need does
come up a t some later time, it could be given again. This is the juristic
view of Imam Zuhri, Qadi 'Abd al-Wahhgb, ibn al-'Arabi, Imams Shafi'i
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and Ahmad. But, the most authentic position is that non-Muslims
were never given a share from Sadaqat a t any time whatsoever, nor
are they included under the category of mu'allafah al-quloob as contemplated in the present verse 60.
In his Tafsir, Imam al-Qurtubi has given a detailed list of people to
whom the HoIy Prophet +, r j s 91& had given a share from the head
of Sadaqat. The purpose was to win their hearts through persuasion.
$&$"& i @ ~
At the end of his list, Al-Qurtubi has this to say:
j K It means: 'To sum it up, it can be said that all recipients under this
category were Muslims and there was no kafir included therein.'
C

6,
5
Similarly, it appears in Tafsir Mazhari: &I,&; &&I &&I
31 i;l ,J
, g 12i1tmeans: 'There is no report to prove that the
M +$.$Il r ,&I
Holy Prophet
& Jfl
has ever given a share to a k i f i r
(disbeliever) from Zakah property in order to persuade him favorably.'
This is supported by what is said in Tafsir al-Kashshaf: 'The details of
the recipients of Sadaqat have been given here to refute the allegations
of disbelievers and hypocrites who used to raise objections against the
Holy Prophet
Ljc JJI & that he did not give them their share from
the Sadaqat. The purpose of giving these details in this verse is to tell
them that disbelievers had no right in Sadaqah properties. If the disbelievers were also included under the category of mu'allafah alquloob, there was no need for this answer in refutation.
0
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0'>,79>0
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Tafsir Mazhari has also clarified the error into which some people
have fallen because of some Hadith narratives which seem to prove
that the Holy Prophet +,&dl & has given gifts to some nonMuslims. For example, there is a report in the Sahih of Muslim and
Tirmidhi which says that the Holy Prophet +, r-jr dl& gave some
gifts to Safwan ibn Umayyah when he was a kifir. About it, quoting
Imam al-Nawawi, the author of the TafsTr says that these gifts were
not from Zakah. Rather, they were given from the khums (one- fifth) of
the spoils of the battle of Hunain deposited in the Baitu'l-Ma1 - and it
is obvious that spending from this head of the Baitu'l-Ma1 both on
Muslims or non-Muslims is permissible under the consensus of Muslim jurists. Then, he says: Imam al-Baihaqi, Ibn Sayyid al-Nas, Imam
Ibn Kathir and others have concurred that this gift was not given from
Zakah, but was given from the one-fifth of spoils.
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A useful supplementary note
From here we also come to know that wealth and property belonging to Sadaqat were, though, deposited in the ~aitu'l- ME^ during the
blessed period of the Holy Prophet +, r,js &I& himself, but they were
kept under a totally separate account. Similarly, other heads of the
Baitu'l-Mal, such as, the Khums of G h a n h a h (one-fifth of spoils) or the
Khums of Ma'zdin (one-fifth of mines and quarries) etc., had their own
separate accounts and modes of disbursement. Muslim jurists have
given details in this connection. According to them there should be
four heads of accounts in the Baitu'l-Ma1 separate from, each other.
The main instruction given is that keeping the accounts separate is
not enough, instead of that, each head should have a separate Baitu'lMil so that each one of them exercises full control when spending it on
approved recipients and categories. Of course, if a particular head faces shortage of funds, these can be borrowed from another head of accounts and spent as necessary. These heads of the Baitu'l-Ma1 are as
follows:
1. Khums al-Ghaniim: The One-Fifth of Spoils: This is property
acquired from disbelievers as an outcome of war. Out of its five shares,
four are distributed among Mujahidin while the fifth share is the right
of the Baitu'l-Mal. Then, there is the one-fifth of mines (Khums alMa'adin). A one-fifth of whatever is mined from different kinds of
quarries is the right of the Baitu'l-Mal. Then, there is the one-fifth of
buried treasures. This is known as the Khums of Rikzz. It refers to
any old treasure dug out of the ground. A one-fifth of this too is the
right of the Baitu'l-Mal. All these three kinds of Khums (one-fifth) are
included in one single head of the Baitu'l-Mal.
2. qadaqit: This includes Zakah, Sadaqatu '1-Fitr, and 'Ushr of
their lands paid by Muslims.
3. Kharzj and Fai' Property which includes tax collected from
lands owned by non-Muslims, Jizyah paid by them, taxes on commercial enterprises run by them (al-kharG) and it included all properties
acquired from non-Muslims with their consent and agreement (al-fai').

4. Dawa'i' (Lost properties) which included what lost or remained
unclaimed as well as property left by a person having no heir.
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Though, expenditures under these four heads are separate, but the
right of the poor and the needy has been set aside in all four of these
heads. This shows the particular care taken to empower the weaker
section of the society - a certain hallmark of the Muslim state indeed.
Otherwise, elite classes keep getting the opportunities to grow among
usual social systems of the world a t the expense of the poor ones. The
poor never see their day. What came up as a reaction of this situation
in the form of socialism and communism was far from being natural.
In fact, it was like running from the rain and resting under the drain
pipe, not to say much about its harmful effects for human morals.
To sum up, a n Islamic government has four Baitu'l-Mals for four
different heads with the right of the poor and needy secured in all
four. The expenditures of the first three among these have been fixed
and explained clearly by the Holy Qur'an as follows. The description of
the expenditures of the first head, that is, of the one-fifth of spoils
(Khums al-Ghanaim) appears at the beginning of the tenth part in S i rah Al-Anfa1 (verse 41). The description of the expenditures of the second head, that is, of Sadaqat has been taken up in verse 60 of SGrah AlTaubah that is under study right now. The third head, technically
known as the property of al-fai', finds a detailed mention in SLrah AlHashr. Many expenditures of the Islamic government, such as, those
on the military, and on the salaries of civil servants, are disbursed
from this head. The fourth head of al-Dawa'i' covered lost or unclaimed
property or property having no inheritor. It was set aside for the disabled, the handicapped, destitute men and women and abandoned
children, following the practice and teachings of the Holy Prophet
r - ~ s&I to which the rightly guided Caliphs of Islam, faithfully adhered. (ShbI, Kitiibu'z-Zakiih)

+,

Incidentally, the saying of Muslim jurists, that the four heads of
the Baitu'l-Ma1 should be kept separate and that the expenditures
therein should be incurred as approved, has its proof in the Qur'an,
the practice of the Holy Prophet +, r j c dl & and the adherence of the
rightly guided Caliphs to that practice.
After this supplementary note, we can now revert to the original issue of mu'allafah al-quloob. It is already established that no zak& was
paid to a non-Muslim under this category. Therefore, they stand excluded from the recipients of zakiih. Now, left there are the new Mus-
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lims who can fall under this head. All the Muslim jurists are unanimous on the point that the poor new Muslims are eligible to get their
share under this category. However, there is a difference of opinion
about the rich ones. Imam Shafi'i and Imam &mad are of the view
that all the Muslim converts who need a sympathetic attitude to make
them firm on Islamic beliefs can receive zak& under the category of
'mu'allafah-al-quloob' even though they are not poor in the sense that
they own the niszb. The basic principle according to them is that
poverty is not a condition for the eligibility for zakzh under each head
from the eight categories mentioned in the verse. On the contrary,
Imam Abu Hanifah and Imam MGlik are of the view that Muslim
'mu'allafah-al-quloob' can be given zakgh only if they are poor and do
not own the nisgb. If they own the nisgb, they cannot receive zakgh
even under this category. Both these Imams hold that poverty is the
basic condition for all the eight categories mentioned in the verse, with
the sole exception of 'gmilh' as explained earlier. The debtors, the
wayfarers and the slaves a s well can receive zakgh only if they are
poor in their given state of affairs, even though may have wealth
otherwise.
This explanation shows that despite their difference of opinion in
this particular aspect, all of them agree on the point that 'mu'allafah
al-qulib' a s a category of the recepients of zakgh still holds good and
has never been repealed or abrogated.
Up to this point, four out of the eight recipients of Sadaqat have
been identified. The right of these four has been introduced with the
addition of the letter l& as in: &p'gT$,
(li'l-fuqars wa'l-mas&l: for
e has been changed while menthe poor and for the needy). ~ i form
tioning the next four recipients where the initial letter lam has been
4; (and in [freeing] slaves
replaced with the letter p a s in: 4&J,djLl162~
and in [releasing] those in debt). Al-Zamakhshari has given a reason
for this nuance of language in his Tafsir al-gashshaf. According to
him, this is a device employed to indicate that the last four recipients
are more deserving as compared to the first four, because the letter f:
is used to denote attending circumstances or conditions which yields
the meaning that Sadaqat should be placed 'in' or within these people.
Then, the reason for their being more deserving is their being more in
need - because, a slave owned by someone suffers more as compared to
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poor people in general. Similarly, a person in debt hounded by his
lenders is in deeper trouble as compared to common poor and needy
for he has the additional worry as to how he is going to pay off his debt
which is certainly more disturbing than the rest of his usual needs.
Out of the remaining four categories of recipients, the first one
mentioned here is that of uG21j;(wa fi 'r-riqzb: and in [freeing]
slaves). Riqab is the plural form of raqabah. Actually, it means the
neck. But, in recognized usage, it is also used to allude to a person
whose neck is shackled in the chains of slavery.
What is the meaning of ar-riqLb in this verse? Interpretations of
jurists differ. The majority of jurists and HadTth experts agree that it
refers to slaves who enter into a deal with their masters that they
would earn the amount specified by them, give it to them as they earn,
and once the agreed amount is paid off, they shall be free. In the terminology of the Qur'an and Sunnah, such a slave is known as muhatab.-The master of such a slave allows him to earn through business or
employment and give the income to the master. In the present verse, f:
'r-riqzb means that this person should be helped to secure his freedom
from his master who should be given a share from Zakgh funds to
write off the amount due against the slave.
There is a consensus of commentators and jurists that this kind of
slaves is the 'intended sense of the expression: +$I j
;(wa fi rJriqgb:
and in [freeing] slaves) which requires that they should be helped to
become free by paying the amount due from Zakah funds. In cases other than this, such as, buying other slaves and setting them free, or entering into a deal with their masters that they would set them free
against a n agreed amount of ZakZh, there is a difference of opinion
among major Muslim jurists. The majority of the Imams of Islamic jurisprudence - Abu Hanifah, Shafi'i, Ahmad ibn Hanbal and others, may
the mercy of Allah be on all of them - do not take this to be permissible. Imam Malik agrees with the majority in one version (riwayah)
only when he declares the sense of fi r'riqzb as restricted to mukgtab
slaves (on freedom-against-money deal with master). In another version (riwzyah), it has also been reported from Imam Malik that he included common slaves under the definition of fi 'r-riqzb as well as gave
the permission to buy slaves from Zakah amounts and free them.
(Ahkam al-Qur'gn ibn al-'Arabi al-Maliki)
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The majority of Imams and jurists, who do not consider it permissible, have a juristic difficulty in doing so. If a slave was bought from Zakzh funds, and freed, the problem is that the very definition of Sadaqah does not fit right in his case - because, Sadaqah is a property
given to someone deserving without getting something in return. Now,
should the amount of Zakzh be given to the master, then, it is obvious
that he is neither deserving of Zakah, nor the amount of money being
given to him is without an expected return. As for the slave, who is deserving of ZakGh, the amount was never given to him personally. This
is another matter that the benefit of the amount paid to the master
somehow reached the slave in that he was bought and freed. But, freeing does not get to be included under the definition of Sadaqah - and
why would someone surrender the real meaning without any reason
and go by the figurative or general sense of Sadaqah unnecessarily?
This has no justification. Then, it is also obvious that, in the subject
verse, what is being described is nothing but the categories of the recipients of Zakah. Therefore, anything to which the definition of Sadaqah does not fit simply cannot be meant by fi 'r-riqab. And if, this
amount was to be given to the slave himself, then, the slave does not
have the right to own. The result will be that it will automatically become the property of the master. Then, the matter of releasing or not
releasing the slave will also continue to be in the control of his master.
It is because of this juristic difficulty that the majority of Imams
and jurists hold the view that the Qur'anic expression: &I, , j
;(fi 'rriqiib) refers to muk8ab slaves only. This also tells us about the standard rule of conduct in this matter. To give Sadaqah properly, the condition is that its giver makes a deserving person its owner and sees to
it that the amount has passed into his possession - because, until the
deserving person has taken the amount in his possession, as its owner,
Zakiih remains unpaid.
,,,

The sixth category of recipients: &,la,1, (a1-gh;rimh: and in
[releasing] those in debt) is the plural ofghzrim which means a person
in debt. It has been mentioned earlier that the fifth and sixth categories of recipients introduced with the letter fTare ahead of the first four
recipients in their claim of preference. Therefore, giving out to free a
slave or to release a person from debt is more merit worthy than giving to the poor and the needy in general. However, the condition is
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that the person in debt does not have enough funds to pay off that debt
lexically, the word: ghzrim is applied only to such a person
in debt. And some Imams also add a condition that this person should
not have borrowed for something impermissible. If someone goes in
debt for something sinful, such as, to pay for liquor and its likes, or
spends on impermissible customs of marriages and deaths, then, such
a client will not be helped from the head of ZakZh so that he is not encouraged in his sin and extravagance.

- because,

The seventh category of disbursement appears in the words: ~=;;;j
'
,

I

?ijt (f:sabitillZh: in the way of Allah). It will be noted that the letter fF
has been repeated here once again. According to Tafsir al-Kashshaf,
the purpose of this repetition is to indicate that this area of expenditure is more merit worthy as compared to those mentioned earlier. It
has two benefits. The first is helping a poor person. The second is
assisting in a religious cause. The reason is that fisabitillZh either
denotes a mujghid who does not have the means to buy necessary
weapons and war supplies, or it means the person who must fulfill the
obligation of Hajj but who does ,not have the necessary financial
support to complete his due duty. These two duties are purely
religious. They are acts of worship. Therefore, by spending Zakah
funds on them one helps a poor person and supports someone do his
'Ibadah. On the same analogy, Muslim jurists have included students
of the schools of Islamic learning under this category as they too take
it to fulfill what is an act of 'Ibadah in the way of Allah. (Riih al-hla'ani
with reference to Zahiriyyah)

The author of Bada'i' has said that one who wishes to undertake an
act of sincere 'Ibadah and needs financial support to do it will be taken
as included in the category of fTsab%ill& - subject to the condition that
he does not have enough funds to carry it out. The work of teaching
and transmitting religion along with the establishment of allied
institutions of promotion and publication are some examples. If
someone deserving ZakGh elects to take up this work, he may be
helped out with Zakah funds, but this help cannot be extended to a
rich man who owns the niszb.
Details appearing above show that all explanations of fTsabitill&
(in the way of Allah) under different circumstances carry the condition
of poverty and need alongside. The rich man who owns the niszb does
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not have a share in this head too - except that his present holdings
may be insufficient for the needs of Jihad or Hajj he is going to undertake. Call him rich because he has property above the niszb. In fact,
such a person has been called rich in Hadith. But, in the final analysis,
he too turns out to be a poor and needy person in terms of the amount
of funds he needs for Jihad or Hajj - and this he does not have with
him! Shaykh ibn Humam has said in Fath al-Qadir: The words used to
describe recipients mentioned in the verse of Sadaqzt prove that they
deserve what they do on the basis of poverty and need. The words for
the poor and the needy are obvious by themselves. Other words used
for freeing of slaves, releasing from debt, in the way of Allah and for
the wayfarer also suggest that they receive shares to alleviate their
needs. However, those employed to collect Sadaqat receive their share
in return for the services rendered by them. Therefore, in that, the
rich and the poor are equal. This is similar to what has been briefly
mentioned earlier under the category of 'those in debt.' A person owes
a debt of Rupees ten thousand.' He has Rupees five thousand with
him. He can be given Zakah up to Rs. Five thousand, because the
funds he has with him will be taken as not with him due to the debt.

A word of Caution
The literal meaning of f f sabitillih is very general and very common. Anything done for the good pleasure of Allah is included under f:
sabitilliih in the light of this popular sense. Unfortunately, there are
people who wish to understand the Qur'an through a literal translation alone. They would skip the explanations and statements of the
Holy Prophet +, Ljc &I
and ignore the sayings of major commentators. As a result, they fall into error. One such error shows up when
they look a t f f sabitillgh and find it spacious enough to accommodate
everything they fancy. Under this head of Zakah, they have included
everything that is considered to be good or religious. Under this umbrella, they have included the building of mosques, religious schools,
hospitals, inns, even the provision of public services like wells, bridges
and roads. Then, they do not seem to forget the salaries and contingent expenses of the institutions of public service. All these, they include under f:sabililliih and declare them to be worth receiving Zakah
funds. This is absolutely wrong and very much against the consensus
1.Approximately a little less than $200.
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of the Muslim Ummah. This is something already decided clearly and
categorically. There are statements of the noble Sahabah, the direct
disciples of the Holy Prophet
Ljc dl&. They had learnt and understood the Qur7anfrom him. Then, there are explanations of this expression passed on to us from the most learned authorities from
among the TEbi'Tn. All of them restrict the expression to Hujjiij and
Mujahidin.

+,

It appears in a Hadith that someone had given a camel a s religious
endowment in the way of Allah (fisab3illZh). For it, the Holy Prophet
+, 4 &I said: 'Use this camel to carry Hujjaj (Hajj pilgrims) on
their journey.' (Al-MabsGt,Al-Sarakhsi, p. 10, v. 3)
Imams Ibn Jarir and Ibn Kathir are known exegetes who limit
themselves to explaining the Qur7anthrough Hadith reports only. They
both have particularized fTsab3illZh with mujghidin and hujjiij who do
not have the wherewithal necessary for Jihad or Hajj. As for jurists
who have included students in religion or servants of good causes in
this category, they have done so subject to the condition that they
should be poor and needy. And it is obvious that the poor and the
needy are in themselves the first among the recipients of Zakah. Even
if they were not included under the sense of f~sabi2iZZ&, still they
woyld have deserved receiving Zakah. But, no one from among the four
Imams and jurists of Muslim Ummah ever said that expenditures on
institutions of public welfare, building of mosques and religious
schools and the rest of their functional needs are included under the
head of Zakah disbursements. In fact, they have made it very clear
that spending Zakah funds for this purpose is impermissible. Jurists
from different schools of Islamic jurisprudence have written about it in
great details. The names of some of them are being given as follows:
Hanafi jurist Al-Sarakhsi in al-MabsGt [p. 202,". 21 and Sharh al-Siyar [p.
244, v. 41, Shafi'i jurist A b i 'Ubayd in Kitab al-Amwal, Maliki jurist
Dardir in Sharh Mukhtasar al-Khalil [p.161, v. 11 and Al-muwaffaq in
al-Mughni.
Other than the clarifications from authorities of Tafsir and jurists
of Islam referred to earlier, a little thought over this matter will help
us understand the problem quickly. Let us think for a moment. If this
field of Zakah was so all-embracing that it could accommodate spending on every act of worship and virtue, then, the identification of these
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eight recipients in the Qur'an becomes (God forbid) totally redundant.
So does the statement of the Holy Prophet +, +&I & cited earlier
where he said that Allah Ta'iilk has not delegated the authority to determine the recipients of Sadaqat even to a prophet, in fact, He has
Himself determined the eight categories of its recipients. This tells us
that the element of universal application visible to an unaware person
from a literal translation of f ~ s a b 3 i l l Z h(in the way of Allah) is not
what Allah means. Instead, it means what stands proved from the
words of the Holy Prophet +, 4&I
and the related clarifications of
the Sahabah and the Tibi'in.
The eighth category of ZakGh disbursement is: M I a I (ibn al-sabit:
wayfarer). Sabil means way and the word: a~(ibn) is used essentially
for a son. But, in Arab usage, the words: (ibn: son), +I (ab: father) and
t~(akh: brother) etc. are also used for things which are deeply related
with someone. It is according to this usage that a wayfarer is referred
to as 'ibn al-sabit' - for the simple reason that a wayfarer is deeply related to traversing distances and reaching destinations. As a technical
term of ZakZh categories, it means a traveler who does not have necessary funds with him, even if he may be a rich person in his home country. Zakah may be given to such a traveler so that he can satisfy his
needs en route and return home in peace.
At this point, the discussion about the eight categories of recipients
of Sadaqkt and Zakah mentioned in verse 60 has reached its completion. Now, follow some other religious issues which relate to all these
categories equally.

The issue of T a m l a (Transfer of Ownership)
The majority of Muslim jurists agrees that, even in the fixed eight
categories of recipients, the condition for a valid payment of Zakgh is
that someone deserving should be given possession of ZakGh property
as its owner. If money was spent for the benefit of these very people without having made them possess it as its owner - Zakiih will remain
unpaid. This is the reason why the four Imams and the majority of
Muslim jurists agree that it is not permissible to spend Zakah funds
either on the construction of mosques, religious schools, hospitals and
orphanages, or on other functional needs related to them. There is no
doubt that the benefit of such projects does reach the poor, and all others who qualify as Zakah recipients, but the fact that these things
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have not passed on into their possession as owners makes ZakZh invalid.
However, in orphanages where meals and clothes are given to orphans as being owned by them, then, it is possible to spend ZakZh
funds to the extent of this specific expenditure. Similarly, the cost of
the medicine supplied to the poor in need, by making them its owner,
could be charged to the ZakGh fund. Likewise, Muslim jurists say that
the coffin of an heirless dead body cannot be provided from Zakah
funds, because the deceased is not capable of becoming an owner. Yes,
it is possible that the amount of Zakgh is given to someone poor and
deserving - and he, out of his free will, spends this amount on the coffin of the heirless deceased. In the same manner, if this deceased person is in debt, this debt cannot be paid off from ZakGh funds directly.
Yes, if the deceased person's inheritors are poor and deserve Zakah,
then the amount can be given to them with the right to possess and
own it. Once they become the 'owner' of this amount, they can - out of
their choice and free will - vacate the debt of the deceased from this
amount. Correspondingly, as pointed out earlier, the construction of
public works does bring benefits for those who deserve Zakah, but because they have no right of ownership established into the arrangement, Zakih remains invalid.
As we have said before, all four Mujtahid Imams - A b i Hanifah,
Shafi'i, Malik and &mad ibn Hanbal- as well as the majority of Muslim jurists agree with these rulings. Further clarifications appear in
easily available writings of jurists from the four schools of Islamic jurisprudence.
Also added here are a few points not mentioned during the earlier
discussion.
The Shafi'i jurist, Imam A b i 'Ubayd has said in Kitabu 'l-Amwal
that it was not permissible to spend Zakah funds to pay off the debt
owed by a deceased person, or in paying the cost of his funeral, or to
build masijid, or to dig canals for public use. Imam Sufyan al-Thawri
and other Imams concur with the ruling that spending on these undertakings leaves ZakZh unpaid - because, these are not one of those
eight heads of expenditure mentioned in the Qur'an.
Similarly, the Hanbali jurist, Al-muwaffaq has said in al-Mughni
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that spending Zakah funds on any undertaking of public service - other than the areas of spending mentioned in the Qur'an - is not permissible. Building mosques, bridges, and drinking water facilities or repairing public roads, supplying coffins for the deceased, feeding guests
and other undertakings of this nature are apparent examples. No
doubt, they are reward worthy deeds, but are not included under the
specified expenditures of SadaqEt (zak&).

The well-recognized author of Bada'i', while discussing the condition of 'tamlh' (the act of transferring the possession and ownership to
the recipient) as basic to making the payment of Zakah proper and valid, has also provided textual proof for it. In the Qur'an, he points out,
Zakzh and obligatory Sadaqat have been generally mentioned with the
word: .hl('.&' meaning giving in the sense of granting, offering). Listed
here are some examples of the use of this word: lG;'ll;<@l
/ I6
b ~ ~ j ~ ( E s t a bSalah
l i s h and give ZakZh - 2:277; 9:5,11; 22:41);
1 3 7
:,@I (Establish SalZh and give Zakah - 2:43,83,110; 43'7; 22:78; 24:56; 73:20);
& l-,j i S l
(establishment of SalZh and giving of Zakih - 21:73;
24:37) and (?LbriZbk$l' (give its due [Zakzh] on the day of its harvest 6:141). So, lexically this word is used in the sense of giving as gift.
Imam RIighib al-Isfahiin$ says in Mufradat al-Qursn
$;?&$I ! ~ i i
,G.$& ,j~$.'~
(The word al-'32 [giving] means giving as gift; presenting and the giving of the obligatory Sadaqah has been particularly
associated with this word in the Qur'an). Thus, the real sense of presenting something to someone as gift could be no other but that the recipient has been made its owner.

$31

/

9;

I

Firstly, the use of the word al-'32 in that sense is not restricted to
ZakZh and Sadaqat only. It has actually been used in the Qur'an in the
very sense of making someone an owner of what is given, for instance:
,%br IL;JI
$'(give women their dowers - 4 4 . It is obvious that the payment of dower is recognized as valid only when the husband has
passed on the amount of dower into the possession and ownership of
his wife.
1 9 ,

w

Secondly, Zakzh has been expressed by the alternate word: Sadaqah in the Holy Qur'an: .Ijiu i j d I li~
(The Sadaqat [prescribed alms]
are only for the poor - 60). This is a subtle explanation because Sadaqah, in the real sense, means to let a poor person possess, own (and
spend it a t will).
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It should be borne in mind that feeding someone out of mercy or
spending in public welfare projects is not called Sadaqah in the real
sense. Shaykh ibn al-Humam says in Fath al-Qadir: 'Making a poor
person the owner of what is being given is Sadaqah in the real sense.'
Similarly, Imam Abu Bakr al-Jassis has said in &kZm al-Qur'an: 'The
word: JU (Sadaqah) is another name for Tamlik (transfer of ownership).' (Jassas, p. 152, v. 2)

Some Important points about the Proper Payment of Zakgh
One point arises out of a Sahih Hadith where the Holy Prophet
had given instructions about the collection of Sadaqat to Sayyidna
Mu'adh ibn Jabal by saying: 815'q
@;+TGj&6 2 : 'Take it (Sadaqat)
from the rich among them ( ~ L s l i r n sand
)
disburse it back to the poor
among them.' Based on this, Muslim jurists have said that the Zakah
of a city or township should not be sent to another city or township
without the need to do so. Instead of that, poor people living in the
same city or township are more deserving of it. Of course, if the near
relatives of a person are poor, and live in another city, then, he can
has
send his ZakZh to them - because, the Holy Prophet +, r j s &I
given the glad tidings of a two-fold reward in that situation.

g

Likewise, if the state of poverty and hunger prevailing in another
township appears to be more acute than the condition in one's own city
of residence, then, it can be sent there as well - because, the purpose
of giving Sadaqat is to remove the need of poor people. This was the
reason why Sayyidni Mu'adh used to accept clothes as part of the Sada q i t paid in Yaman so that he could send these for the poor emigrants
of Madinah. (al-Qurtubi with reference to DKrqutn;)
If a person lives in a certain city while his property is located in
another, then, the city where he lives in person shall be taken into
consideration, because this is the person addressed for the payment of
Zakah. (Qurtubi)

Rulings:
1. For payment of Zakah due against a certain property, it is also
permissible to take out the fortieth part of that particular property
and give it to those deserving - such as, cloth, crockery, furniture and
things like that stocked for commercial sales. Similarly, one can also
determine the amount of Zakah by calculating the total value of the
property and distribute it over those deserving. Doing that stands
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proved on the authority of Sahih Ahadith. (Qurtubi) And some leading
jurists recommend that, in our time, giving the equivalent in cash is
much better, because the needs of poor people vary in nature and
number. Cash can be used for whatever is necessary.
2. If one's near relatives are poor and deserve Zakah, giving Zakzh
and Sadaqat to them is much better. It brings two rewards, one for the
Sadaqah itself and the other for taking care of a near relative (silah
al-rahim). In this case, it is simply not necessary that the recipients be
told that they were being given Sadaqah or ZakGh. It may as well be
given as some gift or favor so that the nice person who takes it does
not feel humiliated.
3. There is a religious problem that bothers people frequently. For
example, there is a person who, by his word or deed gives the impression of being needy, and asks for help from Sadaqat etc. Now, is it necessary for people who give Sadaqah to first investigate his real background and give him nothing of it when approached? According to
relevant reports from Hadith and the statements of Muslim jurists,
this is not necessary. Instead, if there is an overwhelming likelihood,
as gathered from the obvious state he is in, suggesting that the person
in question is really poor and needy, then, Zakah can be given to him.
It appears in Hadith that some people came to the Holy Prophet Jjl
+, r-jc in a very broken-down condition. He asked people to collect Sadaqat for them. The reasonably good collection thus made was given to
them. He did not consider it necessary to investigate into their inward
background. (Qurtubi)

4. But, in Ahkam al-Qur'an, Al-Qurtubi says that one in debt is also
one of the recipients of Zakah. If a person says that he owes so much in
debt and that he should be given Zakah money to pay it back, then, he
should be asked to prove that debt. (Qurtubi) If so, it is fairly evident
t h a t such investigation is not difficult to make in the cases of f i
sabitilliih (in the way of Allah) and ibn al-subit (wayfarer) as well. Investigations should be made as necessary when spending on these
heads.
5. Giving ZakEh money to one's relatives is more reward-worthy,
but husband and wife cannot give to each other, nor can parents and
children do so. The reason is that giving to them amounts to keeping it
in one's own pocket. Since their expenditures are generally combined,
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a husband giving ZakEh money to his wife or the wife to her husband
does not mean much. In reality, the whole remains in their use. The
same holds good for parents and children and the same rule operates
in the case of the children of children, the grandfather and the greatgrandfather - in that giving Zakih to them is not permissible.
6. If a person gave Zakzh to another person taking him to be, in his
estimation, deserving and legally qualified to receive Zakah, but found
out later that he was either his own slave or a hafir, then, Zakah will
remain unpaid. It should be given again because the ownership of a
slave is nothing but the ownership of the master. Here, he is still
owned by him, therefore, ZakEh remains unpaid. As for the kzfir
(disbeliever), he is no recipient of ZakZh.

7. In addition to that, if it is proved later that the person who was
given ZakZh was rich, or a Hishimite Sayyid, that is, a lineal descendant of the Holy Prophet +, 4 &I&, or a father, or son, or wife, or
husband, then, it is not necessary to repay the Zakih. The reason is
that the amount of ZakEh has gone out of his ownership and has already reached its place of reward with Allah. As for the error in determining the right recipient due to some misunderstanding, it should be
taken as forgiven. (al-Durr al-Mukhtar) The explanation of the verse of
Sadaqat and the details of necessary issues related to it end here.

Verses 61 - 66
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And among them there are those who hurt the Prophet
and say, "He is just an ear" (hearing and believing
everything). Say, "He is a good ear for you who believes
in Allah and trusts the believers and is a mercy for
those of you who have (truly) believed." And those who
hurt the Messenger of Allah, for them there is a painful
punishment. [611
They swear by Allah to you, (0 believers) so that they
may please you, whereas Allah - as well as His Messenger - has greater right that they should please Him, if
they are (true) believers. [621
Have they not come to know that whoever opposes Allah and His Messenger, definite for him is the fire of Jahannam wherein he will remain forever. That is the extreme disgrace. [631
The hypocrites are afraid that a Sirah (a chapter of the
Holy Qur'an) may be sent about them which tells them
what is there in their hearts. Say, "Go on mocking. Allah is surely to bring out what you are afraid of." [641
And if you ask them, they will say, "We were just chatting and having fun." Say, "Is it Allah and His verses
and His Messenger that you were making fun of?" [651
Make no excuses. You became disbelievers after you
professed Faith. If We forgive some of you, We shall
punish some others, because they were guilty. [661

Commentary
The present verses, like the previous ones, chastise hypocrites for
their absurd objections, hostility to the Holy Prophet
"j,&I
and
their feigned professions of Faith on false oaths.

+,

The first verse (61) mentions the painful comment made by the
hypocrites against the Holy Prophet
4 JJI&. They thought, since

+,
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he hears and believes everything, they had nothing to worry about. In
the event, their conspiracy was exposed, they would simply tell him on
oath that they had nothing to do with it. Allah Almighty corrected
them by saying that His Messenger preferred silence against baseless
hostilities because of his high morals. He did not believe in what they
said. He himself knew reality as it was. He simply avoided refuting
them on their faces because of his inherent gentleness of nature.
4

'9 ' p

L

4

Announced in verse 64: ,,9C
j,J&~E,L 'JJ1:!(Allah is surely to bring out
what you are afraid of) is the news that Allah will expose their conspiracy and mischief. One such event came to pass while returning
from the battle of TabGk when some hypocrites had conspired to kill
the Messenger of Allah. Allah Almighty informed him about the plan
through angel Jibra'T1 helping him to bypass the spot where the hypocrites were sitting in ambush. (Mazhar; with reference to al-Baghawi)
And SayyidnZ 'Ibn 'Abbgs L;C &I CPJ says that Allah Ta'ZlZ had in& &I & about the names of seventy
formed the Holy Prophet
hypocrites complete with their parentage and addresses. But, being
the universal mercy, he did not disclose these before his people.

+,

(Mazhari)
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The hypocrites, male and female, are all alike. They bid
vice and forbid virtue and withhold their hands. They
forgot Allah, so He forgot them. Surely, the hypocrites
are the sinners. [671
Allah has promised the fire of Jahannam to the hypocrites, men and women, and to the disbelievers who
shall live there forever. It is adequate for them. And Allah has put His curse on them, and for them there is a
lasting punishment. [681
(You are) like those before you. They were stronger
than you in power, and richer in wealth and children.
So, they enjoyed their share, then you enjoyed your
share like those before you enjoyed their share. So, you
indulged as they indulged. They are the ones whose
deeds have gone waste in this world and in the Hereafter, and they are the losers. 1691
Has there not reached them the news of those before
them, the people of N i h (Noah) and 'Ad and Thamud
and the people of Ibrahim and the people of Madyan,
and (the news) of the towns overturned? Their
messengers came to them with clear signs; so, Allah
was not to wrong them, but they have been doing
wrong to their own selves. [701

Commentary
The first verse begins with a profile of the hypocrites. One of the
expressions used there: & ~ ? ; s : ( a n d they withhold their hands) has
been explained in Tafsir al-Qurtubi as abandonment of Jihad and noncompliance of obligatory rights and duties. Then, the sentence that foli,Zfliterally means 'they forgot Allah, so He forgot them.'
lows:
But, Allah Ta'Glii is free of forgetfulness. So, the sense at this place is:
'those people had abandoned the commandments of Allah, as if they
had forgotten it, therefore, Allah too abandoned their prospects of better life in the Hereafter, to the extent that there remained just no
trace of any good, or reward, in their name.'

W&I

Let us now consider the statement: @'%$$ '(You are) like those
before you' in verse 69. According to one exegetical explanation, this is
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addressed to hypocrites while according to the other explanation, the
address is to Muslims. The addition of 'you are' in parenthesis points
out in this direction. Thus, it means that 'you too are like people before
you. They went for worldly enjoyments and forgot all about the life to
come. The result was that they sank into all sorts of sins. So shall you
be.'
Explaining this verse, Sayyidna A b i Hurairah L;C dl
narrates a
Hadith in which the Holy Prophet
&A
&I& has been reported to
have said that 'you too will take to the ways taken by communities before you. You will imitate them in toto as dittos and clones to the limit
that should you see one of them entering into the hole of a lizard
(iguana), you will follow him there too.' After having narrated this far,
SayyidnZ A b i Hurairah L;C dl
said that should anyone wish to ascertain the thematic authenticity of this Hadith, let him read this
~ are) like those before you - 69.'
verse of the Qur'Zn: @& z $ '(You

+,

&J

.

On hearing this, Sayyidni 'Abdullah ibn 'AbbZs r ; &I
~
said: S;G
g4Q'bC@l that is, 'how similar is this night (in our time) to the last
night (way back) - they are the people of Bani Isra'il and we have been
likened to them.' (Qurtubi)
+J

The aim of the Hadith is fairly evident. It warns that Muslims too
will start following the ways of the Jews and Christians by latter
times. This statement appears only after a punishment has been announced for the hypocrites. It serves as an indicator that good Muslims would not do that. Only those among them, who are weak in
'ImZn may do so because they are still infected with the germs of hypocrisy. All good men and women of the Muslim community have been
instructed in this verse that they should themselves abstain from such
ways as well as help others do the same.
Verses 71 - 73
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The believers, male and female, are friends to each other. They bid virtue and forbid vice and establish $alZh
and pay Zakgh and obey Allah and His Messenger.
Them Allah will bless with mercy. Surely, Allah is Powerful, Wise. [711
Allah has promised to the believers, male and female,
gardens beneath which rivers flow where they shall
live forever and good homes in gardens of eternity. And
Allah's pleasure is the greatest. That is the supreme
success. [721

0 Prophet, carry out Jihid against the disbelievers and
hypocrites and be strict with them. And their abode is
Jahannam, and it is an evil terminus. [731

Commentary
Previous verses mentioned hypocrites - their conspiracies, hostilities, and the punishment waiting for them. The characteristic style of
the Qur7Gnrequired that true believers should also be mentioned a t
this place giving a view of their life style, rewards and ranks. The
verses cited above do just that.
It is interesting that the text, while making a comparison between
hypocrites and true believers on this occasion, has this to say: $&
&(they are all alike - 67). However, what it has to say about true be./>'= r 0 , 9 9
6 (the believers are friends to each other - 71).
lievers is: ;w
This releases a hint about the nature of their mutual relationships.
Hypocrites base it on functional cooperation between kinsfolk or on
self-interest. Such bonds do not last long, nor do they bring the kind of
spiritual benefits that are the hallmarks of a heart-to-heart friendship.
Juxtaposed against hypocrites there are the true believers. They are
sincere friends and wish well of each other. (Qurtubi)

fz

Moreover, since this friendship and concern for each other is for Al-
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lah alone, it is always constant. It remains the same under all conditions, open or secret, present or absent. And it is lasting. This is the
mark of a true believer. It is in the very nature of 'Iman (faith) and Al'Amal as-Szih (good deed) that they generate mutual love and friendship. The Holy Qur7Znconfirms it when it says: I ? ~ ~ ~
(19:96).
I $It'
means that among those who have believed and taken to consistent
good conduct in life, Allah Ta'ala creates friendship that is deeply rooted into their hearts. What has happened to us in our time? May be we
are short on the faith in our hearts and the concern for good in our
conduct. That is why mutual relationships among Muslims do not
seem to be what the Qur'an would like them to be. Unfortunately,
these are subservient to worldly needs and interests - and are not for
the sake of Allah alone, as they should be.
In the last verse (73): +$ g6$I;;&I $A (carry out Jihad against
the disbelievers and hypocrites and be strict with them), the Holy
Ljt. & I& has been commanded to wage Jihad against disProphet
believers and hypocrites both and to be strict in their case. The need to
fight against belligerent disbelievers is self-evident. But, the meaning
of carrying out Jihad against the hypocrites is explained by the very
+JJI &. It proves that Jihad against
conduct of the Holy Prophet
them signifies vocal Jihad through which they should be induced to
understand the veracity of Islam, start to feel for it and thus become
sincere in their adherence to Islam. (Qurtubi and Mazhari) Please bear in
(and
mind that the real meaning of the word: l;l;(ghilaz) used in: &I,
be strict with them) is that one should not show any leniency or grant
any concessions in taking a course of action which the person addressed deserves. This word is used as an antonym to iii, (rzfah) which
means mercy and kindheartedness.

+,

+,

In his comments, Imam al-Qurtubi has said that the use of the
word: ghiLzah (strictness) a t this place means that leniency should not
be shown and concessions should not be granted when the injunctions
of Shari'ah are enforced on them. This approach has nothing to do with
being vocally strict - because, that is against the favored practice of
the blessed prophets. They are never harsh in speech, nor do they
Ljt. &I& is reported
curse and swear. In Hadith, the Holy Prophet
5jli!(1f a bondwoman of anyto have said: I& ;~'i;*dl ;one among you commits fornication, just enforce the Islamit legal pun-

+,
~u$~isf

&
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ishment for it on her - but, do not denounce her verbally) (Qurtubi)
Alluding to the persona of the Holy Prophet +, +dl& - the image he exuded in his presence before people - Allah Ta'ila has Himself
d<?
7,.
z . ./,
,
said: $15
& I&
Y 41
L$ Clii dj,(and had you been rough and hardhearted, they would have dispersed from around you - 3:159). Then,
there is no evidence even from the actual dealings of the Holy Prophet
,&,&I & that he ever demonstrated any harsh attitude in conversation or address before disbelievers and hypocrites.
4

.

A warning signal
It is certainly a matter of regret that the attitude of harshness in
address and conversation was something Islam never took to even
against Kuffgr, the rigid and hostile disbelievers. But, contemporary
Muslims would not bat an eye and use it against other Muslims - not
to say much about many of those who would congratulate themselves
for having done this as some service to their religion. InnaliLl& ...
Verses 74 - 78

They swear by Allah that they said nothing while, indeed, they had said the word of infidelity and had disbelieved after having accepted Islam, and had intended
what they could not achieve. And they showed resent-
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ment against nothing but that Allah and His Messenger
have made them rich with His grace. So, if they repent,
it will be good for them, and if they turn away, Allah
shall punish them with a painful punishment in this
world and the Hereafter, and for them there is neither
a friend on the Earth, nor a helper. [741
And among them there are those who made a pledge
with Allah: "If He gives us (wealth) out of His grace,
then, surely we shall give alms and shall be among the
righteous!' [751
But when He gave them (wealth) of His grace, they became stingy about it, and went back turning their faces
away. t761
So Allah, in turn, put hypocrisy in their hearts till the
day they shall meet Him, because they broke their
promise with Allah and because they have been telling
lies. 1771 Did they not know that Allah knows what they
conceal and what they whisper and that Allah is the
well-aware of all the unseen. [781

Commentary
In the first verse: $6 ;$& (They swear by Allah --74), the text reverts to the hypocrites who keep uttering words of infidelity in their
gatherings but, should Muslims come to know about that, they would
promptly declare on oath that they had nothing to do with it. Giving
the background in which this verse was revealed, Al-Baghawi reports
that the Holy Prophet +, LjS dl & gave an address on the occasion of
the battle of Tabuk. He talked about the sorry state of affairs the hypocrites were in dnd warned them of their sad end. Also present there
was Jullas, a hypocrite. When he returned to his people, he said 'if
whatever Muhammad says is true, then, we are worse than donkeys.'
By chance, a Sahabi whose name was 'Amir ibn Qays heard the comment. He told him that 'there is no doubt about what the Holy Prophet
+, +dl & has said for it is true and you are really worse than donkeys .'

+,

When the Holy Prophet
+J.11 returned to Madinah back
from his trip to Tabuk, 'Amir ibn Qays told him about this event. But,
Jullas flatly disowned what he had said. On top of that, he charged
'Amir ibn Qays of having accused him falsely. The Holy Prophet LCll &
+, + ordered both of them to stand close to the Mimbar of the Nabiyy
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(the stepped platform used to deliver k h u e a h in the masjid originally
and traditionally regarded
occupied by the Holy Prophet +, r-jc JJl
as a symbol of his message) and take an oath. Jullas was quick to take
a false oath to the effect that he never said that and that 'Amir was lying. When it was 'Amir's turn, he took his oath. Then, he raised his
hands of prayer before Allah saying, '0 Allah, let Your Messenger
know about the reality of this matter through a revelation to him.' The
Ljc &I
said 'Am& (amen) following his prayer and
Holy Prophet
so did all Muslims present there. These people had yet to move from
there when came Angel Jibra'il with the revelation which included this
verse.

+

When Jullas heard this verse, he stood up immediately and started
rasilall ah, now I confess that I was the one in the wrong
saying,
and that which was said by 'Amir was the truth. But, this very verse
has also given me the right of making Taubah (repentance). Hence, I
seek forgiveness from Allah and repent for what I did earlier.' The
+k &I
accepted his Taubah after which he stayed
Holy Prophet
firm in it and things turned towards the better in his life. (Mazhari)

+,

Some commentators have referred to similar events as the background of the revelation of this verse - especially as this verse includes
the sentence: $gq l;13
(and
; had intended what they could not
achieve -74). This sentence seems to suggest that the verse is connected with some event when the hypocrites had hatched some conspiracy
+
,&I&
and his Muslim followers in
against the Holy Prophet ,&
which they could not succeed. For example, there is a fairly well
known incident that came to pass during the return from this very
battle of Tabuk. Twelve men from among the hypocrites sat in ambush
behind a mountain pass with the intention of taking the Holy Prophet
+A
JJI& by surprise and kill him. Angel Jibra'il informed him of
their intention. He took a different route and their conspiracy went to
dust.

+,

For that matter, several other events of this nature are also on
record. But, there is no element of contradiction or improbability in
the likelihood that all those events are being referred to through this
verse.
The second verse: dl i & L $+;(And among them there are those
who made a pledge with Allah - 75) is also connected with a particular
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event which has been reported by Ibn Jarir, Ibn Abi Hatim, Ibn
Marduwayh, Al-Tabarani and Al-Baihaqi on the authority of a
narration from Sayyidna A b i Umamah Biihili GS &I&>. According to
this report, a person called Tha'labah ibn Hiitib al-Ansari presented
&A
JJI
and requested him to
himself before the Holy Prophet
pray that he becomes rich. He said, 'Is it that you do not like my way?
By the Being that holds my life in his His hands, if I had wished,
mountains of Madinah would have turned into solid gold following
behind me on my walkways. But, I do not like being that wealthy.' The
man went away. But, he returned later and repeated his request for
the same prayer with the pledge that, should he get the wealth prayed
for, he would give every deserving person his share from it. The Holy
Prophet +, A& 1111& made the prayer. The effect of the prayer showed
up in an unprecedented increase in the number of goats he owned.
When the number increased further, the space in Madinah became too
small for him. So, he moved out into the outskirts from where he used
to come to MadInah where he offered the SalZh of Zuhr and 'Asr with
the Holy Prophet +, L=JS &I &. AS for the rest of the prayers, he used
to perform these in the wilderness where his herd of goats, his prized
possession, was located.

+,

Then, this very flock of goats became so large that even that area
on the outskirts became insufficient. He moved farther away from Madinah coming there only on Fridays for the Jumu'ah Salah. As for the
five daily prayers, he did them where he was stationed. Then came
further increases in his wealth and he had to leave that spot too, only
to go far away from Madinah where he sat deprived of his Jumu'ah
and Jama'ah both.
After the passage of some time, the Holy Prophet +,+&I
asked people about him. They told him that his 'wealth' had increased
to such proportions that he had to go far away from Madinah and that
is why he is not seen in the city. On hearing this, the Holy Prophet &
A& 1111 said:
(Alas for Tha'labah) three times.

+,

a&:

By chance, it was the time when came the revelation of the verse of
SadaqGt (60) where the Holy Prophet
Ljs JJI 3, has been commanded
to collect Sadaqat from Muslims - (ZZ$I$~& g). He had the whole
law of Sadaqat committed to writing, appointed two persons as the collectors of Sadaqah and sent them to collect the Sadaqat due on live-

+,
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stock owned by Muslims. They were ordered to go to Tha'labah ibn Hatib as well, and to another person from the tribe of Bani Sulaym also.
When the two collectors reached Tha'labah and presented the order of the Holy Prophet
& dl &, he said that this thing had become a sort of Jizyah which is taken from non-Muslims. Then he
hedged and asked them to leave on that occasion, however, they could
call on him on their way back. The two of them left.

+,

Something different happened in the case of the other person from
the tribe of Bani Sulaym. When he heard about the order of the Holy
r-js JLll A,
he himself called on the two emissaries of his
Prophet
master carrying with him the best from out of his livestock of camels
and goats, precisely according to his Zakatable niszb of Sadaqah. They
told him that they have orders not to pick out the best among animals,
in fact, they were supposed to take the average ones, therefore, they
could not take these. The man from Bani Sulaym insisted that it was
his pleasure to present those very animals and requested that they be
accepted as they were.

+,

After that, when these two emissaries had completed their circuit
of Sadaqah collection, they returned to Tha'labah. He told them that
he wanted to see that Law of Sadaqah they were talking about. He
looked a t it and said no more than what he had said earlier - 'this
thing has become a sort of Jizyah that should not be taken from Muslims.' 'All right,' he said, 'you can go for now. I have to think about it
first. I will decide later.'
When these two gentlemen reached Madinah, they went to see the
Holy Prophet +, & JJI &. At that time he, before hearing their report
$5 4.
on the mission, repeated the words he had said earlier:
@f:;
L. (Alas for Tha'labah). He said it three times. After that, he was
pleased to hear about the Sulaymi deal and prayed for him. Thereupon, came the verse: &I ji;$ $2 (And among them there are those who
made a pledge with Allah - 75). It means: 'if Allah gave them wealth,
they would give out alms and charities and fulfill the rights of all deserving people, the relatives and the poor, as done by the righteous
people of the community. But, when Allah blessed them with wealth,
out of His grace, they became misers overnight and turned away from
their pledge of obedience to Allah and His Messenger.'

a ges
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Verse 77: ,+$&
(So Allah, in turn, put hypocrisy in their
hearts) points'out to its cause which lies in their lying and pledge
breaking. As a consequence, Allah made the hypocrisy of their hearts
become deep and firm. Now, they would just not have the ability to
make Taubah itself.
A serious note of warning
From here we learn that there are occasions when the curse of evil
deeds assumes alarming proportions, so much so that one is deprived
of the very ability ( t a u f k ) of making Taubah. May Allah protect us
from this misfortune!
Let us now go back to the detailed narrative of Sayyidna Abu Umamah L;S dl dJmentioned a little earlier. Ibn Jarir writes a t the end of
Ljs Ill1 & said 'Alas for Tha'labah' three
it: When the Holy Prophet
times, some of his relatives were present in the gathering. When they
heard it, one of them immediately traveled to see Tha'labah. When he
reached there, he reproached him for his behavior while informing him
that it has caused the revelation of a particular verse of the Qur'an.
This made Tha'labah nervous. He reached Madinah and requested the
Holy Prophet +, 4&I& that his Sadaqah may be accepted. He said
that Allah Ta'ala had told him not to accept his Sadaqah. Hearing this,
Tha'labah went crazy with disappointment and literally started throwing dust on his head.

+,

said, 'this is something you have
The Holy Prophet +, 4
&I
chosen to do on your own. I ordered you and you did not obey. Now,
your Sadaqah cannot be accepted.' Tha'labah returned disappointed.
Then, some days later, the Holy Prophet +, & dl & departed from
this mortal world and Sayyidni Abu Bakr LG &I dJbecame the Khalifah. Tha'labah came to Sayyidna A b i Bakr ~ ; &I
c
and requested
that he should accept his Sadaqah. Sayyidna Abu Bakr u J-11 &Jsaid,
'when the Holy Prophet +, L ~ S&I& did not accept it, how can I do it?'
Then, after the demise of Sayyidna Abu Bakr L;S &I A>, Tha'labah
came to Sayyidna 'Umar ~ ; d
c l A>. He made the same request and got
the same answer from him, as was given by Sayyidna Abu Bakr &I&J
L;S. Again, he submitted this request to Sayyidna Uthman L;S JJI &>
during his period of Khilafah. He too refused it. It was during the tenure
of the Khilafah of Sayyidna Uthman LG &I d, that Tha'labah died. We
seek the protection of Allah from all evil deeds. (Mazhari)
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A question and its answer
When Tha'labah had submitted in repentance, the question is why
was his Taubah not accepted? The reason is evident. The Holy Prophet
+, Ljs JJI & was informed through revelation that he was not making
his Taubah with absolute sincerity. He had hypocrisy concealed in his
heart. He was simply trying to deceive Muslims for the time being only
to put matters right between them. Therefore, it was not acceptable.
And when the Holy Prophet +, 4 &I& himself declared him to be a
hypocrite, the Khulafz who succeeded him were left with no right to
accept his Sadaqah - because, being a Muslim is a condition for Zakah.
Now, after the Holy Prophet +, Ljs dl &, no one knows the hypocrisy
hidden in the heart of a person, therefore, the rule to follow in future
is: Anyone who makes Taubah and confesses to his Islam and 'Iman
should be treated as Muslims are treated - no matter what lies in his
heart. (Bayan al-Qur'an)

Verses 79 - 80

Those who find fault with believers who voluntarily
give alms and have nothing but their hard earnings still they mock at them - mocked they are by Allah and
for them there is a painful punishment. [791
Ask pardon for them or do not ask pardon for them even if you ask pardon for them seventy times, Allah
shall never pardon them. That is because they disbelieved in Allah and His Messenger. And Allah does not
lead the sinning people to the right path. [801

Commentary
Mentioned in the first verse (79) are taunts thrown at Muslims who
gave away in charity on a voluntary basis (NafZiSadaqZt).It appears
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in the Sahih of Muslim that Sayyidna Abu Mas'ud u &I dJsaid: 'we
had orders from Allah Ta'ala that we must give Sadaqah and, believe
it, we used to do manual labor for that (that is, we had no money or
thing with us. We used to take out that Sadaqah too from whatever we
earned through this very manual labor). Thus, Abu 'AqTl offered Sadaqah to the measure of 0.5 Sg (approximately 1.75 kilos). Then, someone
came and gave a little more than that. The hypocrites mocked a t them
for having brought something so insignificant in the name of Sadaqah.
Allah never needs things like that. And whoever gave a little more in
Sadaqah, they accused him that he had done it to show off before people. Thereupon, this verse was revealed.
I

Please note that, in the sentence: $$$I& (mocked they are by Allah - 79), the word 'mocked' stands for 'punished for their mockery'.
In the second verse (801, there is a statement about the hypocrites.
Ljs JJIA.
He has been
It has been addressed to the Holy Prophet
told whether or not he seeks forgiveness for them makes no difference
- and no matter how many times he seeks forgiveness for them, they
shall not be forgiven. A detailed explanation of this appears under the
(and never offer a prayer on any
comments on verse 84: t$$'gi$
one of them who dies) appearing a little later.

+,

g$

Verses 81 - 83

Those who were left behind were happy with their sitting back to the displeasure of the Messenger of Allah,
and they disliked to carry out jihad in the way of Allah
with their wealth and lives, and they said, "Do not

S k a h Al-Taubah : 9 : 81 - 83

436

march in this hot weather." Say, "The fire of Jahannam
is more intense in heat," only if they could understand.
1811

So, let them laugh a little, and weep a lot, being a reward of what they used to earn. [821
Then, if Allah brings you back to a group of them and
they seek your permission to march, say to them, "You
shall never march with me ever after, and shall never
fight an enemy in my company. You were happy with
sitting back the first time; now, sit with those remaining behind." [831

Commentary
Behavior patterns of hypocrites who did not take part in the battle
of Tabuk, despite the general call of Jihad, continue to be the main
theme since several previous verses.
The current verses give another example of their behavior. Then, it
was said that they will be punished in the Hereafter, their names will
be eliminated from the list of the mujzhidin of Islam forever in this
mortal world and that they will never be allowed to take part in any
future Jihad.
(those who were left behind - 81) is the plural of
The word:
&d(rnukhallafl which means 'abandoned' or left out. The subtle hint
thus released is that these people are pleased with the idea that they
have stayed away from endangering their lives by not participating in
the Jihad. But, the truth of the matter is that Allah Ta'alZ did not consider them to be worthy of this supreme honor. Therefore, it is not
they who have abandoned the Jihad, in fact, it is Jihad that has abandoned them. The reason is that Allah and His Messenger have, a t
their discretion, considered it fit that they should be left out.
Following immediately, there is the word: d% (khilgf)in: &I 4$;/d+
translated as 'to the displeasure of the Messenger of Allah.' This word
could be taken in the sense of 'behind' or 'after' as well. In fact, this is
the meaning A b i 'Ubayd has gone by. If so, it would meorl that these
people were rejoicing in their staying (at home) after (the depal clre of)
the Messenger of Allah - an occasion not really worth the mirth. As for
the word: +&,(bimaq'adihim: their sitting back) in the same verse, it
appears here in the sense of $4
(qu';;$: sitting) as a verbal noun.
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It is also possible to take the word k h i l q i n the sense of mukhdafat
(contravention, opposition). In that case, it would mean that they sat
home in contravention of the command of the Holy Prophet &. Then,
they did not leave it at that. They prompted others too by saying that
they should not march in that hot weather: ($1 & @<).
We already know that the command to fight the battle of Tabuk
was given a t a time when the heat was intense. The rejoinder to their
comment came from Allah Ta'ElZ: $ %f'@
(Say: [O Prophet] the
fire of Jahannam is more intense in heat) that is, these people are
really unfortunate. They see the heat of a certain given time and try to
beat it one way or the other. But, they do not realize that their disobedience to the command of Allah and His Messenger would bring them
face to face with the fire of Jahannam. Why would they not worry
about it? Is it that the heat of our seasons is more intense than the
heat of Hell?

$3

I&A$ (So, let them laugh a little, and
After that it was said:
weep a lot, being a reward of what they used to earn - 82). Though, the
word 'falyadhak3 (So, laugh) has been used in the imperative form,
but commentators interpret it in the sense of the predicate of a nominal clause. The wisdom behind the use of the imperative form given by
them is that this is categorical and certain. In other words, this is going to happen as a matter of certainty. Such people could laugh for the
days they have in the mortal world - but, in 'Akhirah, they must weep
and weep forever.
Commentator Ibn Abi Hatim reports the explanation of this verse
c
as follows:
from Sayyidna 'Abdullah ibn 'Abbas ~ ; &I
&J

The dunya (present world) is short-lived. So, let them laugh
therein as they wish but when 'dunya?will come to a n end and
they will start coming to Allah, then, they will start weeping,
a weeping which will never come to a n end. (Mazhari)

The statement: I ~3S
(lan takhruju ... you shall never march) in
the second verse (83) has been explained by Maulan; Ashraf 'Ali
Thanavi in the summary of his Tafsir Bayan al-Qur'an. According to
him, 'even if these people intend to participate in a future Jihad, they
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would get out of it when they want to, under one or the other pretext;
and since they do not have faith in their heart, their intention too will
A& 91&
not be backed by sincerity. Therefore, the Holy Prophet
was commanded that, even if they want to take part in a Jihad, he
should tell them the truth that he does not trust their word and deed.
So, they would neither go for Jihad nor fight an enemy of Islam in his
company.'

+,

Most of the commentators have said that this injunction has been
enforced as their punishment in the present world, that is, even if they
themselves were to make a request that they be allowed to take part
in Jihad, even then, they should not be allowed to do that.

Verse 84

And never offer a prayer on any one of them who dies,
and do not stand by his grave. They disbelieved in
Allah and His Messenger and died while they were
sinners. [841

Commentary
It stands established from Sahih &ZdTth, and confirmed by a consensus of the Muslim Ummah on it that this verse was revealed a t the
time of the death of the hypocrite, 'Abdullah ibn Ubaiyy, and about the
Salah ofJanZzah for him. Then, it also stands established from the report in Sahih of Muslim and the Sahih of Al-Bukhari that the Holy
A& 91& offered Salah of Jangzah for him. After he had
Prophet
done it, this verse was revealed. And thereafter, he never offered the
Salah of Janazah for any munzfiq (hypocrite).

+,

The background in which this verse was revealed appears in the
Sahih of Muslim. According to this report from Sayyidna 'Abdullgh ibn
'Umar l i ; j-ll
~
dJ,
when 'Abdullah ibn Ubaiyy ibn S a l i l died, his son
c
came to the Holy Prophet +, A& 91
A.
He was a
'Abdullah ~ ; &I
sincere Muslim, and a Sahabi. When he requested for his shirt so that
he could use it as a shroud for the dead body of his father, the Holy
r-jc rill & let him have it. Then, he requested him to also
Prophet
lead the Salah of Janazah for his father. He accepted and rose to do

+,
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that. At that point, Sayyidna 'Umar ibn al-Khattab ~ ; J-ll
s dJ
held the
fall of his shirt cloth and said: 'YOU are going to lead the Janazah SalGh
for this munzfiq although Allah Ta'ala has prohibited you from doing
L?f dl & said: 'Allah Ta'ala has given me a
that.' The Holy Prophet
choice. I may pray for their forgiveness, or I may not - and as for forgiveness not to be granted even if prayed for it seventy times as in the
verse, I can say that I can do that more than seventy times.' The verse
referred to here is verse 80 of SGrah Al-Taubah which you have gone
through a little earlier. For your convenience, its words are: 5;i+i4$2!
,/2
p e ~dl+-, . ? Z$
, ~ / fsp
~,.
* d)l+*- Y~ *.
(Ask pardon for them or do not ask

+,

y

+&-

y.,YM,.?

y

H

pardon for them; even if you ask pardon for them seventy times, Allah
shall never pardon them). Then, the Holy Prophet pl, LjC dl& offered
the Salah of Janazah for him. Soon after the Salah, this verse:& bP$
& $1 (And never offer a prayer on any one of them.. .) was revealed
(SO,after that, he never led the SalZh of Janazah for any munafiq).

Removal of ambiguities concerning this event
A question arises here about 'Abdullah ibn Ubaiyy, a m u n z f i q
whose hypocrisy was laid bare on many different occasions and who
was regarded as ring leader of all hypocrites. How was it that he re& &I&
ceived such unusual treatment from the Holy Prophet
when he gave his blessed shirt to be used as his funeral shroud?

+>

In answer, two reasons can be given for it. Firstly, it was done on
the request of his son who was a sincere SahZbT and the motive was
simply to console him on his loss. There could be a second reason as
well. This has been reported in Al-BukhGri on the authority of Sayyidn5 Jabir ~ ; dl
c &>.
When some Quraysh chiefs were arrested on the occasion of the battle of Badr, one of them happened to be 'Abbas, the unWhen he saw that his uncle does
cle of the Holy Prophet pl, r j s dl A.
not have a shirt on his body, he asked his Companions to put a shirt
on him. SayyidnG 'Abbas JAG Ilrl &Jwas tall. No shirt other than that of
&A
&I &
'Abdullah ibn Ubaiyy would fit him. So, the Holy Prophet
took the shirt froin 'Abdullah ibn Ubaiyy and had his uncle 'Abbas
wear it. It was only to repay this favor that the Holy Prophet &A dl &
had given his shirt for him. (Qurtubi)

+,

+,

The second question relates to what Sayyidna 'Umar ~ ; dl
c
had
said to the Holy Prophet. It will be recalled that he had said, 'Allah
Ta'ZlZ has prohibited you from leading the SalGh of Janazah for a hypo&J
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crite.' We have to look for the basis on which he said that, because no
4 &I& expressly
verse had ever prohibited the Holy Prophet
from offering the SalZh of JanZzah for a hypocrite. From here it bes d>
must have deduced
comes fairly clear that SayyidnZ 'Umar ~ ; 1111
that sense of prohibition from this very verse of S i r a h Al-Taubah repardon for them. ..so). Now the quesferred earlier, that is, $&!(Ask
tion is, if this verse of prohibition refers to the Salah of Janazah, why
not let this be regarded as prohibwould the Holy Prophet +, &A &I
ited, instead of which, he said that the choice in the verse had been
given to him?

+,

The answer is that, in reality, the formal arrangement of words in
the verse does carry the sense of giving a choice - and it is also obvious
that the mention of seventy times a t this place is not for prescribing a
limit. It is, rather, to express the sense of many times. Thus, the outcome of the verse, in terms of its obvious sense, turns out to be that 'a
hypocrite will not be pardoned, no matter how many times you were to
seek forgiveness for him.' But, he has not been expressly prohibited
from praying for their forgiveness as such. Another verse of the Holy
Qur'an from SGrah YZ Sin is a parallel example. There it has been said:
5AZ.j +$$
' ;$;%
,&?%(And it is all the same for them whether or
not you warn them - they are not going to believe - 36:10). This verse
has not categorically stopped him from warning people of evils and inviting them to what is good. For that matter, some other verses of the
Qur'Zn also prove that the ongoing mission of calling people towards
the faith never stopped. Of course, it included such people as well - for
' ,* ,
example, ~j&
~JLJI
~;$(O
I
Messenger, convey all that has been sent
,* 9
,9,,,<z
down to you from your Lord. - 5:67) and $6?
&ti:+
;i 61
li!(you are only
a Warner, and for every people, there is a g;ide - 13:7). The outcome is
that the verse of S i r a h YZ Sin (36:lO) quoted above proved that choice
& &I A, though in a limited frame
was given to the Holy Prophet
of reference. Then, the later verses quoted immediately earlier provided the standing proof of the continuance of the mission of warning people against evils. From the verse under study too, the Holy Prophet
Ljs &I had gathered that they will not be pardoned, but the situation was that he had not been restrained from seeking forgiveness for
them through some other verse either, till then.
>*d

/

,.L,

+,

Then, the Holy Prophet

+, +L JJI & also knew that neither his
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shirt nor the Salah of Janazah he offered for the deceased hypocrite
were to bring forgiveness for him. But, he did hope that his action
would yield benefits for other aspects of Islamic public policy. People of
his family and the disbelieving people in general were bound to obLjs dl & deals with their leader.
serve the way the Holy Prophet
This was likely to bring them closer to Islam, even embracing it. As for
some clear prohibition of offering the Salah of Janazah, it just did not
exist until that time. Therefore, he led the Salah.

+,

Perhaps, the other answer lies in the sentence that has been reported in the S a h i h of Al-Bukhari on the authority of Sayyidna
'Abdullah ibn 'Abbis AZ &IdJ.
There, the Holy Prophet
Ljs &I
has been quoted to have said: 'Had I known that he will be pardoned
by praying for his forgiveness more than seventy times, I would have
done that too.' (Qurtubi)

+,

The second evidence comes from another Hadith in which the
following words from the Holy Prophet +,&dl& have been
reported: 'my shirt cannot save him from the punishment of Allah.
But, I did it in the hope that on the basis of this action thousands of
his people will embrace Islam.' So, according to what was said, after
having witnessed this event, one thousand people from the tribe of
Khazraj embraced Islam (as reported in the books of m a g h z i and in
some books of TafsIr).

Summary

+,

knew from previous
To sum up, the Holy Prophet
Ljs &I
verses that no matter what they do, the munafiqs (the hypocrites) will
not be pardoned. But, there were some factors that explain the rationale of his action. The words of the verse seemed to have given him
the choice. No other verse had yet prohibited him from doing so. Then,
there was the opportunity to pay back the favor of a disbeliever here in
this world. Last, but not the least, was the hope of other disbelievers
embracing Islam as a result of this action. Therefore, he preferred to
lead the Salah of Janazah. As for the action of Sayyidna 'Umar &I
r ; ~ he
,
thought that once it stands proved through the verse in question
that a hypocrite will not be pardoned, he found no reason for offering a
Salah of Janizah for him and praying that he may be forgiven. According to him, it might be redundant, and against the station of a prophet. Therefore, he deemed it prohibited to offer the janazah. The posi-
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tion of the Holy Prophet +, r-jS dl
was that he did not, though, consider this action as beneficial in its own right - but, he did have the
likelihood of others embracing Islam in sight. Therefore, this action did
not remain futile. To conclude, in this manner, no ambiguity remains
either in the conduct of the Holy Prophet +, r-jc &I& or in the words
of Sayyidna 'Umar AZ dl &J. (Bayan al-Qur'an)
Now, came the verse: uu' (and never offer a prayer) revealed in
clear terms. It was realized that, no doubt, there was a religiously expedient advantage visible to the Holy Prophet & in offering the Salah
but it also carried a disturbing factor in it, almost the reverse of what
was expected to be expedient. This element somehow did not attract
the attention of the Holy Prophet &. The likelihood of this action
creating dissatisfaction among sincere Muslims was strong. They may
have thought that sincere Muslims and wily hypocrites have been
equated officially. To offset this danger, this particular prohibition was
revealed in the Qur'an - and after that, the Holy Prophet & never
offered the Salah of Janazah for any munzfiq.

Rulings
1. This verse tells us that offering Salah on the Janazah of a hafir
or the making of Du'a seeking his or her forgiveness is not permissible.
2. This verse also proves that to stand before the grave of a k$ir as
a mark of respect for him, or to go to visit it, is haram. Should this be
to learn some lesson therefrom, or because of some compulsion, then, it
is not contrary to this. For example, it appears in Hidayah that, should
a kafir relative of a Muslim die without leaving a guardian or heir behind, the Muslim relative can put the deceased into hollowed ground
a s is, without having to make it conform to the standard practice of
the Holy Prophet
r-jS dl A.
(Bayan al-Qur'an)

+,
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And their wealth and children should not attract you.
Allah only wants to punish them with these in this
world and that their souls depart while they are disbelievers. 1851
And when a Siirah is revealed (saying), "Believe in Allah and carry out jihad in the company of His Messenger" the capable ones from them seek your permission
and say, "Let us remain with those sitting back." 1861
They are happy to be with women who sit back, and
their hearts are sealed; so they do not understand. [871
But the Messenger and the believers in his company
have carried out jihgd with their wealth and lives, and
for them there are the good things, and they are the
successful. [88]Allah has prepared for them gardens beneath which rivers flow where they will live forever.
That is the supreme success. [891

Commentary
Once again, the present verses carry the description of hypocrites
who had avoided participating in the battle of Tabuk under one or the
other pretext. Among such hypocrites, there were some rich people a s
well. Their affluent life could have made Muslims ask, 'when these
people are so unacceptable with Allah, why did they have to get all
those blessings in this world?'
In response, it was said that a little thinking would unfold the reality behind what they possess in the form of wealth and children. These
are no mercy and blessing for them. Instead, these are their trial and
punishment in this world - not to say much about the additional punishment due in the Hereafter. It is not difficult to understand the reason. They love wealth, guard it and keep worrying as to how they can
go on increasing it. They are never a t peace. They collect things of
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comfort around them but genuine peace and comfort never knock a t
their doors, for they are things of the heart. And since this engrossment in the pursuit of wealth makes them heedless towards the concerns of the Hereafter, they indulge in acts of disobedience to their
Creator that in turn becomes the cause of their punishment. So,
whether a cause or its effect, it remains a punishment. This is the reason why the Qur'an has used the words: I& ,$@,(to punish them with
these) in the sense that Allah Ta'ala w a i t s to punish them by and
through these very possessions.
The expression: $61
~j,i'(ulu ' a t - h u l : translated as 'the capable
ones') (86) is not for particularization. Instead, it serves a purpose. It
tells that there were others too, the ones not so capable. And the incapable ones had, at least, some obvious excuse to stay behind.

Verse 90

And the excuse-makers from the Bedouins came that
they might be allowed (to stay behind), while those
who were false to Allah and His Messengers (just)
stayed behind. A painful punishment is about to fall
upon those of them who disbelieve. [901

Commentary
The details given in the verse tell us that there were two kinds of
people among the Bedouins of the desert. First, there were those who
visited the Holy Prophet +, & &I& and requested that they might
be excused from Jihad and allowed to stay behind. Then, there were
the arrogant and rebellious among them who did not even bother to
take the trouble of excusing themselves out of it. They just stayed behind.
s & allowed Jadd ibn Qays that
'When the Holy Prophet p ~~, j &I
J-ll~u;?~
~
he may not go on Jihad,' says SayyidnZ Jabir ibn ' A b d u l l a h , ~
'some hypocrites also came to him, offered their excuses and sought his
permission to stay out of Jihad. As for the permission, he let them
have it, but he did realize that they were making false excuses, therefore, he turned away from them. Thereupon, this verse was revealed.'
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It made it clear that their excuse was unacceptable. Therefore, they
were served with the warning of a painful punishment. However, by
saying:
&'(those of them who disbelieve), a hint was given
that the excuse given by some of them was not because of their disbelief or hypocrisy, rather, it was because of their natural laziness. So,
they were not to be affected by the punishment to fall upon those disbelievers.
Verses 91 - 93

+,1s
;

on
There is no blame on the weak, or on the sick,
those who have nothing to spend, if they are sincere to
Allah and His Messenger. There is no way against those
good in deeds. And Allah is most Forgiving, Very Merciful. [911
Nor (is there any blame) on those who - when they
came to you so that you might provide them with a carrier and you said (to them), "I find no carrier to give to
you" - went back, their eyes flowing with tears grieving
that they had nothing to spend. [92]
Blame lies, in fact, on those who ask you permission despite being rich. They are happy being with women
who sit back. And Allah has sealed their hearts; so they
do not know. [931

Commentary
Previous verses mentioned people who were not really excusable
from participation in Jihad but sat it out because of laziness. Then,
there were hypocrites who had taken permission from the Holy Proph-
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+,

et
&A
dl& under false pretexts because of their disbelief and hypocrisy. And then there were the arrogant ones who did not bother
about excuses and permissions and just sat back. They were told there
that they were not excusable and that there was a painful punishment
waiting for those of them who practiced disbelief and hypocrisy.
The present verses mention sincere Muslims who were deprived of
participation in Jihad because they were genuinely incapable of doing
so. Some of them were blind, or sick, or handicapped. Their excuse was
all too evident. Then, there were some of those who were ready to take
part in Jihad, in fact, were 'dying7to go into the Jihad, but they could
not make the trip because they did not have an animal to ride on. The
journey was long and the weather was very hot. They told the Holy
how eager they were to participate in the Jihad
Prophet +, & ill1
but how unfortunate that they had nothing to ride on. They requested
him to see if they could have some mounts.
There are many events of this nature recorded in books of Exegesis
and History. So, different things happened. To some of them who came
initially, the Holy Prophet +, I-jt ill1 & had no choice but to say that
they had no arrangements to provide mounts to warriors. But, these
people returned from him weeping and when they kept weeping in despair, Allah Ta'ala took care of them in His own way. Six camels arright at that time. He let
rived before the Holy Prophet +, & ill1
arranged
them have these. (Mazhari) Then, Sayyidna 'Uthman AL dl
mounts for three of them, although he had already made similar arrangements for many more of them earlier.
Ultimately, there were some of them still left out for the simple
reason that they could not find a mount. Rendered totally helpless,
they could do nothing about their aspirations for Jihad. These are the
kinds of people mentioned in the cited verses whose excuse was accepted by Allah Ta'ala. However, at the end, the warning was repeated by
saying that particularly cursed are those who, despite their ability,
elected to stay away from Jihzd like women. The sentence: ,&'UIG!
<Gi$;a$<~:
-,
3$~(Blame lies, in fact, on those who ask your permission despite being rich - 93) means exactly this.

Verses 94 - 96
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They will make excuses to you when you return to
them. Say, "Do not make excuses. We shall never believe you. Allah has told us the facts about you. And Allah will see what you do, and His Messenger as well.
Then you shall be returned to the Knower of the Seen
and the Unseen, and He will tell you what you have
been doing." [941
They will swear by Allah before you, so that you may
ignore their misdeed. So, you ignore them. They a r e
filth, and their abode is Jahannam, as a recompense for
what they used to do. [951
They swear before you so that you may be pleased with
them. So, even if you are pleased with them, Allah will
not be pleased with the sinning people. [961

Commentary
Mentioned in the previous verses were hypocrites who came up
with false excuses a t the time Jihad forces were getting ready to
march out and succeeded in being allowed to stay behind. The present
verses mention those who visited the Holy Prophet +,A& JJI after
his return from Jihad and offered false excuses for their absence from
it. These verses had been revealed before his return to Madinah and
had told him beforehand about the forthcoming event, that is, the
hypocrites will come to him as soon as he reaches Madinah and will offer their excuses. And so it happened.
Three instructions about them have been given to the Holy
+A
&I & in the verses cited above. These are as follows:
Prophet

+,

1. When they come to make excuses, they should be told that they
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do not have to make false excuses for they were not going to be
believed in their word. Allah Ta'ala had already told the Holy Prophet
about the condition of their thinking and doing including the details
%b
of their wicked plans and secret intentions. This was enough to prove
that they were liars, therefore, offering excuses makes no sense. After
that, it was said: e 9 h ld g ; (And Allah will see what you do.. .). Here,
respite has been given to them so that they could still make their Taubah (repentance), renounce Nifgq (hypocrisy) and become true Muslims - because, the wording of the text stipulates that Allah and His
Messenger shall see what they do and how they do it. In other words,
action shall be taken in consonance with their behavior pattern. If
they repented sincerely and became true Muslims, their sins shall
stand forgiven. Otherwise, these false excuses were not going to do
them any good.

+,

2. The second instruction to the Holy Prophet
+IS&I& appears
in the second verse (95) where it has been said that these people will
come to him after his return to Madinah, impress him with their
feigned oaths and try to satisfy him. What they would wish to achieve
from this initiative is: $Z l$$,(so
that you may ignore their misdeed),
that is, 'ignore their absence from Jihad and spare the reproach due on
it.' Thereupon, it was said that he might as well grant their wish. The
text says: $2 l$$:'you
ignore them.' Thus, the instruction carries the
sense: 'neither reproach and admonish, nor deal with pleasantly' - because, reproach usually brings no good. When they have no faith in
their heart - and they do not want to have it either - what would come
out of reproach? So, why waste good time!

+,

3. The third instruction given to the Holy Prophet
Ljs &I& appears in the third verse (96): "They swear before you so that you may
be pleased with them." The order of Allah Ta'alii is that their wish was
not to be granted and he was not to be pleased with them. However, it
was also said that, 'even if you were to be pleased with them, it was
not going to work for them in any manner, because Allah is not
pleased with them. And how could Allah be pleased with them when
they are still adamant about their denial and hypocrisy?

Verses 97 - 99
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The Bedouins are often more strict in disbelief and hypocrisy and are most likely to be ignorant of the limits
of what Allah has sent down to His Messenger. And Allah is All-Knowing,Wise. [971
And among the Bedouins there are those who take
what they spend as a penalty and they look forward to
the cycles of time to turn against you. Upon those is the
evil cycle. And Allah is All-Hearing, All-Knowing. [981
And among the Bedouins there are others who believe
in Allah and in the Last Day and take what they spend
as a source of nearness to Allah and of prayers from the
Messenger. It is indeed a source of nearness for them.
Allah will admit them to His mercy. Surely, Allah is
Most Forgiving, Very Merciful. [99]

Commentary
Described in the previous verses were the hypocrites of Madhah.
The present verses mention hypocrites who lived on the desert around
the outskirts of MadTnah.
The word u l ~ U I(al-a'rgb) is not a plural form of
(al-'arab). It is
+,+.I (ism al-jam': collective noun) and is used for the Bedouins of the
desert. In its singular form, it becomes d I ~ (al-a'rcbiyy)
~ l
- similar to
(al-ansgriyy), the singular form of ,LYI (al-anscr).
According to their condition described in verse 97, they outdid city
dwellers in disbelief and hypocrisy. The reason given is that these people generally remained ignorant and hard-hearted as they lived far
away from knowledge and the knowledgeable. Then the text says: 'the
Bedouins are more likely to be ignorant of the limits of what Allah has
sent down.' It means that the very surroundings in which they live are
such as would keep them in the dark about the limits set by Allah
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through the revelation - because the Qur'an does not come before
them, nor do they have access to its meanings, explanations and injunctions.
In the second verse (98) too, yet another aspect of the condition of
these very Bedouins has been described as: 'those who take what they
spend (in Zakiih etc.) as a penalty.' Why would they do so? The reason
is that they hardly have any faith in their heart. When it comes to
making S a l i h , they would, though, do that, but just to camouflage
their disbelief. They would even fulfill the obligation of Zakah, but
their hearts would keep worrying as to why they had to put good money down the drain. Therefore, they always look forward to the time
when Muslims are hit by some calamity or defeat that may possibly
deliver them from having to pay this penalty. The word: dl.,\;
(aldawgir: the cycles of time) is the plural of:, I ;b (dgirah). According to
the Arabic lexicon, d g i r a h is the changed state that shifts away from
the good state into a bad one. Therefore, the Holy Qur'an says in re(upon them is the evil cycle). In other
sponse to them: &I!>%#
B
words, the evil state of affairs they wish would strike a t Muslims is going to descend upon them all right - and, because their words and
deeds are such, they will find themselves far more disgraced.
After having described the state of affairs prevailing among hypocrites of distant deserts, it was considered appropriate that the true
and staunch Muslims from among the same stock of Bedouins should
also be mentioned. This was done in verse 99 - very much in line with
the typical style of the Qur'an - so that, it stands established that Bedouins too are not all alike. Among them, there are many sincere Muslims, and people of sense and discernment as well. Their style of life is
different. When they give in obligatory alms (Zakih) or in voluntary
charities (Sadaqzt), they regard these as a source of nearness to Allah
Ta'alz and hope that the Holy Prophet +,
would be praying
for them.
That Sadaqat are a source of nearness to Allah Ta'ali is obvious.
However, the hope of prayers from the Holy Prophet +, +dl & is on
a different basis. I t should be borne in mind that the Holy Qur'in wherever it has asked the Holy Prophet +, +dl& to collect Zakah
on the wealth and property of Muslims - has also directed him that he
should also pray for those who pay Zakih. The forthcoming verse (103):
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.(r,~i;i;:2 (Take out of their wealth a Sadaqah
[obligatory alms] throughdwhich you may cleanse and purify them, and
pray for them) is a good example? The instruction to the Holy Prophet
pl, r j s 1111& that he should pray for these people has been termed: &,
,,+(and pray for them) using the word: i& (wlgt) for it. Therefore, in
the present verse as well, the sense of the prayers of the Holy Prophet
pl, r j s 1111& has been expressed by the use of the word: i& ( ~ 1 3 ) .

,&@;i;:&$j,.$@%~

Verse 100

As for the first and foremost of the Emigrants and the
Supporters and those who followed them in goodness,
Allah is pleased with them and they are pleased with
Allah, and He has prepared for them gardens beneath
which rivers flow where they shall live for ever. That is
the supreme success. [lo01

Commentary
The verse before this (99) carried a description of sincere and true
Muslims among the Bedouins of the desert. The present verse mentions all sincere and true Muslims along with their relative degrees of
excellence.

**'* .,
Let us begin with the opening statement: >GYI,
*A'I;: ~$,+!.u'
(the first and foremost of the Emigrants a n d the s;pporters). Most
commentators have taken the preposition ;p (min) for tab'fd which denotes a part of something and may be translated as 'out of) and thus
have set up two categories of the noble Sahabah from among the Emigrants (al-muhijirh) and the Supporters (al-ansgr) - (I)'the first and
foremost,' then, (2) the rest of them.

553

This interpretation implies that it is only first category that is referred to in the above verse, i.e. 'the first and foremost'. Then, for identifying 'the first and foremost' the commentators have different views.
Some consider 'the first and foremost' from among the noble Companions to be those who have offered their Saliih by turning to.both the Qiblahs, that is, those who had embraced Islam before the change of Qi-
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blah were 'the first and foremost.' This is the view of Sa'id ibn almusayyab and Qatadah. 'Ata' ibn Abi Rabah has said that 'the first and
foremost' are the Sahabah who participated in the battle of Badr.
Sha'bi said that the Sahabah who were a party to the Bai'atur-Ridwan
(the pledge taken a t the time of the expedition of Hudaibiyah) are 'the
first and foremost.' And according to each view, after respective 'first
and foremost,' the rest of the Sahabah - muhaJiir (emigrant) or anszr
(supporter) - are in the second category. (Mazhari, Qurtubi)
A11 these views were based on the intrepretation that takes the
preposition (min) in this verse for tab'id as aforesaid. Tafsir Mazhari
has however, reported another interpretation. According to this
interpretation, the preposition (min) is not for tab'id here. It is
rather for bayan which explains the preceding words and stands for
'that is'. The translation of the verse, in this case, would be as follows:
"As for the first and the foremost people, that is, all the Emigrants
(the MuhGjirin) and the supporters (the Ansar)..." The sentence thus
will mean that all the muhaTjirin and the Ansar are the first and
foremost as compared to the rest of the Muslim community.
To sum up, in accordance with the first Tafsir, there are two categories of Sahabah, being that of 'the first and foremost' and that of
those who embraced Islam after the change of Qiblah or the battle of
Badr or the Bai'atur-Ridwan. The substance of the last Tafsir is that
the noble Sahabah, all of them, are but 'the first and the foremost' - because, their 'Tman (faith) is first and foremost as compared to that of
the rest of the Muslim Ummah.

&I;

The second sentence of the verse: 3 ~ 4 $ & l
has been translated as 'and those who followed them in goodness.' It means Muslims
who followed the footsteps of 'the first and foremost' precisely and perfectly in all fields of deeds and morals. According to the first TafsTr of
the first sentence, the first category belongs to those Emigrants and
Supporters among Sahabah who embraced Islam after the change of
Qiblah or the battle of Badr or the Bai'at of Hudaibiyah. After them,
all Muslims fall in the second category, Muslims who followed the
model set by the noble Sahabah in all matters of faith, deeds and morals honestly and staunchly right through the Last Day of QiyZmah.
And according to the other Tafsir, the expression: I&I $$those who
followed them) includes great people who came after the noble SahG-
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bah and who are called Tabi'i in the Islamic terminology. After these
technically specified Tgbi'in or Successors of the Sahabah, included
here are all Muslims who shall keep appearing right through the Last
Day of Qiyimah and who shall follow the noble Sahabah precisely and
perfectly in purity of faith and goodness of deeds ( a l - ' f m k a n d al'amal-as-sdih).

All the Qabibah are the people of Jannah and are blessed with
the pleasure of Allah
Someone asked Muhammad ibn Ka'b al-Qurazi, 'what do you say
about the noble Companions of the Holy Prophet
4 &I A?'
He
said, 'the Sahabah, all of them, are in Jannah - irrespective of whether
mistakes and sins may have been committed by some of them.' The
man again asked him, 'on what basis did you say that?' He said, 'Read
< ,95"
this verse of the Holy Qur'an: &YI 5 f i i (...the first and foremost.. .).
Here, what has been said about all revered Sahabah, without any condition, is clear: *;c +I>, r s ; ~d l &> (Allah is pleased with them and they
are pleased with Allah). However, a condition has been placed in the
case of the Tabi'in (the successor to the Sahabah), the condition of: p&~
L;&
(following with goodness). This tells us that the revered SahLbah,
all of them, without any condition or restriction or exemption, stand in
honor as recipients of Divine pleasure.

+,

After reporting this statement, the author of Tafsir Mazhari has
said, 'in my view, the following verse carries a more solid proof of the
<<r,5>9
fact that all revered Sahabah belong to Jannah :
&I 9
j+u'
;%1
wk
G~;;J+;.I %I,r 9 &r$;I ' It has been fully
and clearly stated in this verse that all revered Sahabah, first or the
last, have been promised al-husnz that is, Jannah or Paradise.'

a$;

l$[a?fi

a'&

I

,+

r

And in Hadith, the Holy Prophet +, +LC &I & has been reported to
have said, 'the fire of Jahannam (hell) cannot touch the Muslim who
has seen me or has seen those who have seen me,' (Tirmidh: from Sayyidni
Jibir u &I ,+,I

A note of warning
People who criticize some revered Sahabah on the basis of what
transpired during their mutual controversies with the aim of sowing
seeds of suspicion and discord in the hearts of those who hold them in
esteem are really treading a dangerous course. We seek the protection
of Allah against it.
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Verse 101

And among those Bedouins who are around you there
are hypocrites, and among the people of Madinah as
well. They are adamant in hypocrisy. You do not know
them. We know them. We shall punish them twice, then
they shall be driven to a great punishment. [ l o l l

Commentary
Mentioned in several previous verses there are hypocrites whose
hypocrisy stood exposed through their words and deeds, and the Holy
Ljc dl& did realize that they were hypocrites. Mentioned
Prophet
in the present verse appearing above there are hypocrites whose hypocrisy was so perfect in its camouflage that it remained hidden from
the Holy Prophet +, I_jc &I3, until then. In this verse, two Divine
punishments to come much before 'Akhirah upon such diehard hypocrites have been mentioned. In the first instance, right here in this
world, they are consumed by the concern to hide their hypocrisy and
the fear that it may be exposed. Then, no less a punishment is their
being under compulsion to respect and follow Islam and Muslims, a t
least outwardly, despite their extreme malice and hostility for them.
And then, there is the other punishment, the punishment of the grave
and the punishment of Barzakh (the post-death pre-resurrection
state) that will reach them well before Qiyamah (doomsday) and
'Akhirah (Hereafter).
Verses 102 - 106

+,

-
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And there are others who admitted their sins while
they had mixed a good deed with another that was evil.
It is likely that Allah will relent towards them. Surely,
Allah is Most Forgiving, Very Merciful. (1021
Take out of their wealth a Sadaqah (obligatory alms)
through which you may cleanse and purify them. Surely, your prayer is peace for them. And Allah is (All-)
Hearing, (All-)Knowing. [lo31
Have they not come to know that Allah is He who accepts repentance from His slaves and takes the Sadaqzt,
and that Allah is Most-Relenting, Very-Merciful. [lo41
And say, "DO(what you do) Allah will see your deed, as
will the Messenger and the believers." And you shall be
returned to the Knower of the Seen and the Unseen,
then He will tell you what you have been doing. [I051
And there are others whose matter is deferred till the
command of Allah (comes):either He punishes them or
relents towards them. And Allah is All-Knowing, Wise.
[lo61

Commentary
When Muslims were given a general call for Jihad a t Tabuk, the
weather was extremely hot. The journey was long and they were supposed to be up against the trained army of a big state, the first such
episode in Islamic history. These were some of the causes why people
split into different groups.
The first group was that of sincere Muslims who got ready for Jihad without any hesitation at the very first call. Another group first
hesitated initially, then joined in. They are the ones mentioned in: ~ $ 1
,9t,
:. g19LPP,
>, , ",
,9'
(who followed him in the hour of
C$ ;Lk +k +I
+K
$2
hardship after the hearts of a group of them were about to turn
crooked - 9:117).
w,

The third group was that of people who were genuinely handicapped because of which they could not go. They have been mentioned
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in : 5w&~
(There is no blame on the weak - 9231). The fourth
group belonged to sincere Muslims who had no excuse yet they did not
take part in the Jihad because of laziness. They have been mentioned
in $$I 5$~(And there are others who admitted - 9:102) and ~ ~ $ 5 j ~ 1 1
(And there are others whose matter is deferred - 9:106) under study
now. The fifth group was that of hypocrites who did not participate in
the Jihad because of hypocrisy. They have been mentioned a t several
places in the previous verses. In short, the fifth group of hypocrites
featured mostly in previous verses while the present verse (102) mentions people in the fourth group, that is, those who, despite being true
Muslims, did not participate in the Jihad because of laziness.

It was said in the first verse

(102) that some had admitted their

sins. Their deeds were mixed. Some of their deeds were good while
some others were bad. For them, there was hope that Allah Ta'alii may
said,
accept their repentance. Sayyidna 'Abdullah ibn 'Abbas u di
'Ten persons did not go for the battle of Tabuk. They had no valid
excuse for it. Later, they were sorry for what they had done. Seven of
them tied themselves up to the pillars of the Mosque of the Holy
Ljc .&I & resolving that they would continue to remain tied
Prophet
4 &I & were to
as they were like prisoners until the Holy Prophet
accept their repentance and untie them. All narratives of the incident
agree that Sayyidna Abu Lubabah L;S dl+,> was one of them. As for
other names, narratives differ.
&J

+,

+,

+,

When the Holy Prophet
+& LLIi & saw them so tied up and he
was told that they had resolved to remain tied until the Holy Prophet
Ljt LLli & unties them, he said, 'By Allah, I too shall not untie them
until Allah Ta'ala orders me to do that. The crime is serious.' Thereup+& &I& oron, this verse (102) was revealed and the Holy Prophet
dered that they be untied. They were. (Qurtubi)

+,

+,

According to a narrative of Sa'id ibn al-Musaiyyab, when people
went to untie Sayyidna Abu Lubabah r;-t &I &J, he refused and said, 'I
shall remain tied until the Holy Prophet
Ljc dl
does not, with
his pleasure, untie me with his own blessed hands.' So, when he came
for the Fajr Salah, he himself untied him.

+,

What were these mixed deeds?
It has been said in the verse that they had mixed a good deed with
another that was evil. Obvious among the good ones were 'Iman, Salah,
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and Fasting. Then, they had participated in earlier battles with the
Holy Prophet ,&,&I &. And then, following this battle of Tabiik in
which they could not participate, they had admitted their misconduct,
were ashamed of it and had repented. As for the evil ones, they had
not participated in the battle of Tabiik and thus they had acted in a
manner that resembled the approach of the hypocrites.

Mixed Deeds of all the Muslims are governed by the same rule
It appears in TafsTr al-Qurtubi that this verse though revealed
about a particular group, is universal in its application and the injunction it carries is valid until the day of QiyGmah. I t covers Muslims
whose deeds are a mixture of the good and the bad. If they were to repent from their sins, it can be hoped that they shall be pardoned and
forgiven.
AbG 'Uthman L;S dl
has said, 'this verse of the Holy Qur'an
brings great hope for this ummah.' A detailed Hadith relating to the
Ascension of the Holy Prophet
+k &I
appearing in the Sahih of
Al-Bukhari on the authority of SayyidnG Samurah ibn Jundub r;s lltl
says, 'On the seventh heaven, when the Holy Prophet ,&
&
,&I& met
I ,
he saw some people with him whose
with Sayyidna IbrZhTm r ~ 4
faces were bright. And some of them had some spots and stains on
their faces. When these people went into a stream and came out all
washed up, their faces had also turned bright. The Archangel Jibra'il
told the Holy Prophet
+k &I& that these people with bright faces
you saw first were those who had professed faith and then kept clean
t h o have
s e believed and have not
from sins: + $.:s!?2$;i; ~ ~ ~ ' ~ ? f i ( who
mixed their faith with injustice - 6232). The others were people who did
what was a mixture of good and evil, but repented later. Allah
accepted their repentance and their sins were forgiven.' (Qurtubi)
&J

+,

&J

+

&
r

3 : "Take out of their wealth a Sadaqah
The imperative: 3.b
(obligatory alms)" in the second verse (103) has its background. Some
people, as mentioned a little earlier, had stayed back from the battle of
TabGk without a valid excuse. Then, out of remorse, they had tied
themselves to the pillars of the Mosque. Then came the acceptance of
their repentance as revealed in the previous verse (102) and they were
released from their self-imprisonment. When this happened, they presented their entire wealth as a token of their gratitude so that it could

.'
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be given out as &zdaqah.The Holy Prophet
Ljc &I& refused to accept it by saying that he did not have the authority to take it. Thereupon, this verse (103): ,&j>i;: L( (Take out of their wealth a Sadaqah)
was revealed and he accepted to take one third of it as Sadaqah. He
did not take the entire wealth, rather, took a part of it - a s indicated
in the verse. The preposition (min:out of) proves it.

Collection and disbursement of Zakgh is the responsibility of
an Islamic State
Though, according to the background of the revelation, the collection of Sadaqah was to be made from a particular group of people but,
the words being general, they have universal application.
This is the view preferred in Tafsir al-Qurtubi, M k z m al-Qur'an by
al-Jassas, Tafsir Mazhari and others. Al-Qurtubi and Al-Jassas has
gone on to further explain it. According to them, even if the same particular event is taken to be the cause of the revelation in this verse,
still then, in terms of the Qur'anic principle, this injunction shall remain general - and shall remain binding on Muslims right through
the day of Qiyzmah. The reason is that most of the injunctions of the
Holy Qur'an were revealed in the background of one or the other particular event, but nobody has ever held that their application remains
restricted to that particular event. In fact, unless there is a certain
proof of its particularization, that injunction is invariably regarded as
universally applicable to all Muslims.
On the basis of the same principle, the entire Muslim u m m a h
agrees that, though the address in this verse is to the Holy Prophet &
LjS &I, yet this injunction is neither restricted to him, nor to his
period of time. Instead of that, every such person who will succceed
the Holy Prophet +, 4 JJI
as the Amir of Muslims shall be the
addressee of this injunction, and the assignee to carry it out. It will be
one of his duties that he administers the collection of ~ a k a hand
S a d a q i t paid by Muslims and ensures that these are disbursed on
authorized heads.

+,

Even in the event of Jihad declared against those who refused to
pay Zakzh during the initial stage of the Caliphate of Sayyidna A b i
Bakr ~ ; &I
c dJ,
there were some non-payers of Zakah who had openly
rebelled against Islam and had turned apostates. Then, there were
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some others who called themselves Muslims and did not refuse that
Zakah was a religious obligation, but the excuse they made for not
paying Zakih was that the authority given to the Holy Prophet & to
collect Zakah from them was valid during the life of the Holy Prophet
w- only, and they kept paying Zakah that time. Now, after he has
passed away, they questioned, what right did Abu Bakr have to demand Zakah and Sadaqat from them? In the beginning, Sayyidn;
'Umar *;5 &Iv b hesitated
~
about waging Jihad against them for the reason that they were after all Muslims who wanted to avoid paying Zakah under the cover of a verse of the Qur'an - therefore, they should
not be treated in the manner usual apostates are treated. But, Sayyidna Abu Bakr L L &I
~
had reached an irrevocable decision. He said, 'we
shall wage Jihad against anyone who will differentiate between Saliih
a'nd Zakah.'
@J

This gave a clear hint. Today people say that the injunction of Zakah is particular to the Holy Prophet $$ and that it stands dropped after his demise. Tomorrow they may say that S a l i h too was particular
to the Holy Prophet g - because, a verse of the QurEn reads:
di
$32(Establish prayer at the decline of the sun - 17:78) where the
Holy Prophet & is the addressee. But, the injunction of the verse of
prayer is universal. It applies to the entire Muslim ummah. So, this
verse cannot save those who wrongly interpret it as being particular to
the Holy Prophet & from becoming kafirs. Similarly, this interpreta1' (Take out of their wealth a Sadaqah) will
tion in the verse: ,+$(&,
not save them from kufr and apostasy. Thereupon, Sayyidna 'Umar dJ
~C;S&I was also satisfied and it was with the consensus of the Sahabah
that Jihad was launched against them.

31

Zakih is 'Ibidah, not a government tax
In the statement: +!$?k
2 (Take out of their wealth) appearing
(a Sadaqah [obligatory alms] through
soon after: & ,&.$>:$&%L
which you may cleanse and purify them) in verse 103 of the Holy
Qur'an, there is a clear hint that Zakah and Sadaqit are not like taxes
that governments collect to run the system. The truth of the matter is
that their purpose is to cleanse the men of wealth themselves from
sins.

.

At this point, it should be noted that the collection of Zakah and
Sadaqit yields two benefits. The first benefit is received by the owner
of the wealth himself through which he comes out clean from sins and
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from the germs of moral diseases that are generated by the greed for
wealth. As for the other benefit, it provides support for the weaker
components of t h e society, people who are incapable of finding what
they need to eke out an existence. Orphaned children, widows, crippled and handicapped men and women, common people who are poor
and needy are obvious examples.
But, a t this place, the Holy Qur'in has told us about the first benefit only. Thus, by confining itself in that manner, it has also given the
indication that the first benefit is what happens to be the real objective of Zakih and SadaqZt. The second benefit comes as a corollary.
Therefore, in the event there is no orphan, widow, or a poor or needy
person present a t any place or time, still then, the injunction of ZakZh
as applicable to the wealthy will not stand dropped.
What has been stated here has its support in the practice of past
communities. When some part of wealth or property was set aside for
Allah, its use became impermissible for everyone. Rather, according to
the custom, this offering was put a t some detached place where came a
lightning from the heavens and burnt it up. This was a sign that Allah
Ta'ala has accepted the Sadaqah. When this heavenly fire did not
come, it was supposed to be a sign of the Sadaqah remaining unacceptable. Nobody would then touch this ill-omened property.
This makes it clear that the legal enforcement of Zakzh and Sadais not exclusively designed to alleviate the suffering of needy people. In fact, it is a financial obligation and an act of 'IbZdah - very similar to praying and fasting that are acts of physical ' I b a a h . This is one
of the distinctions of the blessed community of Muslims that their poor
and needy have been allowed to use wealth set aside in the way of Allah. A Sahih Hadith from Muslim reports its confirmation from the
Holy Prophet +, +&I&.

A question and its answer

A question arises here - when the repentance of these gentlemen
was accepted following the event mentioned above, it stands established that sins were forgiven and purification was accomplished
through the very act of repentance. What then, would be the sense of
declaring that a portion from their wealth was being taken to purify
them?
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The answer is that the sin has, no doubt, been forgiven by virtue of
the repentance, but it is quite possible that it may have left behind
some residual effects following the forgiveness of sin which could become the cause of falling into sin. $adaqah removes such residual effects and makes purification perfect.

The word: i& (sa1;;h) used in the expression: ,&
;(and pray for
. b
,
them - 103) means praying for Allah's mercy. This corresponds to what
- that he prayed
has been reported from the Holy Prophet +, 4 &I
for some people by using this very word: ml&, for example: 4 1 ' sijl,C,%iji
Jj;i&,;i(0 Allah, bless the family of Abu Awfa) as is reported in a Hadith. But, later on the use of the word: salgt became special to prophets, may peace be upon them. Therefore, Muslim jurists say that now
one should not pray for anyone using the word: gal&. Instead, the use
of this word should be limited to prophets to avoid any ambiguousness
or doubt.' (Bayan al-Qur'zn etc.)

+,

Here we see that the Holy Prophet
41111 has been asked to
pray for those who give Sadaqah. On this basis, some Muslim jurists
rule that it is wGib (obligatory, necessary) for the Muslim head of the
state (Imam, 'Amir) to pray for those who give Sadaqah. However,
there are others who take this command to be of a recommendatory
nature (mustahabb: recommended). (Qurtubi)
Let us now turn to the statement: $ $ $ , ~ j & ; ; ~
(And
~ there are
others whose matter is deferred till the command of Allah - 106). We
already know that seven of the ten believers, who had missed the battle of TabGk without a valid excuse, had demonstrated their heart-felt
remorse by tying themselves up to the pillars of the Prophet's Mosque.
The injunction which covers them appeared in the first verse (102):L
j51'
$31
(And there are others who admitted their sins). Verse 106 is now
referring to the other three gentlemen who had not done what the
group of seven had done in the Masjid. Thus, they had not admitted
A
&
&I &
their misconduct openly. In their case, the Holy Prophet
ordered his Companions to see that Muslims boycott them by not talking to them. When things reached those limits, they learnt their les-

+,

1. However, it is permissible to use this word for others in conjunction with
a prophet. I t is therefore allowed to say, 7 , ~ k $ ~ ' $p
j e5$i
~
(Muhammad Taqi Usmani)
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son, confessed to their misconduct and repented sincerely, following
which orders were given for their pardon. (Sah;h al-Bukhari and Muslim)

-

Verses 107 110

And (there are) those who have built a mosque to cause
mischief and infidelity and to create dissention among
the believers and to make preparations for one who
has been at war with Allah and His Messenger even before. And they will certainly swear (and say), "We intended nothing but good." And Allah testifies that they
are liars. [I071
Do not ever stand there (in prayer). In fact, the mosque
that was founded on TaqwZ (piety) from the very first
day is more-worthy that you stand there. In it there are
people who like to observe purity; and Allah loves
those observing purity. [I081
Is, then, a person who has founded his building on fear
from Allah and His pleasure better or the one who has
founded his building on the edge of an abyss about to
collapse, so it did collapse with him into the fire of Jahannam? And Allah does not give guidance to the unjust people. [lo91
The building they have made shall always remain a
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source of doubt in their hearts unless their hearts are
cut into pieces, And Allah is All-Knowing, Wise. [I101

Commentary
Anti-Islam activities of hypocrites have been described in several
previous verses. The present verses mention yet another conspiracy
hatched by them. I t has been reported that there was a man in Madinah. His name was Abu 'Amir. He had become a Christian during the
days of Jahiliyyah and was known as Abu 'Amir the Rahib (that is, a
- monk). This is the same Abu 'Amir whose son Hanzalah AX dl cr;lJis a
well-known Sahabi whose dead body was washed by angels and which
gave him the sobriquet of 'the one who was bathed by angels.' But, the
father stuck by his error and remained a Christian.

+,

When the Holy Prophet
& Jll
came to Madinah, A b i 'Amir
the RGhib visited him and criticized Islam. Even the answers given by
the Holy Prophet
Ljc dl& did not satisfy this unfortunate man. In
fact, he said, 'may the liar between the two of us be cursed and die in
travel far away from friends and relatives.' He also said, 'I shall be
there to help any aggressor against you.' And so he did. He fought on
the side of the enemies of Muslims in all battles right through the battle of Hunain. When the big and strong tribe of Hawazin too was defeated, he lost hope. He ran away to Syria, the stronghold of Christians where he died far away from his friends and relatives. The
prayer he had made was before him. When disgrace is destined for
someone, this is how he acts. His own prayer brought that disgrace
upon him.

+,

But, as long as he lived, he remained busy hatching conspiracies
against Islam and Muslims. He virtually tried to induce the Byzantine
ruler to attack Madinah and expel Muslims from there.
One aspect of this conspiracy materialized when he wrote a letter
to the hypocrites of Madinah with whom he had a sinister understanding. He told them that he was working on the Byzantine ruler to attack Madinah. But, it was necessary to have group strength to lend local support to the invader. For this purpose, he suggested that they
should make a building right there in Madinah giving people the impression that they were building a mosque so that Muslims do not get
to be suspicious. After that, they should get their men together in this
place and collect as much of weapons and supplies as they could. He
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wanted this to become an undercover center where his accomplices
would be conducting their activities against Muslims by mutual consultation.
It was on his suggestion that twelve hypocrites got together in
Quba', a locality of Madinah where the Holy Prophet +,&A &I & had
first stayed during his hijrah and where he had built a masjid. They
chose the same place to lay the foundation of another 'masjid.' Ibn
Ishaq and others have also reported the names of these hypocrites.
Then, to keep Muslims under deception, the hypocrites made a plan
that they would have the Holy Prophet +, & 91 lead a Salah in
congregation a t their so-called masjid so that all Muslims are convinced that this new place was also a masjid very much like the one
built there earlier.
A delegation from them came to the Holy Prophet +, 4
JJI
A.
They pleaded that the existing Masjid of Quba' was far away. It was
difficult for old and sick people to reach there. Moreover, they argued,
the Masjid of Quba' itself was not spacious enough to accommodate all
residents of the locality. Therefore, they claimed, they had founded another masjid for that purpose so that older Muslims may benefit by it.
Finally, (releasing their punch line) they said, 'please lead a SalGh in
this 'masjid' so that it stands blessed!'
was getting
That was a time when the Holy Prophet +, +!s &I
ready for the battle of Tabuk. He told them that he would be unable to
do that as he was about to leave the city but he promised that he
would pray there when he returned.
However, on his return from the battle of Tabuk, when he camped
a t a place close to Madinah, the verses cited above were revealed to
him which had exposed the conspiracy of these hypocrites. After the
revelation of these verses, the Holy Prophet +,
&I & ordered some
of his Companions, 'Amir ibn Sakan, Wahshi, the killer of Hamzah and
others, to go, demolish and burn the structure (of the ill-intentioned
'masjid'). So these gentlemen took off, carried out the orders and the
structure was leveled flat on the ground. (This event has been abridged from
narratives reported in Tafsir al-Qurtubi and Mazhari.)

Quoting Muhammad ibn YGsuf SZlihT, Tafsir Mazhari also reports
that the site of Masjid DirGr was still lying vacant at the time the Holy

